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PR E FA CE. 
HEN error prevails, 


\ \ there are two ways by 


which the cauſe of truth may 
be maintained ; either by a di- 
re& and formal refutation of the 
error, or by a plain and eftec- 
tual eſtabliſhment of the truth. 


The advocate for truth may 
deſcend into the field of coniro- 
verſy, he may engage every ad- 
verſary that comes in his way, 
he may purſue and expoſe every 
ſingle error. But error poſſeſſes 
a wide and dark dominion, and 


he who undertakes the conquelt 
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of the whole, undertakes a la- 
bour that is almoſt infinite. It 
will ſtill find ſome obſcure cor- 
ner to retire to, from which 


it will be found hard to diſpoſ- 
ſeſs it. 


Error is various and change- 
able; a circumſtance of which 
a ſkilful adverſary will not fail 
to take the advantage. When 
his opinion is ready to be wreſted 
from him, he will take entire 
poſſeſſion of it again under ano- 
ther ſhape. He will lead us 
through all the mazes of con- 
troverſy, and whilſt we preſs 
hard upon him, will ſtill find 
a way, amidft all its intricacies, 
to eſcape the purſuit. 


He 
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He who engages in con- 
troverſy, will find himſelf en- 
tangled in a net, where, tho' 
he may think it caſy to break 
each ſingle thread, yet he will 
find it an endleſs labour to break 

them all; and whilſt he is thus 

engaged, a ſkil{ul adverſary will 
not forget to weave the web 
anew. 


Controverſy is apt to bring 
on pcrſonal diſputes ; and a thou- 
fand incidents ariſe to lead us 
away from the main point, on 
which our ſtrength is exerciſed, 
and conſumed to no purpoſe. 
The love of victory is apt to 
take place of the love of truth. 
Even where we ſucceed, there 
is this circumſtance diſagreeable 
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to a benevolent mind, that our 
ſucceſs muſt be attended with 
another's diſgrace. 


There is another way of re- 
moving error, and that is by a 
clear and full expoſition of the 
truth. There is ſomething much 
more pleaſing to a liberal mind 
in the eſtabliſhment of truth, 
than in the refutation of error; 
as it is more pleaſant to rear a 
fair and well-proportioned edi- 
fice, than to pull down one 


that is miſhapen and ill-propor- 


tioned. 


It is for want of being fur- 
niſhed early with the principles 
of truth, that our minds are left 
open to error, and that ſo many 

amongſt 
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amongſt us are ever fluctuating 
and unſtable, ever ready to fol- 
low ſome new ſeducer. He who 
amidſt the thickeſt gloom of 
ignorance, enthuſiaſm, and ſu- 
perſtition, ſets up truth to public 
view, at once diſabuſes the de- 
luded multitude. He brings the 
riſing ſun-beam to chaſe away 
thoſe imaginary forms which kept 
them in awe, and which owe 


their exiſtence only to dark- 


nels. 


The mere removal of error, 
leaves the mind no more than a 
blank. And though it be true, 
that error can hardly be refuted 
without advancing and preſent- 
ing to the mind ſome truths, 

yet theſe being only caſual and 


random 
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random truths, not digeſted into 
order, nor ſupported on each 
fide by thoſe other truths with 
which they are cloſely connected, 
are eaſily withdrawn again and 
loſt, To give truth a ſtrong 
and laſting eſtabliſhment, it muſt 
be fixed on its firſt principles 
as on a baſis of adamant ; truth 
muſt riſe upon truth in due pro- 
portion and order, and all the 
parts muſt be ſtrongly united, 
Againſt a mind thus prepared, 
the ſeducer will in vain waſte 
his feeble efforts. The mind 
where truth reſides is free from 
the power of deluſion. And 
even ſuch as have been enflaved 
by error, will at the approach 
of truth, feel their chains fall 

oft 
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off as at the bidding of an 
angel. 


I have been encouraged by 
conſiderations like theſe, to lay 
before the public a plain account 
of faith, hoping thereby to do 
more effectual ſervice againſt en- 
thuſiaſm, than by a direct attempt 
to refute its various errors. 


Much hath been faid on the 
fubjc&t of faith, and excellently 
faid, by our moſt eminent Di- 
vines. But I do not recollect 
that they have any where left 
us a regular Theory of faith, 
deſcribing its nature, its genuine 
powers and effects ; defining its 
boundaries, and tracing as it 
proceeds, the line which every 


where 
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whete divides it from the bor- 
dering enthuſiaſm. This hath 
been attempted in the following 
ſheets, in as brief a manner as 
the copiouſneſs and importance 
of the ſubject would allow. I 
have not entered into a conſi- 
deration of thoſe ſingle texts of 
ſcripture which the enthuſiaſt is 
eternally miſapplying, but have 
attempted rather to build my 
doctrines on the general ſcope 
and deſign of the goſpel. He 
who can once ſeize the true 
ſpirit and deſign of the goſpel, 
will be the beſt prepared to un- 
derſtand the meaning of parti- 
cular paſſages. And though this 
method does not furniſh an 
anſwer to every ſingle difficulty 


that may ariſe, yet it enables 
the 
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the intelligent reader to anſwer 
them for himſelf, by ſupplying 
him with thoſe principles of truth, 
which will by degrees enlarge 
and fill his mind, and give it an 
internal ſtrength that will enable 
it of itſelf ſucceſsfully to con- 
tend with error, 


I have endeavoured herein to 
imitate the ſkilful phyſician, who 
to cure diſorders in the extre- 
mities of the body begins at the 
heart. He infuſes the balſam 
into the vital ſtream, and the 


maſs of the blood being once 


> purified, carries as it circulates 


its healing virtues into the ſmall- 
eſt veſſels, and removes obſtruc- 
tions in the extremeſt capillary 


tubes. 
It 
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It is proper to inform the 
reader, that this Eſſay is the 
ſubſtance of a courſe of ſermons 
preached before the Univerſity 
of Oxford. This information 
is neceſſary, in order to give an 
appearance of propriety to one 
or two paſſages which have been 
retained, and which are addreſſed 
more particularly to our eſta- 
bliſhed ſeats of learning. At the 
ſame time I avail myſelf of the 
opportunity of adding, in favour 
of the book itſelf, that it comes 
forth with an advantage which 
it could not have enjoyed had it 
appeared originally in its preſent 
form, having already received 
the approbation of that learned 
body before whom the diſcourſes 
were dclivered. That part which 

rclates 
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relates to the origin and evidence 
of faith, being judged capable of 
doing ſervice alone, was pub- 
liſhed at the requeſt of the Vice- 
Chancellor and Heads of Houſes 
as a ſingle diſcourſe, and hath 
gone through two impreſſions, 
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Introductory obſervations. page I, 
. . 
Of the nature of faith. p. 13. 
er. I. | 
Of the various kinds into which faith hath been 
commonly diſtinguiſhed. p. 28, 
SECT. IV. 
Of the origin of faith. p. 58. 
. : 
Of the tendency of faith. p-. 116, 
SECT YL | 
Of the operation of faith. p. 144+ 
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Of regeneration. P · 178. 
err. 
Of good works. p. 197. 
ECT. 
Objections conſidered. p. 20g. 
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SECTION I | 


INTRODUCTORY OBSERVATIONS, 


6 W. muſt 1 do to be ger. | 
« ſaved ?” How impor- I. 
tant is this queſtion, and 
how much doth it concern us to under- 
ſand it clearly! And fain would the 
ſerious enquirer flatter himſelf, that it 


cannot be difficult to obtain a full and 
B ſatis- 
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Secr. ſatisfactory ſolution of it, in a land 
. where the goſpel- light is permitted to 
ſhine without obſtruction, and where 
the word of life is freely laid open to 


every eye. 
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PRovIDENCE hath generally made 4 
truths clear as they are important. And 1 
accordingly more hath been done to 
illuſtrate this queſtion than any other 
that can be propoſed. To clear up 
this enquiry it was that the Son of God 
himſelf came down on earth, and left 
behind him the ſacred records of his 
will to guide all future ages in the 
way of peace. - 


"> 


Yet, alafs! though the world hath 
now been in poſleſſion of this great 
diſcovery for more than ſeventgen cen- 
turies, when we look round, on the 
various and inconfiſtent opinions which 
are ſtill maintained concerning this great 
point, one would almoſt be - tempted 
to think that the heavenly truth had 
never yet been unveiled to human eye, t 
but 4 
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but was ſtill ſurrounded with impene- Sor. 

trable darkneſs, Propoſe this queſtion I. 

to different men amongſt us, who all 

pretend to fetch their information from 

the ſcriptures, and one will affirm that 
you may be ſaved by faith alone; an- 
1 other will ſay, that it is neceſſary to 
add to your faith virtue; a third will 
aſſure you, that you may be ſaved 
without any endeavours of your own, 
that is in effect, without either faith or 
virtue; that we are entirely paſſive in 
the buſineſs of our falvation, and have 
only to wait for the impreſſions of the 
Holy Spirit upon our minds ; though 
the queſtion itielf ſuppoſeth that ſome- 
thing muſt be done by ourſelves, in 
order to our being ſaved. What muſt 
« I DO to be ſaved?” | 


— 


Painful muſt be the reflection to 
every well-wiſher of mankind, to think 
how widely, ſome muſt err in à point 
that is equally intereſting to all. But: 
on the other hand, were there any pro- 
* A{pect of ſucceſs, how pleaſing to a be- 
J B 2 nevolent 
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SECT. nevolent mind muſt be the attempt, to 
guide the unhappy wanderers back 
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co the ſaving truth which they have 
loſt! 


That theſe different opinions how- 
ever do not ariſe from any want of 
clearneſs in the revelation itſelf, will be 
readily granted on all hands. No words 
can repreſent truth ſo clearly as to ſe- 
cure it from all poſſibility of miſrepre- 
ſentation or miſtake. Prejudice and 
paſſion often form ſo thick a cloud 


about the mind, as not to give admiſ- 


ſion even to the ſtrongeſt ray of truth. 


There is beſides, a ſingularity in the 
conduct of revelation, which at the 
ſame time that it is a proof of wiſdom, 
and a character of divinity, doth ca- 
ſually leave room for the ſeducer to 
build his pernicious defigns upon, and 
gives ſome appearance of ſolidity even 
to the viſions of enthuſiaſm, 


Reve- 
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Revelation was intended for the uſe Sor. 
of all mankind. The book therefore, I. 
in which it is recorded, is a popular 
work. The rules of faith and practice 
are delivered in ſuch a manner as to be 
clear to the plain and untutored mind, 
without obſerving always a metaphyſi- 
cal preciſion, or purſuing a logical me- 
thod. Thoſe books of morality and 
religion which have been compoſed by 
the greateſt merely human underſtand- 
ings, are ſtudiouſly worked up into a 
regular ſyſtem ; where principles are 
laid down, remote conſequences de- 
duced from them, truths built. upon 
truths, and where we are at firſt ſight 
ſtruck with the juſt diſpoſition of the 
parts, and the ſymmetry of the whole. 
Revelation is a work of a different kind. 
All its precepts ariſe naturally out of the 
occaſions on which they were delivered. 
And theſe we know were extremely 
various, apparently accidental, and un- 
connected. Its doctrines lie ſcattered 
about in a rich profuſion, like the pro- 
ductions of nature, The moſt unſkil. 
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Ser. ful hand can take from this ſtore to 
I. ſupply his wants, and learns to bleſs the 
9 goodneſs of that common parent who 
hath made this ample proviſion for all. 

And thus the loweſt and the buſieſt part 

of mankind, they who have neither 


I" leiſure nor ability to digeſt a whole 

1 ſyſtem, may reap the greateſt benefit 
| from the ſcriptures, whilſt they cannot 5 
| look into a ſingle page without return- 3 
[04 ing the wiſer from it, and - without 5 
140 meeting with many leſſons of inſtruc- c 
77 tion whoſe force they may fully com- 1 
11 prehend. Thus much was neceſſary 3 
f to render the ſcriptures fit for common 

F wie tt rr. | | 

bt However it is one argument, a- 7 
13 mongſt many, of the divinity of the I 
ud holy ſcriptures, that theſe ſeemingly 

11 unconnected parts do all yet unite in | 
i one great plan, Scattered like the ſtars ö 
| 0 in the firmament of heaven, like them 
\ q too they are the parts of an harmonious 
| Li ſyſtem. The deſigns of the Almighty 
1 are diſtinguiſhed from thoſe of man, 
| 5 
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by being of an extent far beyond all Ser. 
the powets of human execution. The I. 


work of revelation taking its rife in the 
beginning of things, advanced flowly 
through many ages towards its accom- 
pliſhment. Many were the agents com- 
miſſioned by heaven to labour in the 
progreſs of this great work. And while 
each ſeemed to ſtudy only his own 
times, and to be intent only on the 
execution of his own particular part, 
he was working on the vaſt deſign of 
heaven, in concert with. thoſe who had 
lived many ages before him, or were 
to ariſe in ages yet to come. And 
what could give conſiſtency to the la- 
bours of men thus ſituated in times 
and countties the moſt remote from 
each other, amongſt whom no human 
means of communication could poſ- 
hbly lie open, but that the guiding 
hand of him who © knows the end from 
the beginning,” and before whom the 
ſecrets of all future ages are unfolded, 
conducted the whole, and led each, 
unknown to himſelf, to fill up his part 
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srer. of the immenſe plan ? Whilſt therefore 


J. 
— 


the common eye ſees nothing in the 
volume of Revelation, but ſeparate pre- 
dictions and miracles, diſtinct hiſtories, 
undigeſted laws, and detached events; 
the juſt and attentive obſerver beholds 
an amazing chain of connection run- 
ning throughout the whole, beholds the 
ſtrongeſt union under an apparent diſ- 
order, and diſcerns what at firſt ſight 
ſeemed perplexed and void of deſign, 
to be, as was beautifully ſaid of the 
ways of providence, a * regular con- 
fuſion.” 5 


It muſt neceſſarily happen, that many 
parts of revelation, at the ſame time 
that they ſerved a more limited pur- 
poſe, muſt have been planned in ſub- 
ſervience to this great deſign. And 
therefore, if we overlook this reference, 
we can never be maſter of their true 
force, nor underſtand their full effect. 
It is the buſineſs of the faithſul teacher 
of God's word, to ſtudy theſe relations, 
and to compare the revelation of one 
| age 
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age with that of another. By this means, Sec, 
many of thoſe, paſſages which are other- I. 

| wiſe * hard to be underſtood,” will be 
cleared up, many new lights will be 
obtained, many truths better ſupported, 
and, every part mutually ſuſtaining each 
other, revelation will ſtand firm and 
unſhaken, and will appear, in the beau- 
tiful image of the royal Pſalmiſt, like 

| « a city that is at unity in itſelf,” And 

> thus will the faithful miniſter of God's 
word be enabled, by the divine bleſſing, 
to lead others more ſteadily in their 
duty, and to protect from error thoſe 
who do not enjoy his abilities or oppor- 
tunities. He will go before them like 

| a ſkilful guide, who is not barely ac- 
quainted with one ſingle beaten path, 

F and therefore may eaſily be thrown 

beyond his knowledge, but is maſter 
of the whole country through which 

he is appointed to lead them. 


Thus it is, that revelation hath, by 
the wiſe author of it, been at once 
adapted to the capacities of the 


vulgar, 


10 
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Scr. vulgar, and to the moſt improved un- 


I. 
— 


with which every part of the world 


derſtandings ; affording, at the fame 


time, - exerciſe for the brighteſt talents, 
and inſtructions fuited to the vulgar 


mind. Nor is it neceffary that the: com- 


mon, Chriſtian ſhould be in poſſeſſion 


of all thoſe hidden ſtores in the ſyſtem 


of revelation which learning gives acceſs 
to; no more than that the peaſant 
ſhould underſtand all thoſe wonders of 
nature, hidden from the vulgar eye, 


around him is enriched. Both enjoy 
the fruits of theſe wonders, without 
underſtanding the ſources from whence 


they flow. 


But whilſt this admirable diſpoſition 


of the whole work of revelation gives 


many advantages to the fincere and able 
interpreter of God's word, it muſt ne- 
ceſſarily lay it open to numberleſs miſ- 
repreſentations when it comes into the 
hands of the ignorant or ill-diſpoſed. 
When the blind will undertake to lead 


the way, and ignorance, with that con- 
fidence 
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fidence which is peculiar to itſelf, boldly Seer, 


ſteps into the ſeat of inſtruction, what 
wonder that we find errors multiplied ; 
paſſages explained, not only without 
any regard to the general defign of 
revelation, but even without attending 
to the purpoſe of the writer, or the 
tenour of the diſcourſe to which they 
belong; and doctrines drawn from 
them, which are abſolutely irreconcile- 
able to the attributes of God, and re- 
pugnant to every other plain and un- 
doubted doctrine of ſcripture? Hence 
the unity of the church is violated, 
and all order ſubverted; every contriver 


of new opinions, or reviver of thoſe 


which have been long exploded, be- 
comes the leader of a ſet; and he 
who can build the moſt myſterious 
doctrine on ſome obſcure text, no mat- 
ter how little underſtood the doctrine 
be, or, as far as it can be underſtood, 
how little conſiſtent with every clearer 
part of ſcripture ; he who can, by theſe 
arts, involve the whole body of reve- 
lation in thoſe clouds which dwell on 

ſome 
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Srer. ſome myſterious part, is regarded as 


I. 
— 


one favoured with new lights, and 
whilſt he labours to render every thing 
obſcure, is held in admiration, as the 
only clear interpreter of the oracles of 


Amidſt all theſe jarring opinions, 


one point only ſeems to remain uncon- 


troverted, that faith is neceſſary in order 


to ſalvation; faith in name at leaſt, ſince 
they are much divided about the true 
import and extent of this term. 


Taking therefore our beginning from 


that in which all ſeem to agree, let 


us enquire into the nature, the origin, 
foundation and evidence, the tendency 
and operations of faith. 


SECTION 


— — 
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SECTION IL. 
Of the nature of faith. 


behind us, let us have recourſe 


to the ſacred records of truth for in- 
formation, and learn from the gracious 


mouth of our Saviour himſelf, what 


we are to think of the true NATURE 


of faith. 


To any one who is contented to 


underſtand the goſpels in their plain 
and natural meaning, this enquiry can- 
not be long. nor difficult. The apoſtles 
were appointed to conyert the world 


to the chriſtian faith, and to convey to 


all mankind the glad tidings of re- 
demption. When therefore they re- 
ceived their commiſſion to execute this 
great work, one would expect to find 
ſome clear account of that faith, which 


they 


EAVING all human opinions g++, 


II. 
— 
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they were to implant in the minds of 
mankind, and which was to be the 
foundation of the religion which they 
were to propagate. Accordingly the 
words of our Saviour's commiſſion to 
them are theſe : © Go ye into all the 
e world, and preach the goſpel to every 


% creature. He that believeth, and is 


te baptized, ſhall be faved ; but he that 
« believeth not, ſhall be damned . 
Were we poſſeſſed only of this plain 
account of faith, I ſuppoſe no honeſt 
and well-meaning chriſtian could be 
at a loſs to underſtand the nature 'of 
that faith which he profeſſes. It would 
then no longer be reckoned a thing 
which can neither be explained nor 
comprehended, nor would there be any 
room for thoſe confuſed and myſtic 
deſcriptions of it, which-are calculated 
rather to perplex than to inform. 


The 


* Mark xvi. 15, 16. 


An Ess en FAITH, 15 


The apoſtles are here directed to Stor. 
preach the goſpel, and to him that 4 
believeth the goſpel; and ſubmits to 
the laus of this new. iaſtitution, ſalva- 
tion is promiſed. Here all is clear and 
| perfectly intelligihle. Thel fingle act 
of the mind concerned in faith, as it is 
here deſcribed by our Saviour himſclf, 
is that of believing; and the object of 
faith is that hiſtory of redemption de- 
livered by the firſt inſpired preachers 
of the goſpel, and now recorded in 
| their FW 


So clan and — is the! account 
| of faith given us by the great author 
| and finiſher of it: and we cannot ſup- 
| poſe that, at a time when he delivered 
his laſt inſtructions to thoſe who were 
to preach his goſpel, he would give 
them a defective account of that act 
by which converts were to be qualified 
for admiſſion into his religion. This 
then is to be conſidered as the funda- 
mental rule of faith, to which all ſub- 
ſequent accounts of it are to be referred, 
And 
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SxcT. And if we meet with difficulties in any 
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_ part of the ſcripture where this ſubject 


is treated of, to this teſt muſt we bring 
them, and by this great original muſt 
they be cleared up; both becauſe, in 
all reaſon, that which is obſcure ſhould 
be explained by that which is manifeſtly 
clear; and becauſe the ſacred writers 
muſt be ſuppoſed always to have pre- 
ſerved a conſiſtency with that great 
commiſſion, by virtue of which they 
ated. - 


Accordingly we ſhall find this rule 
of faith ſtrictly adhered to, and ſtrongly 


confirmed in their practice. Every new 


convert will be a freſh proof that our 
conception of faith is juſt, and that we 
have repreſented the inſtructions of our 


Lord in the fame ſenſe in . his 


apoſtles underſtood them. 


The firſt fruits of their miſſion, thoſe 
three thouſand fouls who, as an earneſt 
of a plentiful harveſt, came in at the 


firſt wonderful effuſion of the Holy 
Ghoſt, 
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Ghoſt, | are deſcribed as 'v « they that SECT. 
e pladly received the word; and ſoon II. 
after, as they that believed, | 


The next hiſtory of an etninent con- 
verſion which we meet with, is that 
which followed upon Peter's healing 

, the lame man, who was laid at the 
gate of the temple. The miracle having 
drawn a vaſt concourſe of people to- 
| | gether, Peter took the opportunity of 
1 exhorting them to embrace the chriſtian 
| faith. In the midſt of his diſcourſe he 
was ſeized by the magiſtrates, alarmed 
at his ſucceſs; 4 © howbeit, many of 
e them which heard the word believed ; 
* and the number of the men was about 
*« five thouſand,” 95 


Soon after, the whole body of the 
faithful who had met together to thank 
God for the ſucceſs with which he 


C had 
> AQs li. 41 
Acts ii. 44 
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SecT. had bleſſed their miniſtry, are thus de- 
II. ſcribed. © And the multitude of 
A them that believed, were of one heart, 


&« and of one ſoul.” 


The progreſs of the work of con- 
verſion is thus deſcribed : f © And be- 
c ſievers were the more added to the 
Lord, multitudes both men and 


© women.” 


When Philip firſt © preached Chriſt 
% jn Samaria,” and delivered the un- 
happy people from the powerful delu- 


ſions of the enchanter Simon, we are 


told, that * © they believed Philip. 
«« preaching the things concerning the 
« kingdom of God, and the name of 
<« Jeſus Chriſt,” and that © they were 
„ baptized.” 


«EF, 


4 — 
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Acts iv. 32. 
Acts v. 14. 
8 Acts viii. 12. 
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„If thou believe with: all thine Sor. 
II. 
— 


t heart,” ſaid the ſame apoſtle to the 
treaſurer | of Candace Queen of tlie 
Ethiopians, ** thou mayeſt be baptized. 
* And he anſwered and faid, I believe 


„that Jeſus Chriſt is the Son of 


« God.” 


When, the miracle of Peter's raiſing 
Tabitha to life was i © known through- 


out all Joppa, mw believed in the 
Lord.“ 0 


* Through his name,” ſays Peter 
in his diſcourſe to the devout Corne- 
lius and his gentile friends, whoſo- 
« ever believeth in him, ſhall receive 
« remiſſion of ſins.” 


When ſome of the diſciples, * which 
e were ſcattered abroad upon the per- 
* ſ{ecution that aroſe. about Stephen, 
| C 2 ©« came 


— 


Acts viii. 37. 
Acts ix. 42 
* Acts x. 43. 
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* came unto Antioch, and ſpake unto 
© the Grecians, preaching the Lord 
„ Jeſus, the hand of the Lord was 
te with them; and a great number be- 


« ſieved, and turned unto the Lord.” 


Thus providentially did God turn this 
perſecution to the ſervice. of his cauſe, 
and made it a means of ſpreading that 
religion which it aimed to deſtroy. 


When Sergius Paulus the governor 
of Cyprus, a prudent man, ſaw clearly 
* the hand of the Lord” in the pu- 
niſhment which fell upon the ſorcerer 
Elymas at the word of Paul, © he 
believed, being aſtoniſhed at the doc- 


„ trine of the Lord.“ 


n « Be it known unto you therefore, 
« men and brethren,” ſaid St. Paul in 
his © word of exhortation in the ſyna- 
gogue at Antioch, © that through this 


cc man 


——_—— * OY —— 


| Acts xi. 21. 
m Acts xiii. 12. 
Acts xiii. 38, 39. 
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“ man is preached unto you che for- Sect. 


« giveneſs of ſins; and by him all 
e that believe are juſtified from all 
«things, from which ye could not be 
e juſtified by the law of era = 


And way Fwy in the ſame 
city, the apoſtles, oppoſed and rejected 
by the Jews, © waxed bold,” and open- 
ly. declared their miſſion to the Gen- 
tiles, and publiſhed the gracious pur- 
poſe of heaven to extend © ſalvation 
“ unto. the ends of the earth, the 
Gentiles were glad, and glorified the 
« word of the Lord: and as many as 
e were ordained to eternal life believed. 
And the word of the Lord was 
0 publiſhed throughout all the region.” 
This event is called by the apoſtles, 
when at their return to Antioch they 
gave an account of the ſucceſs of their 
miſſion, ? © the opening of the door 
e of faith unto the Gentiles.” 

C 'q. When 


k i... Qi * — _— os. A. * W 


a Acts xlit. 48, 49. 
r Acts xiv. 27. 


II. 
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bY When the keeper of the priſon at 


Philippi, alarmed at midnight by the 
" ſhaking of the foundations of his pri- 
ſon, “ called for a light, ſprang in, 
te came trembling, and falling down 
< before his priſoners, Paul and Silas, 
propoſed: to them that important que- 
ſtion, What muſt I do to be faved ? 
< 4 Beljeve,on the Lord Jeſus Chriſt,” 
they: replied, * and thou ſhalt be elves 
«c pan er 


* Theſadonies, when Paul, de as 
« his manner was, went into the ſy- 
5: nagogue, and three ſabbath - days 
«reaſoned with the Jews out of the 
ſcriptures, ſome of them believed, 
2 and conſorted 7 Paul and Silas.“ 

"ft e certain men clave un- 
t to him and believed.” 


At 


n 


1 Acts xvi. 31. 
Acts xvii. 4. 
Acts xvii. 34. 
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At Corinth, * Criſpus the chief 8rœr. 


&* ruler of the ſynagogue, beleved on the 
* Lord, with all his houſe, and many 
&© of the Athenians hearing, believed, 


e and were baptized.” 


At Rome, » * ſome belirved the things 
te which were ſpoken, and ſome be- 
te ieved not. 


Thus have we the clear teſtimony 
of our Lord himſelf deſcending down 
with equal clearneſs through his apo- 


ſtles; to inſtruct us in the nature of 


faith. It were eaſy to enlarge this ac- 
count, and to ſtrengthen it by many 
authorities from every book of the 
new teſtament. But this would be re- 
peating what muſt be known to every 
one who peruſes the ſacred writings ; 
whilſt there could be little hopes of 
giving additional weight to the argu- 
ment in the opinion of thoſe, who can 
5 find 
Acts xviii. 8. 

Acts xxvili. 24. 
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SECT. find means to elude a concluſion drawn 


II. 


from the uniform practice of the apo- 
ſtles founded on the cleareſt teſtimony 
of our Lord. 


The act of the mind then concerned 
in faith is ſimple, but the object is com- 
plex and extenſive. The object of 
faith includes a great variety of matter, 
through which there runs one grand 
diviſion that we muſt carefully attend 
to, It contains an hiſtory and a re- 
yelation ; an hiſtory of the whole pro- 
greſs of redemption from the firſt un- 
folding of the deſign ſoon after the 
fall, till its completion in the death and 
reſurrection of our Lord; and a reve- 
lation of whatever belongs to a future 


ſtate, to heaven, and to eternity. When 


faith looks back on all that our bleſſed 
Saviour hath done and ſuffered for us, 
it is cloſely connected with gratitude 
and love; when it looks forward to all 
thoſe ſcenes of bliſs and glory that are 
in reſerve for us, it is then more im- 
mediately united with truſt and hope. 

Faith 
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Faith we find appeared very early in SECT. 


the world, for Abel was poſſeſſed of 


this virtue, and by faith * © offered 


* unto God a more excellent ſacrifice 
* than Cain,” But the object of faith 
was at that time extremely different 
from that which is now preſented to 


us. Creation was then almoſt the only 


great act of mercy that faith could 
look back upon: for * © through faith 
ct we underſtand that the worlds were 
* framed by the word of God. The 


hiſtorical object of faith therefore was 


at firſt ſmall ; but as acts of divine 
mercy were multiplied, and the records 
of them enlarged, this part of the ob- 
ject encreaſed, And as it encreaſed, we 


find the promiſes of God, which were 
at firſt reyealed in general terms, grow- 


ing at the ſame time more diſtinct and 
explicit. The horizon, which bounds 
the view, enlarges as we advance for- 
ward in the hiſtory of revelation, ſo that 
each 


„96 —— — 
1 . 


v Heb. Xi. 4. 
* Heb. xi. 3. 
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Ster. each ſucceeding patriarch : or ' prophet 
II. had a fuller proſpect both of the bleſ- 


ſings and the promiſes of God, than 


thoſe that went before him. The hiſto- 


ry of paſt, and the promiſes of future 
mercies, were ſtill encreaſing together, 


till at length to us who have the hap- 
pineſs of ſeeing the work of redemption 


accotnpliſhed, and whatever concerns 
our eternal ſtate placed in the' cleareſt 
light, the object of faith is completely 
revealed, and appears before us in its 
full magnitude. 


Faith then, in the early ages of the 

world, could have been little more than 
à belief and truſt in the general pro- 
miſes of God. This agrees extremely 
well with that beautiful hiſtory of 
priſtine faith, which we have in the 


eleventh chapter of the epiſtle to the 


Hebrews. Y © Theſe all died in faith, 


* not having received the promiſes, 


te but having ſeen them afar off, and 
oy e 


Ys Heb, xi. 13. 
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« were perſuaded of them, and em- SECT, 


« braced them, and confeſſed that they II. 


« were ſtrangers and, pilgrims on the 
« earth.” 


How thankful then ought we to be 


for thoſe ſuperior lights with which we 
are bleſſed; for that complete revela- 

tion, and that finiſhed hiſtory of re- 
deeming love which we enjoy! And 


if the holy men who lived in that 
dawn of tevelation, could chearfully 
ſuſtain every difficulty by which their 
faith was tried, and could give ſuch 
heroic proofs of their truſt and de- 
pendance on God, how great muſt 
be the reproach to us if the Sun of 
Righteouſneſs ſhining upon us cannot 
warm our cold affections into ſome 
ſuitable expreſſions of gratitude - and 
duty! 


SECTION 
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SECTION III. 


Of the various kinds into which faith hath 
been commonly diſtinguiſhed. + 


THE diſtinction which hath been 
. remarked in the object of faith, 
and conſequently in faith itſelf, as con- 
nected on one hand with love, on the 
other with truſt, cannot eſcape us in 
reading the holy ſcriptures. Where 
ancient times are ſpoken of, we gene- 
rally find the latter idea prevail. In 
the times of the goſpel, we ſometimes 
diſtinguiſh the one, and ſometimes the 
other, and frequently faith is ſpoken 
of in its full extent, as comprehending 


The reflex act of faith, or that 
which looks back on God's gracious 
dealings with mankind already paſt, is 
the firſt in order: it is that which firſt 
ariſes in the mind, and by which the 

| other 
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other is introduced. It is the belief of Sxor. 
God's mercies paſt, that can alone give III. 
any ſolid hopes, any well-grounded be- 8 
lief of mercies to come. This is the 
baſis, and indeed the evidence, on 
which is built all our truſt in the pro- 
miſes of God, all our hopes in futu- 
rity. And thus it is, that faith, which 
is in one light, as it looks forward to- 
wards future happineſs, © the ſulſlance 
« of things hoped for; is in another, 
as it reſts on the foundation of former 
mercies,. the evidence of things not 
6" 2.” | 


This diſtinction, important as it is, 
doth not however affect the nature of 
faith. Its eſſence, as ſeated in the 
mind, is ſtill the ſame; it is ſtill a be- 
lief in the mercies of God, whether it 
may dwell on the records of his pro- 
vidence, and the hiſtory of redemption, 
or look forward into the boundleſs 
proſpect of eternity. Juſt as viſion is 
4 the ſame however its object may be 
4 changed, whether the eye is caſt 
b downwards 
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SgcT, downwards on the earth, or is lifted 
9 up to heaven. 


| This ſeems to be the only diſtinction 
that is well founded in ſcripture, or is 
of any conſequence in the ſtudy of our 
religion. It hath been uſual however 
to multiply diſtinctions, and men who 
can be ſatisfied with nothing that is 
plain and ſimple, fond of knowledge 
oſtentatious rather than uſeful, would 
think you know little of your religion, 
if you do not ſpeak familiarly of ſe- 
veral different kinds of faith. For, be- 
ſides the true living faith, we are told 
that there is a femporary faith, an hifto- 
rical faith, a ſpeculative faith, and 4 
faith of miracles. But all theſe diſtinc- 
tions, it is apprehended, are of no uſe 
to the plain and honeſt believer, and 


will appear upon enquiry, to be with- 


out any juſt foundation in ſcripture. 


The notion of a temporary faith, as 
a diſtinct kind of faith, is taken from 
our Saviour's parable of the ſower. He 
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here repreſents, and beautifully illu- deer. 
ſtrates, the reception which the goſpel _ 


would meet with amongſt different © 
hearers by ſeed ſown. in different ſails. 
In the firſt inſtance, the feed fell 
by the way fide,” upon a foil that 
might have been naturally good, but 
was now, trodden, down, and become. 
ſo firm and hard, that the ſeed could 
not enter into it. This repreſents a 
mind 1o hardened in impiety, that the 
word can make no impreſſion upon it. 
The word is never received into the 
mind, and therefore, in this n 
there is in e vo faith, 


In- the two following inſtances, the 
ſeed is received. Faith is here produ- 
ced, but from various cauſes it is pre- 
vented from working its proper effect. 
Not becauſe the faith itſelf was of a 
wrong kind, and tares had been ſown 
inſtead of wheat. The ſeed was right 
and ſound, as appears by its timely 
vegetation, The word was properly 
received, and entertained at firſt: even 

with 


32 


An Es8av on FAITH. 


SecT. with joy, but then it wanted a due 
III. ſupply of nouriſhment. In the ſtony 


ground the ſurface was good, but there 
was no depth of earth. The plant grew 
and flouriſhed in temperate feaſons, but 
there wanted a depth and ſtrength of 
ſoil; there wanted that deep attention, 
and ſerious application of mind, which 
alone could fix the root of faith in the 
heart, and enable it to ftand firm in 
adverſe times, and to endure the ſtorms 
of perſecution. In the thorny ground, 
there was no want of nouriſhment ſuf- 
ficient to have fed the plant, but it 
was all drawn off in ſupplying uſeleſs 
weeds. The mind was not averſe to 


all the ſerious attention and cloſe ap- 


plication of thought that could be re- 
quired, but that attention which ſhould 


have been given to religion, was all 
exhauſted on the thorny cares, Or the 


« luxuriant pleaſures of life. 


It was not therefore from any de- 
fect in the kind of faith, that it became 


' fruitleſs, and died away before it came 


to 
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to perfection, in either of theſe inſtan- SecT. 
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ces; but becauſe it wanted that nou- III. 


riſhment and due cultivation which it 
finds in the © honeſt and good heart,” and 
which alone can enable it to bring forth 
fruit, thirty, ſixty, or an hundred fold. 


We are next to conſider the caſe of 
an hiſtorical faith, or a faith which 
believes indeed the account of re- 
demption, but at the ſame time looks 
upon- it with cold indifference as an 
unintereſting ſtory. But can we ſup- 
poſe ſuch a caſe, the caſe of a man 
who can believe an hiſtory in which 
his own higheſt intereſts are cloſely in- 
terwoven, and yet believe himſelf un- 
intereſted in it ? The ſuppoſition is 
manifeſtly inconſiſtent in itſelf. A man's 
paſſions or prejudices may keep him 
from attending to the goſpel, or pre- 
vent the news of falvation from making 
any impreſſion upon his mind, but, if 
he once believes its intereſting truths, 
he cannot believe them with indif- 
ference, 
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We naturally take ſuch a ſhare even 
in the intereſts of others, that we can- 
not attend to an hiſtory of the re- 
moteſt events with abſolute indifference. 
The annals of ages long ſince paſt 
awaken all our paſſions. Whilſt we 
liſten to the well told ſtory of virtue 
in diſtreſs, the tear of pity ſteals down 
our check. If we read of the hero 
who bravely reſcued a people from the 
oppreſſion of a tyrant, or ſaved even 
private innocence from ruin, we feel 
our boſom beat with the approbation 


of the generous deed. 


The truth is, that every hiſtory muſt 
in ſome degree move us, as it is more 
or leſs intereſting. We cannot ſepa- 
rate between the belief of the hiſtory, 
and the affections that it will naturally 
excite in us. Is it poſſible then to con- 
ceive a man believing the hiſtory. of 
himſelf and of all the world being 
ſaved from endleſs ruin, and believing 
it with abſolute indifference ? It can- 
not be. The true faith and the hiſto- 


rical 
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rical muſt coincide, where the hiſtory SECT; 


is, the hiſtory of redemption, 


The ſpeculative faith is nearly allied 
to the hiſtorical. This 1s conſidered 
as oppoſed to a true practical faith. It 
muſt be allowed, that faith confined to 
the mind and underſtanding only, dif- 
fers eſſentially from faith reduced to 
practice. But this is only ſaying, that 
faith is diſtin& from practice, and that 
faith and practice together are better 
than faith alone. Faith conſidered in 
itſelf, (as it muſt be conſidered where 
the queſtion is about the nature of 
ſaith) is the ſame before and after 
practice. As the nature and powers of 
every cauſe are independent of its ef- 
fect; or as a mechanical rule is the 
fame in the conception of the artiſt, 
and 1n the execution of the mechanic. 
If this is not admitted, if all faith muſt 
be condemned as falſe and ſpurious 
under the name of ſpeculative, becauſe 
it hath not yet been carried into act, 
I beg it may be conſidered, how far 

D 2 this 


HE 
— 


ED Cee ea 


- — - — 
—ü— ä — — 


- — — 


_— "E 22 | " PX x 
I — 
„ Io. — — — . — 


— —— 
— 2; r 
* - — — — — — 4 * 


1 
—— 
3 
2 


— 
2 — 
Pl07w)wl... 
. 


36 


Sxcr. 


III. 


— 


An Ess AV on FAITH, 


this deciſion will carry us. All faith, 
even the pureſt and beſt, muſt be con- 
ceived in the heart before it can ope- 
rate on the actions; and there was 
a time when the faith of the moſt 
exemplary men, even of the apoſtles 
themſelves, was in this ſenſe ſpecu- 
lative. 


I am well aware, that a ſpeculative 
faith is frequently taken in a very dif- 
ferent ſenſe, as a belief like that of 
the moſt abſtracted theorem, confined 
merely to ſpeculation, and which hath 


in itſelf no relation or tendency to 


practice. But when we conſider what 
hath been ſaid under the foregoing ar- 
ticle, I think there will be reaſon to 
call in queſtion the very exiſtence of 
this kind of faith. There can be no 
real belief of the great doctrines of 
chriſtianity without ſome motions of 
the will to goodneſs, It is this which 
makes the caſe of the wicked chriſtian 
ſo extremely unpardonable. He over- 
rules and ſtifles theſe good motions, and 

by 
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by violence ſuppreſſes thoſe convictions SECT. 


and reproaches of conſcience which he 


cannot but feel. They who ſuppoſe, 
that a man may indeed believe the 
goſpel without feeling any impulſe to 
goodneſs, ſurely do not well conſider 
what the doctrines of the goſpel are. 
A ſinner can never go on at caſe in a 
courſe of vicious indulgence, who be- 
lieves that © doubtleſs there is 'a God 
* who judgeth the earth, and that 
he muſt, after this life, render a ſtrict 
account of all his actions. He can- 
not look on the proſpect of eternal 
bliſs, without ſome ſecret © longings 
e after immortality ;” nor on ſcenes 
of endleſs miſery, without © ſhrinking 
« back from deſtruction.” But in 
ſpight of every impulſe to goodnels, 
he perſiſts in wickedneſs. And it is 
this which will make it more tolerable 
for Sodom and Gomorrah in the day 
of judgment, than for thoſe who ſin 
under the light of the goſpel. 
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But © the devils alſo believe, and 
ce tremble.” True. Saint James, to 
ſhew the abſurdity of ſuppoſing that the 
deſign of chriſtianity terminates in faith, 
reminds the abettors of that moſt dan- 
gerous tenet, that the devils themſelves 
are almoſt as much chriſtians as they 
are, But we muſt remark an eſſential 
difference between the caſe of evil ſpi- 
rits and that of men. They may in- 
deed believe the truth of the goſpel, but 
the goſpel is no goſpel, no tidings of joy 
to them. They know that the ſon of God, 
who comes to offer ſalvation to mankind, 
comes *© to bruiſe the ſerpent's head.” 
A belief of this muſt neceſſarily add to 
their horror and deſpair. But when 
man believes the goſpel, he believes that 
to him is this word of ſalvation ſent ; he 
ſees the ſon of God as hig Redeemer and 
his Saviour; a belief of a very different 
kind, and which muſt be attended with 
very different emotions. In a word, that 
there may be a belief of the goſpel, 
which is never © made perfect“ by ſuit- 
able works, fatal experience but too 


ſtrongly 
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ſtrongly compels us to admit: but the SzcT, 
honour of our holy religion obliges us to III. 


maintain, that there can be no real belief 
of the truth of the goſpel without'a 
tendency to produce goodneſs. 


The * faith of miracles alone re- 
mains to be conſidered. This is of two 
kinds, the paſſive, and the active. That 
is called the paſſive faith of miracles, 
which was generally required as a 
qualification for receiving the benefit 
of a miraculous cure. The nature of 
this faith will be clear from two or 
three remarkable inſtances. 
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* An effectual faith of miracles it is ſuppoſed 
we do not at this time aſpire after, or expect to 
be bleſſed with. And therefore ſhould it really 
be proved to have been a diſtin& ſpecies of 
faith, it cannot be brought as an exception to 
that idea of faith which hath been before 
eſtabliſhed, But even here we ſhall find the 
general character of faith which hath been de- 
duced from our Saviour's words, and the practice 
of his apoſtles, clearly preſerved. 
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What then was that faith of the 
Centurion, which our Lord himſelf ad- 
—" mired, and 'which he honoured with 


this high encomium, I have not 


“ found fo great faith, no not in Iſrael ? 
Lord, I am not worthy,” thus did 
this Roman expreſs himſelf, © I am 
* not worthy that thou ſhouldeſt come 
* under my roof.” Thy perſonal atten- 
dance cannot be neceſſary to this mi- 
racle, Even my commands are exe- 
cuted at a diſtance by theſe ſoldiers, 


who are under my authority. But all 


nature is more obedient to thy will, than 
theſe ſoldiers are to mine: therefore 
ſpeak the word only ; obedient nature 
will execute the reſt, and my ſervant 
ſhall be healed. Our Lord was ſtruck 
with theſe exalted conceptions of the 


power by which he acted; and in an- 
{wer to this ſublime expreſſion of faith, 


he replied, © Go thy way, and as 
te thou haſt believed, lo be it done 


«© unto thee,” 
« Believe 


5 Matth. vili. 13. 
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« » Believe ye that I am able to do Szcw. 
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e this?” ſaid our Saviour to the blind — 


men. They ſaid unto him, Yea, Lord. 

Then touched he their eyes, ſayin g 
e according to your faith, be it unto 
* you.” Their addreſſing him by the 
title of © Son of David,” may be con- 
fidered as an acknowledgment that they 
believed him to be the Meſſiah, ſince 


that was one of his 8 cha- 


racters. 


jeſus thus deſcribed the power of 
this kind of faith to the man who 
brought his ſon to be healed of a 
dumb ſpirit. If thou canſt believe, 
« all things are poſſible to him that 
« believeth. And ſtraightway the father 
* of the child cried out, and ſaid with 
ce tears, Lord, I believe; 2 thou 
e mine unbelięf. 


«« Fear 


_—_—_— 


» Matth. ix. 28. 
Mark ix. 23, 24. 
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© Fear not,” ſaid Jeſus to the 
ruler of the ſynagogue, believe only, 
«* and thy daughter ſhall be made 
cc whole.“ 


When Jeſus was preparing Martha 
for the reſurrection of her brother, 
« «© He ſaid unto her, I am the reſur- 
cc rection and the life: he that betreverb 
„ in me, though he were dead, yet 
c ſhall he live. And whoſoever liveth 
« and belreveth in me, ſhall never die. 
« Beheveſ} thou this? She ſaid unto 
* him, Yea, Lord, I believe that thou 
« art the Chriſt, the Son of God, which 
* ſhould come into the world.” And 
afterwards © Jeſus ſaid unto her, Said 
* T not unto thee, that if thou wouldeft 
believe, thou ſhouldeſt ſee the glory 
« of God?” | 


In all theſe inſtances the general cha- 
rater of faith is clearly preſerved. In 


d Luke viii. 50. 
* John xi. 25. 
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the laſt there is a full and explicit con- Sect, 
ſeſſion of one of the nobleſt articles of our III. 


faith, and indeed expreſsly of the funda- 
mental article of all chriſtian faith, © 1 
ce believe that thou art the Chriſt, the Son 
ce of God, which ſhould come into the 
e world.” In the other inſtances the act of 
faith is ſtill the ſame : it is ſtill a belief; 
differing only in the extent of the object. 
Martha was honoured with the pecu- 
liar confidence of our Lord, and there- 
fore ſhe had a clearer and fuller reve- 
lation of his will than others at that 
time enjoyed. They all expreſſed a 
firm belief of our Lord's ſupreme 
power over nature, and therefore of 
his divine miſſion. The great object 
of faith was not yet diſtinctly revealed 
to them: but they believed as much 
of it as was revealed. Their faith was 
like that of the patriarchs, a belief, con- 
nected with a truſt, in the power and 
promiſes of God. 


I may be permitted to add, that as 
theſe miraculous cures wrought on the 


body 


-» 
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body were preparatory to that ſalvation 
which was to be diſpenſed to the ſoul, 
ſo they ſeem to preſent us with an 
emblem of it in ſome very ſtriking 
particulars. — The perſon to be healed 
is ſenſible of his own diſeaſed ſtate, 
and of his utter inability to relieve him- 
ſelf. — He flies to our Redeemer for 
help, and truſts entirely in his power 
to ſave. — Though there are many ex- 
preſſions which ſeem to aſcribe the mi- 
racle to the virtue of faith, yet it is 
certain, that it was performed ſolely by 
the power and mercy of our Lord. — 
Thoſe expreſſions therefore, ſo frequent- 
ly uſed on theſe occaſions, © Thy faith 
© hath faved thee, thy faith hath made 
« thee whole,” in conſonance with ma- 
ny declarations of the like import uſed 


in ſpeaking directly of ſalvation, cannot 
be underſtood to mean that faith was 


ilelf the operating and efficient cauſe 
in the miracle, but only that it was a 
neceſſary condition of receiving the 


bleſſing. 


Our 
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Our Saviour himſelf clearly points SzcT. 


out the tranſition from that virtue 
* which went out of him“ to re- 
lieve the body, to that healing virtue 
which he diſpenſes to the ſoul, by ex- 
preſsly joining on ſome occaſions “ re- 
* miſſion of fins ” with the bodily cure. 
« * Son,” faith he to the ſick of the 
palſy, © be of good chear ; thy ſins be 
e forgiven thee.” And in anſwer to 
the injurious: conſtruction which the 
Scribes put upon this declaration, Whe- 
ther, continued he, © is eaſier to 
* ſay, thy fins be forgiven thee ; or to 
* ſay, ariſe, and walk? But, that ye 
* may know that the Son of man hath 
ce power on earth to forgive fins; then 
« faith he,” addrefling himſelf * to the 
<« ſick of the palſy, Ariſe, take up thy 
bed, and go unto thine houſe:” clear- 
ly informing us, that his chief deſign 
in theſe miraculous cures wrought on 


the 


— 


"hy f Matth. ix. 2. 
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SecT. the body, was to prove to us his power 


of giving ſalvation to the ſoul. 


This remark will lead us to under- 
ſtand our Saviour's conduct on another 
occaſion. The evangeliſt informs us, 
that © he did not many mighty mi- 
& racles amongſt his own countrymen 
* becauſe of their unbelief. Not that 
his divine power was exhauſted or di- 
miniſhed, or its efficacy dependant on 
man, or reſtrained by any act of his 
but that our Saviour choſe to exert it 
there only where it could be ſubſer- 
vient to the purpoſes of religion. We 
have reaſon to believe, from the many 
inſtances of that kind expreſsly men- 
tioned, that he rarely performed theſe 
miraculous cures, but where he foreſaw 
that the miracle would have an exten- 
five and happy effect upon the mind. 


He expreſsly requires an open acknow- 
ledgment 


_ — 


— 


4 Matth. xili. 58. 
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ledgment of their faith from many of Sect, 


thoſe, on whom, or at whole requeſt, 
the miracle was wrought ; and pro- 
bably had always a regard to the diſpo- 
ſition of thoſe who were ſpectators of 
it. Thus did that divine goodneſs which 
directed all his actions to the greateſt 
happineſs of man, make one act of 
mercy introductive to a greater, Here 
therefore, in the caſe we are now con- 
ſidering, where the proper diſpoſitien 
to improve the bleſſing was wanting, 
where it would have anſwered no mo- 
ral purpoſe, where the whole effect 
would have been the removal of badily 
pain, the evangeliſt informs us, that he 


with-held his mighty works. 


We rhay now paſs on to confider 
that which is called the active faith of 
miracles. By which is meant that faith 
which was required as a condition of 
receiving the power of working mi- 
racles. Faith, even here, was not itſelf 
that active power which wrought the 
miracle, but only, as in the former 

| caſe, 


III. 
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SxcT. caſe, a condition or qualification of re- 


III. 
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ceiving it. Of this we have a clear 
proof in the caſe of the apoſtles them- 
ſelves. That their faith was firmly 
eſtabliſhed after they had been witneſſes 
of our Lord's reſurrection and aſcenſion, 
cannot be doubted. But it was not 
till the feaſt of Pentecoſt that they 
were endued with © power from on 
„ high,” by which they were enabled 
to work miracles. 


To diſcover the nature of this faith, 
we need only have recourſe to that 
promiſe of our Lord to his diſciples by 
which he annexes to faith this power 
of working miracles. For all theſe 
powers, ſaid he, ſhall be conferred on, 
or ſhall follow, b them that be/zeve.” 
From which it is clear, that even this 
faith, which at firſt ſight may ſeem to 
be of a moſt particular nature, is in 
reality no more than the common faith 

of 


k Mark xvi. 17. 
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of chriſtians : it is no other than a be- Seer. 
lief in our Redeemer, to which he was III. 


pleaſed, for the eſtabliſhment of his 
religion, to annex at one time the bleſ- 
ſing of bodily cures ; at another, the 
power of working miracles. 


The reſult of all is, that the act 
of the mind in faith is invariable, 
though the object hath undergone many 
changes. At firſt it was no more than 
a promiſe of Redemption conceived in 
general terms. The object however 
was gradually enlarged, and as it was 
enlarged, became clearer and more diſ- 
tinct, till all the promiſes that belong 
to this world, received their accom- 
pliſhment in our Saviour; and all thoſe 
which belong to a future ſtate, were 
placed by him in the ſtrongeſt light. 


We may therefore lay aſide all other 
diſtinctions, as of no importance to 
common chriſtians at leaſt, as tending 
only to encumber and embarraſs their 
minds, and to open the way to a train 


E of 
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SgcT, of needleſs difficulties and groundleſs 


III. 
anxiety about the kind of their faith, 


ſuſpicions. They need be under no 


if they are only ſecure as to the ſince- 
rity of it. 


Content then to follow the ſimpli- 
city of the goſpel, let us conclude, that 
there is in reality but one kind of faith: 
faith being every where a belief of re- 
demption, and of all the bleſſings and 
promiſes that belong to it, as far as 
they are revealed. To us therefore, 
who have the happineſs to ſee revela- 
tion finiſhed and compleated in the 
goſpel, and all ſaving truths there ſum- 
med up and concentered, faith may be 
defined, A BELIEF OF THE 
GOSPEL. 


This ſimple idea will be found to 
anſwer every purpoſe, and to be the 
baſis of every character aſcribed to faith 
in the holy ſcriptures. And were we 
to purſue our ſubject through all thoſe 
paths in which revelation would lead 


us, 
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us, we ſhould fee how all the inſpired Sect. 
writers correſpond in this great point, III. 
as in every other; how all that they af. Te” 
firm of faith, ariſes from this funda- 
mental idea; and how, like a central 
light, it diſcovers to us the ſymmetry of 

the whole chriſtian ſyſtem, and clears up 

the difficulties which muſt ever be inex- 
plicable to fuch as attach themſelves to 

ſome inferior part only, regardleſs of 
what is principal or dependent in the 
ſyſtem, and loſing fight of that grand 
order and connection which run through 

all the works of the Almighty. We 
ſhould ſee the true origin of faith, how 

it ariſes, and how the divine flame is 

firſt kindled in the foul. We ſhould 

ſee the tendency and the operations of 
faith, the glorious change that it works 

in the breaſt where it is received and 
cheriſhed, how it gives new life to the 

ſoul that was before dead to all ſenſe 

of goodneſs, how wonderſully it re- 
inforces the cauſe of virtue within us, 

and lifts the heart from carth to 
heaven. | 
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At preſent it muſt ſuffice to have at- 
tained a clear conception of the na- 


ture of faith, and to have taken a 


diſtinct view of our Lord's own account 
of it. A ſubject which could never be 
deemed unſeaſonable, but which ſeems 
to have a peculiar claim to our atten- 
tion at this time, when ſo many un- 
happy diviſions are multiplying amongſt 
us, moſt of which ſeem to have been 
formed, and till to be ſupported upon 
the confuſed and miſtaken repreſenta- 
tions which have been made of faith. 


For ſome join with faith, in its very 
nature and firſt conception, a ſtrong 
confidence of ſalvation, without any 
condition, and without reſerve; and 
conſequently leave very little room for 
any anxiety about improvement in vir- 
tue, which muſt rather indeed ſeem 
ſuperfluous where the great end of all 
virtue is ſuppoſed to be already attain- 
ed by a prompt and hardy aſſurance 
that we ſhall be ſaved. 


Others 
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Others give ſuch accounts of faith SecT, 
as, far from conveying any diſtin no- th 
tion of what they undertake to de- 
ſcribe, muſt leave their followers loſt 
and bewildered, totally devoid of all 
clear apprehenſions in themſelves, and 
therefore in a fit diſpoſition to follow 
wherever their leaders think fit to con- 
duct them, One of theſe deſcriptions 
is ſo very extraordinary, that I cannot 
forbear laying it before my readers. 


« Faith,” ſays this writer, © is not 
te any ſingle habit or act of the ſoul, 
< nor ought it ta be reſtrained to one 
e faculty thereof only; but it is ſome- 
“thing made up of various acts, which, 
« though not in a confuſed manner, 
« may interfere one with the other, 
e andin a kind of delightful fellowſhip 
e and union, promote and help each 
e other, and this conſtantly. It im- 
«« ports a change of the whole man, 
e is the ſpring of the whole ſpiritual 
life; and laſtly, it denotes an holy 
* diligence and energy of the whole 


E 3 « foul 


54 


An Ess AY on FAITH. 


SECT. © ſoul towards God in Chriſt, ſo that 
III. „ its full compals can ſcarcely be com- 


e prehended in a diſtinct manner un- 
* der any one ſingle idea *. 


This is called © a plain and fimple, 
« a truly ſcriptural account of faith.” 
But how different is this from the clear 
language of Him who is the true 


light, and who came to lighten every 


man that cometh into the world ! Sure- 
ly, we may ſay of men who ſpeak this 


language, as the apoſtle did of ſome 


teachers of new opinions in his days, 
that whilſt they deſire to be teachers 
of the law, they yet underſtand neither 
what they ſay, nor whereof they af- 


firm, 


Amidſt the concern, which the pro- 
ſpect of theſe encreaſing diſtractions in 


our church muſt occaſion, where ſhall 


the 


Mm 


th. 


See a treatiſe on Faith extracted and tranſ- 


lated from WiTsS1us by the reverend Mr, 
M aDAN. 


An Essay on FAITH. 55 


the true friend of religion turn his eye Sect. 

for conſolation? Where, next under III. 

heaven, but to thoſe ancient ſeats of 

learning, in which truth hath long 

taken up her favourite reſidence ? When 

errors and corruptions in doctrine and 
practice begin to ſpread their contagion, 

here will religion expect to find her 

pure doctrines taught, her genuine 

principles laid deep in the minds of 

thoſe who are trained up for her ſer- 

vice. And hence will ſhe hope to lead 

them forth warmed with the inſtruc- 

tions which they have received, and the 

examples they have beheld, to diffuſe 

that knowledge which they have here 

imbibed, and thus to remove the grow- 

ing deluſion. 


To prepare them for this important 
ſervice, we muſt begin by endeavour- 
ing to poſſeſs them with juſt and clear 
conceptions of that faith which they 
are to defend, that faith which is the 
life and ſoul of our whole religion, and 
without which it can neither be under- 

E 4 ſtood, 
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Sect. ſtood; nor taught, nor practiſed as it 


— 


ought to be. And to engage us in 
tmeſe labours, we who are devoted to 
the ſtudy of all true and valuable know- 
ledge, have many motives peculiar to 
ourſelves. 


Were it the cauſe of abſtracted truth 
alone, that were ſufficient to render it 
intereſting here. We would be thought 
to reaſon juſtly, and to think with pro- 
priety in matters of {cience alone ; and to 
have clear and diſtinct ideas of all thoſe 
objects which are ſeen by the fainter 
light of reaſon only. What then muit 
be our reproach, if, through our inat- 
tention, we ſuffer perplexity and confu- 
ſion to remain around thoſe great ob- 
jecis upon which all the brightneſs of 
revelation ſhines! Even philoſophy calls 
for our diligence here, if chriſtianity 
did not. And ill ſhould we acquit our- 
ſelves towards our Creator who hath 
given us reaſon and abilities, and to- 
wards his good providence, who, by 
the hands of our founders and bene- 

factors, 
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factors, hath bleſſed us with the means SECT. 
of improving them, if whilſt we exert III. 


them in cultivating every branch of 
amuſing or inſtructive ſcience, we ſhould 
neglect in the mean time to exerciſe 
them on the nobleſt of all objects; 

that wherein our own happinels, the 


honour of God, and the good of man- 


kind are all equally concerned. 


May we ever keep this object in our 
view; and when our holy religion 
ſhall be in danger of being obſcured 
by ignorance, ſuperſtition, or enthu- 
fiaſm, may the true light of the goſpel 
be preſerved here, and ſhining forth 
from hence may the gathering clouds 
of error and deluſion be diſperſed be- 
fore it, and the ſacred, ſaving truths 
of revelation again break forth in all 
their brightneſs, and be confeſſed every- 
where in their native purity ! 


SECTION 
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SECTION IV. 
Of the origin of faith. 


F we would underſtand the true 
OkloiN or Faru, we muſt have 
recourſe to the great Author and Fi- 


niſher of it. 


By what means then did our Saviour, 
by what means did his Apoſtles, ori- 
ginally implant faith in the minds of 
the firſt converts? Did they implant 
it? or, did they leave it to be produced 
entirely by the inward operation of the 
Holy Spirit? 


Theſe are enquiries which the goſpel 
alone can anſwer. 


When the Jews demanded from our 
Lord an open and explicit declaration, 


whether he was the Meſſiah, or not, 
he 


An Ess AY on FAITH. 


59 


he replied only by an appeal to thoſe Szcr. 
works which he did in his Father's IV. 
name. Theſe works, he faid, ſpake for 


him, and would decide this matter 
more clearly than any words of his 
own could do. © Jeſus walked in the 
« temple, in Solomon's porch. Then 
« came the Jews round about him, 
« and faid unto him, How long doſt 
* thou make us to doubt? If thou be 
« Chriſt, tell us plainly. Jeſus an- 
« ſwered them, I told you, and ye 
r believed not. The works that I do 
* in my Father's name, they bear wit- 
« neſs of me.” And afterwards he 
adds, If I do not the works of my 
« Father, believe me not. But if I 
« do, though ye believe not me, be- 


« Ijeve the works. 


In this paſſage our Lord clearly 
makes faith dependent on the teſtimo- 
ny of his miracles. © If he did the 
« works of his Father, he tells the 
46 Jews, 


* 
. — 


John x. 22, &. 
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Sgcr. © Jews, that they ought to believe thoſe 


. 
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« works.” On no other ſuppoſition doth 
nag require their belief in him. © If 
* he did not the works of his Father, 
% he leaves them at full liberty to 


reject his claim, and to withdraw 


*« their belief; contented that their 
faith ſhould ſtand or fall, as it ſhould ap- 


pear to be ſupported by this kind of 


evidence, or to want that ſupport. 


It is not on this occaſion alone that 
our Saviour lays this ground of faith : 
we find it every where reſting on the 
ſame foundation. His addreſſes to the 
underſtanding, his application of argue 
ment and reaſoning, his appeals to ex- 
ternal evidence, abound in all his diſ- 
courſes, and meet us in every part of 
his hiſtory. The inſtances of this kind 
are too numerous to be fully recited, 
much leſs to be inſiſted and enlarged 
upon as their importance deſerves, 
I ſhall content myſelf therefore with 
laying before my readers a recapitulation 
of what hath been extracted from the 

CVan« 


Ii Exxav en FAITH. 


and ſhall give them in general, the re- 
ſult of a careful and attentive peruſal 
of the goſpels, and the hiſtory of the 
apoſtolical labours. This I ſhall do in 
the firſt place ; and then ſhall add ſuch 
reflections, as I hope may throw ſome 
light upon this important ſubject, 


In the firſt place then, we are ex- 
preſsly told, that the deſign of our 
Lord's forerunner was * to prepare the 
« way of the Lord;” to diſpoſe the 
hearts of men for that purer diſpen- 


fation which was now to take place, 


and to turn their attention towards 


that great perſonage who was about 
to ariſe. © He came for a witneſs, to 
« bear witneſs of the light, that all 
* men through him might believe.” 
By his atteſtation, and by the many 
extraordinary circumſtances in his birth 


and miniſtry, he introduced and opened 
the 


8 — 
— 


— 


—— 


d John i. 7. 


61 


evangelical writings to our purpoſe ; _ 
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SxcrT. the evidence for the divine miſſion of 


IV. our Lord. 
— 


The peculiar force of John's teſtimo- 
ny lay in its being prophetical. Every 
common beholder could own our Lord 
to be the Meſſiah, after they had ſeen his 
. miracles. But John bare witneſs to him 
| before he had given any proofs of a di- 
| vine power. It was his part to cloſe 
ö the prophetical evidence of our Lord's 

divine miſſion. He was a Prophet:“ 
1 but he was at the ſame time © more 
ö than a Prophet.“ It was his great of- 
| fice to introduce that new diſpenſation 
which the other Prophets had only fore- 
told. This peculiar ſituation gave oc- 
{ caſion to a remarkable difference in the 
| manner of confirming their teſtimony ; 
All the antient Prophets were at a great 
diſtance from the grand object which 
they foretold. Hence it was neceſſa- 
| ry that they ſhould be enabled to con- 
? firm their prophecies, and to procure 
them credit amongſt their contempo- 
it raries, by miracles, or by ſome colla- 
teral 


: 
| 
| 
Il} | 
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teral prophecy which received a ſpeedy SECT. 
accompliſhment. But the language IV. 
— 


of the Baptiſt was, © Behold the 
Lamb of God:“ © There ſtandeth 
« one among you who is greater than 
« I.” John therefore, as we read, 
did no miracle: but all things that 
« John ſpake of this man, were true.” 
His teſtimony to the character of our 
Lord was verified by the event; and 
his predictions were ſupported, not 
by any miracles of his own, but by 
the perſonal appearance, and the mi- 
racles of our Lord himſelf “. 


What hath been here obſerved concerning 
the nature of the Baptiſt's teſtimony, will lead 
us to underſtand the deſign and the propriety of 
that meſſage which he ſent to our Lord by his 
diſciples. Having finiſhed the buſineſs of his 
own miſſion, in order to inſtruct his diſciples that 
they were now to ſeek from the Lamb of God 
himſelf, the accompliſhment of that teftimony 
which he had borne of him, he ſent two of them 
to our Lord, to enquire whether he claimed the 

cha- 
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But let us paſs on to conſider our 
Lord's conduct and perſonal declara- 


tions on the ſubject. 


The 


n i. 


—_ 


character of the promiſed Meſſiah. or not, and 


what proof he could give of his title to it. In 
anſwer to which our Lord ſaid unto them, Go 
and ſhew John again thoſe things which ye 
& do hear and ſee : the blind receive their ſight, 
and the lame walk; the lepers are cleanſed, 
« and the deaf hear; the dead are raiſed up, 
« and the poor have the goſpel preached 
© unto them.” This anſwer is a clear re- 


ference to a ſignal + prophecy of Iſaiah con- 


cerning the Meſſiah; and therefore it is manifeſt 
that he referred the enquirgrs for their convic- 
tion at once to the evidence of prophecies and 
miracles. The finger of God is manifeſt in 
this whole occurrence. It could not be by 
chance that John ſent his diſciples to propoſe 
this important queſtion to our Lord at the very 
time when he was enabled to give the fulleſt ſa- 


_ tisfaCtion to it, and to confirm in ſo remarkable 


a manner the teſtimony of the Baptiſt, It could 
not be by chance that the enquiry after his di- 
vine character was made at that critical period 
when he was diſplaying the ſtrongeſt marks of 

it; 


+ Ifaiah Ixi, See alſo Luke iv. 18. 
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very firſt occaſion of teaching us the 
true 


** 


- 
7—— CES : 
nm ET 


it; in that ſame hour” when he was engaged 

in © curing many of their infirmities and plagues, 
and of evil ſpirits, and in giving ſight to many 
«© that were born blind,” 


We ſee clearly then the propriety of this en- 
quiry, without deducing it from any ſuppoſed 
doubts or diſcontent in the mind of the Baptiſt 
himſelf, or even any incredulity in his diſciples, 
John had frequently declared our Lord to be the 
Meſſiah, which was indeed the grand purpoſe of 
his own miſſion. But without his doubting, or 
his diſciples diſbelieving, this teſtimony, they 


muſt all alike have been ſenſible, that this teſti- 


mony could have no force till it ſhould be con- 
firmed by the event; and till our Lord ſhould 
prove himſelf to be what John had aſſerted him 
to be. The prophets had deſcribed the Meſſiah; 
John had pointed out our Saviour to the world 
as the perſon by them deſcribed. His teſtimony, 
therefore, muſt have been overthrown, had it 
not afterwards appeared that all things that 
« John ſpake of this man were true.” Hence 
it was natural, nay, it was neceilary, that he 
ſhould ſend his diſciples to our Lord, that they 


might ſee the prophetical deſcriptions of the 
F Meſſiah, 
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SECT. true deſign, and telling us the ge- 
IV. nuine effect of our Lord's miracles. 
On the © beginning of miracles” which 


Jeſus did in Cana of Galilee, he re- 
marks, 


— 


Meſſiah, and the teſtimony of their maſter, ve- 
rified in him. And when now the buſineſs of 
his own miſſion was accompliſhed ; when his 
doctrine and his teſtimony of our Lord's di- 
vine character had made their due impreſ- 
ſion upon the people; when the report of 
the“ mighty works of Chriſt” had reached him 
< in priſon,” and he perceived that our Saviour 
began to diſplay that divine power which the 
prophets had aſcribed to the Meſſiah, he then 
ſaw that this was the ſeaſon pointed out to him 
by Providence, for ſending his diſciples to make 
this enquiry. 


I gladly embrace this opportunity of acknow- 
ledging the pleaſure I have received from the 
peruſal of An Enquiry into the Divine Miſ- 
„ fions of John the Baptiſt and Jeſus Chriſt,” 
by the ingenious Mr. BELL, and of referring 
my readers to it: where they will find the ar- 
gument for the truth of Chriſtianity ariſing from 
the ſeveral extraordinary circumſtances in the 
birth and miniſtry of the Baptiſt, as they ſtand 
connected with the hiſtory of our Lord, drawn 
out with a maſterly hand, 
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marks, that he thereby * © manifeſted Sor. 
« forth his glory, and his diſciples be- IV. 


« Heved on him.“ 


Our Saviour reproaches, in the ſe- 
vereſt terms, thoſe cities, which had 
been witneſſes of his mighty works 
without being converted by them. 
« Wo unto thee, Chorazin; wo unto 
* thee, Bethſaida; for if the mighty 
« works had been done in Tyre and 
& Sidon, which have been done in 
« you, they had a great while ago 
e repented ; fitting in fackcloth and 
„ aſhes. But it ſhall be more tole- 
* rable for Tyre and Sidon at the 
« judgment than for you.” 


His diſpleaſure againſt thoſe who 
had reſiſted the cleareſt evidence, is 
expreſſed in terms the ſtrongeſt and 


moſt awakening that can be imagined. 
| F 2 % Where- 


© John ii. 11. 
Matth. xi, 21. 
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IV. 
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ee Wherefore I ſay unto you, All 
e manner of fin and blaſphemy ſhall 
e be forgiven unto man, but the blaſ- 
e phemy againſt the Holy Ghoſt ſhall 
* not be forgiven unto man.” 


Our Lord appeals to the prophetic 
evidence of the antient ſcriptures for 
the conviction of the Jews. ** Search 
« the ſcriptures, ſays he, for in them 
« ye think ye have eternal life: and 
te they are they which teſtify of me. 
« Had ye believed Moſes, ye would 
* have believed me: for he wrote of 
*« me. But if ye believe not his 
« writings, how ſhall ye believe my 
« words?” | 


Often does he preſs upon them the 
evidence ariſing from his miraculous 
works in proof of his divine miſſion, 
as of irreſiſtible force. If I do 


cc not 


Matth. xii. 31. 
John v. 39 and 46. 
© John x. 37, 38. 
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© not the works of my Father, be- SecT+ 
« lieve me not. But if I do, though ye IV. 


e believe not me, believe the works. 
« k Believe me that Iam in the Father, 
e and the Father in me: or elſe be- 
< lieve me for the very works ſake. 
« i If I had not done among them 
* the works which none other man 
“ did, they had not had fin, * I 
e have greater witneſs than that of 
* John: for the works which the Fa- 
te ther hath given me to finiſh, the 
« fame works that I do, bear witneſs 
* of me, that my Father hath ſent 


cc me.“ 


The ſenſe which the people had of 
this evidence, appears in many in- 
ſtances. 


F 3 When 


© ' 
— — 
», - i 


d John xiv. 11. 
i John xv. 24. 
þ John v. 36. 
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StcT, © ! When he was in Jeruſalem at 
IV. « the paſſover, in the feaſt-day, ma- 
ny believed in his name when they 
« ſaw the miracles which he did.” 


d m Rabbi,“ ſaid Nicodemus, we 
© know that thou art a teacher come 
e from God; for no man can do 
ce theſe miracles that thou doeſt, ex- 
« cept God be with him“ 


& n Come,” faid the woman of Sa- 
maria, come, ſee a man which told 
* me all the things that ever I did: 
eis not this the Chriſt? And many 
of the Samaritans of that city be- 
* lieved on him, for the ſaying of 
the woman——And many more be- 
4 lieved becauſe of his own word; and 
e faid unto the woman, Now we be- 
“ lieve, not becauſe of thy ſaying : for 
7 * we have heard him ourſelves, and 
1 e eee eee A 


| 

. ! John ii. 23. 

= John iti. 2. 

» John iii. 41, &c. 


An Es88avy on FAITH. 


«© know. that this is indeed the Chriſt, Sec. 


« the Saviour of the world.” 


After the miracle of feeding the 
multitude with five barley-loaves and 
two ſmall fiſhes, we are told, «© © Then 
% thole men, when they had ſeen 
the miracle which Jeſus did, faid, 
« This is of a truth that Prophet that 
* ſhould come into the world.” And 
on another occaſion, © ? Many of the 
«« people believed on him, and faid, 
« When Chriſt cometh, will he do 
« greater miracles than thoſe which 
« this man hath done?” 


The reaſoning of the man born 
blind is equally juſt and ſpirited. 
« q Herein,” ſaid he to the Phariſees, 
eis a marvellous thing, that ye know 
* not whence he is, and yet he hath 


« opened mine eyes. Now we know that 
F 4 « God 


» 


* John vi. 14. 
P John vii. 31. 
1 John ix. 30, &c, 
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er. God  heareth not ſinners: but if 


— 


[ CY 


any man be a worſhipper of God, 
* and doeth his will, him he heareth. 
« Since the world began was it not 
* heard, that any man opened the 
* eyes of one that was born blind. 
If this man were not of God, he 
„ could do nothing *,” | 

| Upon 


*The introduction to this miracle hath oc- 
caſioned ſome difficulty. © The diſciples aſked 
„him, ſaying, Maſter, who did fin, this man 
« or his parents, that he was born blind? ” 
This queſtion hath been generally ſuppoſed to 
imply a prepoſſeſſion in favour of the doctrine of 
a pre- exiſtent ſtate of fouls. But it does not 
ſeem likely, that the apoſtles ſhould introduce a 
doctrine, of which there are no traces either in 
the Old or NewTeſtament ; ſtill leſs likely, that 
our Lord ſhould paſs ſo ſingular a doctrine, with- 
out any direct anſwer, or refutation. 


There is another opinion with which the la- 
ter Jews were deeply infected, and which may 
have left ſome ſcruples in the minds of the apo- 
files. I mean the opinion which the Jews en- 


tertained under their captivity, and in the ca- 


lamitous times that followed, that all their ſuſ- 
ferings 
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Upon more occaſions than one does Sgr. 


our Lord apenly avow the defign 4 IV. 


— — 


ferings deſcended upon them from the crimes of 
their fathers, and were wholly unmerited on 
their own part. This opinion it was that drew 
from the pen of Ezekiel that ſevere remonſtrance 
and animated vindication of the ways of provi- 
dence, contained in the eighteenth chapter of 
his prophecy. Some remains of this opinjon 
may ſtill have poſſeſſed the minds of the apoſtles, 
full as they were at that time of all Jewiſh pre- 
judices. They fancied they ſaw in the man born 
blind a caſe that could not be accounted for but 
by ſuppoſing him to ſuffer for a parent's guilt, 
„ Maſter, who did fin, this man or his parents, 
tc that he was born blind?“ The queſtion they 
thought admitted but of one reply. © The 
t crime muſt precede the puniſhment. The 
« puniſhment in this caſe commenges before 
<« there could be any perſonal guilt in the ſuf- 
* ferer. It muſt therefore deſcend from the pa- 
<< rents ſin.” But our Lord ſhewed them, that 
the caſe admitted of a very different ſolution. 
„ Jeſus anſwered, Neither hath this man ſinned, 
« nor his parents; but that the works of God 
< ſhould be made manifeſt in him.” * Suffer- 
ing is not in this · inſtance the effect of ſin. 
This is a peculiar caſe; an * from 


w 


the 
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SEcT. his miracles at the very time of work- 


. 


ing them. As in the great miracle 
*" iling of Lazarus from the dead.. He 
declared to his diſciples, that the ſick- 
neſs and death of Lazarus were only 
permitted by heaven for the fake of 
that glorious proof of divine power 
that he was about to give. © This 
« ſickneſs,” ſaid he, © is not unto 
« death, but for the glory of God, 
© that the Son of God might be glo- 
*« rified thereby.” And again, I am 
e glad, for your ſakes, that I was 
* not there, to the intent ye may be- 
e lieve.” Nay, to remove all doubt 
as to the intention of the miracle, 
immediately before the powertul word 
was pronounced, which the dead man 
heard in his tomb and came forth, 

5 he 


ad — 


* the ordinary courſe of God's providence. This 
private calamity is permitted for a public good: 
© to give me an opportunity of diſplaying to the 
« world that divine power by which I act.“ 


© John xi. 
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he declared before all the people, Stor. 


« Becauſe of the people which ſtand 
« by I faid it, that they may believe 
that thou haſt ſent me.” The ef- 
fect was anſwerable, for many of 
* the Jews which came to Mary, and 
*© had ſeen the things which Jeſus 
* did, believed on him.” Nay, the 
Jewiſh council themſelves, blinded as 
they were, could not help ſeeing the 
natural conſequence of miracles like 
theſe, and were greatly alarmed. 
* What do we,” faid they in deep 
deliberation amongſt themſelves, © for 
* this man doeth many miracles. If 
« we let him thus alone, all men 
« will believe on him.” And again, 
The chief prieſts conſulted that they 
„might put Lazarus alſo to death, 
te becauſe that by reaſon of him, 
* many of the Jews went away, and 
© believed on Jeſus.” 


To carry on the ſame deſign it 


was that our Lord appointed -his Apo- 
ſtles. 


IV. 
— 


—— _ Þ1 
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SECT, ſtles. And ye alfo ſhall Sar wit- 
IV. © af,” faid he, © becauſe ye have 


been with me from the beginning.“ 
His parting words, juſt before his aſ- 
cenſion, again reminded them of the 


end of their inſtitution. © * Ye ſhall 


be witneſſes unto me, both in Je- 
* ruſalem, and in all Judea, and in 
« Samaria, and unto the uttermoſt 
part of the earth.“ And thus from 
heaven he declares his commiſſion to 
St. Paul; „ I haye appeared unto 
© thee for this purpoſe, to make thee 
a miniſter and a witneſs, both of 
* thoſe things which thou haſt ſeen, 
and of thoſe things in the which I 
« will appear unto thee.” 


This is the character which the 
apoſtles upon all occaſions claim to 
themſelves. Matthias was choſen in- 
to the number of the apoſtles, that he 

might 


i... 4 
_— _ — ———————_ 


® John xv. 27. 
Acts i. I. 
* Acts xxvi. 16. 
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might be » a witneſs with them” SRC T. 


of the reſurrection of Jeſus. This 
was their declaration before the coun- 
cil of the Jews; © * We are his wit- 
“ neſſes of theſe things; and ſo is 


* alſo the Holy Ghoſt, whom God hath 


« given to them that obey him.” 


When Peter unfolds the goſpel to 
Cornelius, he tells him, We are 
<« witneſſes of all things which he 
« did both in the land of the Jews, 
e and in Jeruſalem.” And then he 
continues; Him God raiſed up the 
third day, and ſhewed him openly, 
e not to all the people, but unto 
« witneſſes choſen before of God, 
even to us.” To the ſame purpoſe 
Paul ſpeaks in the ſynagogue at An- 
tioch, © He was ſeen many days 


of them which came up with him 


* ACS v. 32. 
Acts x. 39. 
* Adts Xii. 31. 


IV. 
— 
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StcT. © from Galilee to Jeruſalem, who are 


« his witneſſes unto the people.” And 
of himſelf he ſays, © Having there- 
e fore obtained help of God, I con- 
* tinue unto this day witneſſing both 
* to ſmall and great.” 

We find this character of witneſ- 
ſes ſuſtained not only by the declarations 
of the apoſtles, but by their practice. It 
was by the power of evidence - that 
they undertook the converſion of the 
world. © > With great power gave the 
ce apoſtles witneſs of the reſurrection 
te of Jeſus.” This is manifeſt through- 
out the whole courſe of their mi- 
niſtry ; from the firſt effuſion of the 
Holy Ghoſt, through all the hiſtory 
of their private and ſeparate labours. 


It was from the viſible effects of 
that power from on high ſhed forth 
on the apoſtles at the feaſt of Pen- 


tecoſt, 


Acts xxi. 22. 
b Acts iv. 33. 
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tecoſt, that St, Peter drew this con- Sec: 
clufion; © © Therefore, let all the IV. 
« houſe of Iſrael know aſſuredly, that _ 


« God hath made that ſame Jeſus 
« whom ye have crucified, both Lord 
« and Chriſt.” By the force of this 
evidence, explained and urged home 
by the apoſtle, three thouſand fouls 
were converted. By the next © public 
miracle of healing the lame man at 
the gate of the. temple, the number 
of converts was encreaſed to five thou- 
ſand. It was in conſequence of ma- 
ny ſigns and wonders wrought by 
the hands of the apoſtles, that © be- 
&« lievers were the more added to the 
© Lord, multitudes both of men and 


« women.” 


If we attend ſtill farther the progreſs 
of the word of God, and behold 
« f the number of the diſciples mul- 


A tiplying 


© Ads ii. 35. 
4 Acts iii. iv. 4. 
Ade v. 12, 14. 
Acts vi. 7, 8. 
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SxcT. © tiplying in Jeruſalem greatly, and 
IV. « a great company of the prieſts obe- 


te dient to the faith; we ſee at the 
ſame time Stephen full of faith and 
« power, doing great wonders and 
« miracles among the people.” 


When the diſciples, providentially 
*« ſcattered abroad by the firſt per- 
ſecution at Jeruſalem, s went every 
« where preaching the word,” along 
with the word they carried its evi- 
dence. © > The hand of the Lord 
«© was with them,” wherever they 
went, © and a great number believed, 
and turned unto the Lord.” 


Philip preached Chriſt in Samaria, 
and the inhabitants with one accord 
gave heed unto thoſe things which 
de he ſpake, but it was becauſe | they 
« heard and ſaw the miracles which 
© he did.” 

We 
s Acts viii. 4. 
> Acts xi. 21. 
1 Acts viii. 5, 6. 
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We find Paul, ſoon after his mira- SECT. 
culous converſion, exerting | all the IV. 


powers of reaſoning and argument in 


the ſervice of religion, * proving,” to 


the confuſion of the Jews at Damal- 
cus, © that Jeſus was the very Chriſt ;” 
and ü diſputing againſt the Grecians.“ 


« m Ariſe,” ſaid Peter to the para- 
lytic Eneas, © Jeſus Chriſt maketh thee 
« whole, And he aroſe immediate- 
© ly. And all that dwelt at Lydda, 


* and Saron, ſaw him, and turned to 


„ the Lord.“ 


At Iconium, Paul and Barnabas 
«« » went both together into the ſy- 
* nagogue of the Jews, and fo ſpake 
« that à great multitude both of the 
« Jews, and alſo of the Greeks, be- 
* lieved.” And when © the Lord 

| G “granted 


* 
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* Acts ix. 22. 
1 Acts ix. 29. 

* Acts ix. 32, &. 
» Acts xiv. 1. 
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SECT. “ granted ſigns and wonders to be 
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1 done by their hands, he is faid 


—*" hereby to have given ae 
« unto the word of his grace.“ 


The inhabitants of Berea are juſtly 


applauded for their attention to fcrip- 


ture evidence, and their diligent re- 
ſearches after it, which is aſſigned as 
the cauſe of their belief. » They 
« ſearched the ſcriptures daily, whe- 
<« ther theſe things were ſo, There- 
« fore many of them believed.“ 


Paul © 4 reaſoned with the Theſſa- 
* lonians out of the ſcriptures ;”, and 
perſuaded the Athenians, by * argu- 
ments drawn from the works of na- 
ture, and the ways of providence. 


At Corinth he reaſoned in the 
* ſyna- 


— 


Acts xiv. 3. 
Acts xvii. II. 

4 Acts xvil. 2. 
Acts xvii. 16, &c. 
* Acts xviii. 19. 
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et ſynagogue every ſabbath, and per- SECT. 


«* ſuaded the Jews and the Greeks,” 


And at Epheſus likewiſe © he en- 
e tered into the ſynagogue, and rea- 
**. ſoned with the Jews.” | 


en joined to a deep know- 
ledge of the ſcriptures, enabled Apol- 
los © » mightily to convince the Jews 
“ in Achaia, and that publicly, ſhew- 
« ing by the upper that Jeſus 1 was 
od Chriſt, 92 | 


When Paul returned to E ts 
we find him again in the ſynagogue, * 
e ſpeaking boldly for the ſpace of 
e three months, diſputing and per- 
« ſunding the _ concerning * 
« kingdom of God. 


Nay, finding himſelf oppoſed in his 
miniſtry by ſome hardened unbelie- 
G 2 vers, 


t Acts xvii. 19. 


Acts xviii. 24, &c. 
„ Adts xix. 8. 
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« all confidence.” 
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| cr vers, he © * diſputed daily in the 


% ſchool of one Tyrannus by the 
e ſpace of two years; fo that all they 
« which dwelt in Aſia heard the 
e word of the Lord Jeſus, both Jews 
« and Greeks, And God wrought 
« ſpecial miracles by the hands of 
« Paul.” 


At Rome we find him alike inde- 
fatigable in © y expounding and teſti- 
«« fying the kingdom of God to the 
« Jews, perſuading them concerning 
*« Jeſus, both out of the law of Mo- 
« ſes, and out of the prophets, from 


morning till evening.” And the 


hiſtorian leaves this great apoſtle be- 
fore us, © * preaching the kingdom of 
© God to all that came in unto him, 
* and teaching thoſe things which con- 
* cern the Lord Jeſus Chriſt, with 


Thus 


— 


Acts xix. 9. 
Acts xxviii. 23. 
Acts xxviii. 31. 
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Thus was evidence every where SECT, 
made the inſtrument of converſion in 1V- 


the hands of the apoſtles, 


And to convey this evidence to all 
future ages, the hiſtory of our Sa- 
viour's life and miracles was recorded 


by the Evangeliſts. 


St, Luke thus addreſſes Theophilus: 
« 2 It ſeemed good to me alſo, ha- 
eving had perfect underſtanding of 
« all things from the very firſt, to 
« write unto thee in order, moſt excel- 
te lent Theophilus, that thou mighteſt 
© know the certainty of thoſe things 
« wherein thou haſt been inſtructed.” 


In the ſame manner. St. John thus 
explicitly. declares the purpoſe of his 
writing. © * Theſe are written, that ye 
might believe that Jeſus is the Chriſt, 
the Son of God, and that believ- 

G 3 ec ing 
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4 Luke i. 3 
d John xx. 31. 
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SECT. © ing ye might have life through his 


IV. 
— 


c name.” 


The ſum of the argument is this. 


Our bleſſed Lord himſelf, his Fore- 


runner, his Apoſtles, and his Hiſto- 
rians, all unite in carrying on the work 
of converſion by means of external 
evidence. Inſomuch that I believe we 
may ſafely aſſert, that there is not, 
in all the ſacred hiſtory, the record 
of one converſion wrought, in the 
manner that ſome would have us be- 
lieve all converſions are made, by in- 
ward illumination. 


Nay, the faith of the apoſtles them 
ſelves was eſtabliſhed in the ordinary 
way, by outward evidence. For their 
converſion it was, and through them 
for the converſion of the whole world, 
that our Lord © «© ſhewed himſelf 
alive to them after his paſſion, by 
many infallible proofs.” © And 

, cc he 


© Av i. 3. 
* John xix. 35. 
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* he that ſaw it bare record,” ſays Sect. 
St. John, © and his record is true: IV. 
and he knoweth that he faith true, 51H 
e that ye might believe.” 


The words of thoſe who brought 
the firſt account of our Lord's reſur- 
rection, ſeemed to the apoſtles as 
« © idle tales, and they believed them 
„ not.” How was this unbelief over- 
come? St. John tells us in his own 
caſe, as any other man would do, 
that he * ſaw and believed.” For 
their conviction it was that our Lord 
vouchſafed to © 5 ſhew' unto them his 
« hands and his ſide.” And when 
* Thomas would not believe on the 
teſtimony of the other apoſtles, our 
Lord gave him that full evidence of 
his ſenſes which he demanded. Tho- 
* mas, ſaid he, © reach hither thy 

G 4 « finger, 


* Luke xxvi. 11. 

f John xx. 8, 

s John xx. 20. 

> John xx. 14, &c. 
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SECT. “ finger, and behold my hands, and 
IV. „ reach hither thy hand, and thruſt 


« it into my fide; and be not faith- 
&« leſs, but believins.” When Tho- 
mas, overcome by this evidence, and 
melted by this condeſcenſion, broke 
out, in the language of true faith, 
into that exclamation, © My LoR p, 
« and My Gop:” © Thomas,” re- 
plied our Lord, thou haſt believed, 
e becauſe thou haſt ſeen me: bleſſed 
« are they that have not ſeen, and 
yet have believed.” This paſſage 
demands all our attention. Had faith 
ſprung from any inward impreſſion, 
Thomas might as well have believed 
before this ſenſible conviction, as after 
it. But he with-held his aſſent, till 
it was extorted from him by the 
evidence of his ſenſes. Upon which 
our Lord's remark is, „ Bleſſed are 
they that have not ſeen, and yet 
have believed,” That is, © The or- 
* dinary means of bleſſing mankind 
* with the knowledge of the chri- 
« ſtian faith, will be by that evidence 
*« which 


An Es8av on FAITH. 


et which thou haſt reſiſted, the teſti- SECT. 


« mony of well informed witneſſes : 
« the evidence of ſenſe is indeed 
« given to a few, that they may be 
« my choſen witneſſes to the reſt of 
« the world; but this kind of evi- 
* dence cannot be imparted to all; 
* the work of general converſion 
e muſt be carried on by rational and 
* hiſtorical evidence.” It muſt be 
acknowledged that this occurrence is 
extremely remarkable, and ſeems to 
have been diſpoſed by our Lord on 
purpole to lay open to us, in one 
ſtriking incident, the whole doctrine 
of the origin of faith, 


If then this inward illumination did 
not take place even in the age of 
miracles, and in the times of the moſt 
plentiful effuſions of the Holy Spirit, 
we can have no reaſon to expect it 
in theſe days, when his extraordinary 
communications are withdrawn. If it 
did not give birth to the chriſtian 
faith even in its firſt production, we 

can 


90 
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can have no grounds to ſuppoſe it in 
the ſucceſſion and continuance of it, 


Thus is this doctrine eſtabliſhed 
upon the fulleſt and cleareſt proof: a 
proof reſting not upon ſome caſual 
expreſſion, which might be liable to 
various conſtructions, but upon a ſe- 
ries of facts which cannot. be miſ- 
taken; upon the uniform practice of 
our Lord and his apoſtles throughout 
their whole miniſtry. A proof of this 
nature can hardly leave room for any 
doubt or exception. We might ſafe- 
ly therefore reſt the matter here, 
were it not that this ſubject hath been 
unhappily obſcured, more perhaps 
than any other, by the number of 
unintelligible things that have been 
advanced concerning it. This will be 


my apology for offering ſome farther 
conſiderations in ſupport of that plain 
and fimple account of the origin 


of faith, which we have from the goſ- 
pels. 


n 
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Many obſervations to our purpoſe SECT, 


will ariſe from the nature of the hu- 
man mind; the nature of that evidence 
by which the goſpel is accompanied; 
and the nature of faith. 


The Creator hath appointed ſtated 
ways of acting upon the mind, as well 
as upon the body. If we would 
excite belief in the mind, we reaſon, 
perſuade, and prove. And we have 
no more doubt that belief will ariſe 
from conviction, than that motion 
will follow from impulle. 


Our Saviour did not alter the na- 
ture of man, but dealt with him 
agreeably to what his Creator had 


made him. He ſought acceſs to the 


mind in the natural way, neither giv- 
ing it any new powers, nor ſetting 
alide thoſe which it originally poſſel- 
ſed, nor introducing any change in its 
train of operations. When therefore 
he wanted to bring mankind to a faith 
in him as the Son of God, and the 

Saviour 


IV. 
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SEcT. Saviour of the world, he did not leave 
IV: this faith to be zenerated by ſome new 


and hidden communication within, but 
had recourſe to the eſtabliſhed method 
of argument, and external evidence. He 
poured conviction into the mind by 
that channel which the Creator had 
originally opened; paſſing through a 
feries of unheard- of labours and dif- 
treſſes, voluntarily dying, that by re- 
turning in triumph from the grave, 
he might ſhew himſelf to be the Lord 
of life; and thus finiſh a proof, which 
all might underſtand, of his being 
ſent by God. 


The nature of this evidence is next 
to be conſidered. 


The material world is always made 
ſubſervient to the intellectual. The 
ſtanding wonders of the creation prove 
2 God, and an over-ruling providence. 
This was the baſis of all religion as 
it ſtood in the original ſtate of man. 
But after his fall from innocency, 

and, 
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the ſyſtem of religion was to be 
changed. To this great change the 
regular courſe of nature could not 
bear witneſs, [The heavens above, and 
the earth beneath, proclaimed to each 
other a Creator's power, and wiſdom, 
and goodneſs, Thus far their lan- 
guage was clear and expreſſive. But 
it could go no farther. They could 
not tell the ſuperior wonders of mercy 
that were to be diſplayed in the new 
diſpenſation. To authenticate this, and 
to ſhew that the giver of this diſpen- 
ſation was ſtill the Lord of nature, 
it was neceſſary, that nature, with all 
her laws, ſhould appear to be under 
his controul. The new revelation of 
God's will therefore was atteſted by 
many new appearances in nature, And 
thus were miracles introduced. 


| Accordingly we find them till em- 
ployed to their original end of wit- 
neſſing the truth of revelation. Where- 


ever any new diſcovery of the will 
of 


and the rights of the firſt covenant, 8 
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Srcr. of heaven was made, it was ſtill at- 


2 teſted by miracles; and the power of 


FᷓWorkin g miracles devolved from pro- 
phet to prophet throughout the whole 
courſe of revelation. Let us lay all 
theſe wonders together, and weigh 
well that ſyſtem of eviderice by which 
the whole: of revelation is ſupported. 


If we look back to paradiſe, we ſee 


it firſt riſing there, and ſpringing up 
with revelation itſelf. Thence do their 
kindred ſtreams flow on together, mi- 
racles ſtill ſucceeding miracles, and 
the mighty tide of evidence encreaſing 
as it deſcends through all future times. 
Behold the amazing pomp of won- 
ders that ſurrounds mount Sinai, and 
by which the Moſaic diſpenſation was 
introduced! Behold the grand but 
pleaſing ſcene of miracles, diſplayed 
in the miniſtry of our Saviour and 
his apoſtles; miracles all the offspring 
of benevolence and heavenly good- 
neſs, all ſuited to the ſpirit of that 
goſpel which they accompanied ! In 
our own times behold, if not mira- 
cles, 
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cles, at leaſt the manifeſt effect of Sxer. 
miracles, which do not yet ceaſe to IV: 


operate. The Jewiſh people are pre- 
ſerved in a wonderful ſtate of diſper- 
fion amongſt all nations, to tell to all 
the world the miraculous production 
of their law; and Chriſtianity proves, 
by its very exiſtence at this day, that 
the hand of heaven muſt have guars 
ded it in its infant and oppreſſed ſtate. 
Behold all theſe miracles * in 
one deſign, interwoven with prophe- 
cies, and thus forming a ſyſtem of 
evidence equally admirable for the 
ſymmetry, the juſt diſpoſition, of the 
parts; and the grandeur, extent, and 
harmony of the whole: — Behold all 
this, and then ſay to what end all 
this wonderful apparatus, this conſent of 
all ages, this teſtimony of all nature, 
this concord of earth and heaven; if 
not to produce faith, or a belief of 
chriſtianity by the power of evidence 
offered to our reaſon. Was this dif- 
tribution of grand events through- 
ont all ages no more than a vain 

oſten- 
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SECT, oſtentation of omnipotence, exhibi- 
IV. ted only to alarm and aſtoniſh the 


world, without ſerving any purpoſe of 
religion? Then indeed may we juſtly 
enquire, to what purpoſe was all 
e this waſte of the precious ointment 
made; to what end all this pro- 
fuſion of the miraculous power? For 
if conviction in the believer's mind be 
always produced by the immediate 
impreſſion of the Holy Spirit, then are 
all the miracles, and all the records 
of them, at once rendered ſuperfluous, 
The viſible deſcent and appearance of 
the Holy Ghoſt on the apoſtles, with 
all - thoſe glorious,, demonſtrations of 
power from on high” that follow- 
ed, might have been ſpared, if the 
world was to be converted, not by 
the viſible and ppblic operations of the 
Spirit, but by its inward and ſecret 


impreſſions working conviction in the 


mind of every individual. And we 
muſt remark upon our Lord's mira- 
cles in general, that if they were not 
intended for the conviction of man- 

kind, 
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kind, their nobleſt end is deſtroyed. Ser. 
 - Beneficent, as they were, we ſee but IV. 


half their luſtre, if we conſider them 
only as fo many preſcriptions to religve 

a few individuals from bodily pain, 
— not as the perpetual means of ex- 
tending ſalvation through all future 


ages, 


Farther. Where there is an eſta- 
bliſhed cauſe, manifeſt to all the world, 
fixed, permanent, and regular, in its 
action, it were contrary ta all order 
and analogy, to all the known pro- 
ceedings of God, either in the world 
of matter, or the world of ſpirits, to 


ſuppoſe the effect to be produced by 


another latent, and concealed, cauſe. 
Now we have the ſtrongeſt eſtabliſhed 
evidence for our faith in Chriſt. Shall 
then conviction, the natural effect of 
evidence, be ſuppoſed in this caſe 
to proceed from ſome other cauſe ? 
Where one adequate cauſe of the 
eftect appears, another ſuppoſed and 
doubtful cauſe will not readily be ad- 


H mitted. 
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SzcT. mitted. Where evidence, the univer- 
2 ſal cauſe of conviction, undeniably 
— eiſts, it ſhould "ſeem to require an 
additional miracle to prevent the ef- 
fet, rather than to produce it. In 
ſhort, either the natural or the ſpiri- 
tual miracle muſt be unneceſſary. We 
are ſure that the natural miracle doth 
exiſt ; we muſt therefore ſuppoſe that 

the N Goth not. 


Why hath God given us minds 
moveable by the weight of evidence, 
and why hath he prepared the evi- 
dence ſuited to move us, if nothing 
is to reſult from this correſpondence ? 


The mind is 0 by every in- 
ferior evidence in every lower con- 
cern, and can it be ſuppoſed to be un- 


moved by the higheſt evidence 1 in the 
moſt im — cauſe ? 


When we ſee the ſtrongeſt exter- 
nal evidence applied, and to all ap- 
pearance conviction ariſing in the mind 

| | of 
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bf the believer from the force of the Srer. 
evidence, it is ſtrange to ſay Rill that IV. 


this conviction ariſes from an inward 
illumination. It is as if when we ſee 
the ſeat applied to the wax, we ſhould 
ſtill inſiſt, that the impreſſion was not 
ſtamped by the ſeal, but was formed 
by ſome inward motion of the wax. 


Ve believe in God,” ſays our Sa- 
| viour, te believe alſo in me.” The 
works of creation give us proofs of a 


God; the works of revelation in like 
manner prove a Redeemer. They who 


aſſert that faith in a Redeemer ariſes 
from an inward impreflion, notwith- 
ſtanding the outward evidence fitted 
to produce it; may with equal ap- 
pearance of truth and reafon ſay, that 


the belief of a God likewiſe ariſes from 


an inward impreſſion, notwithſtand- 


ing the evidence that all creation bears 


to this truth. 


If we go on to conſider the nature 


of faith itſelf, we ſhall ſtill ſee farther 
H 2 reaſons 
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SecT, reaſons to conclude that it cannot have 


this origin. Conſciouſneſs indeed be- 
longs to faith, as it does to every 


other act of the mind. When we 


have faith, we muſt feel that we have 
it : but faith itſelf can never be a feel- 
ing, nor the effect of any feeling. Faith 
implies a belief of many facts: as that 
the Son of God came down from 
heaven, died, and roſe again for us. It 
does not ſeem eaſy to conceive how 
we can have an inward feeling of the 
reality of theſe facts, if we ſet aſide 
the hiſtory of them and its evidence. 
If it could be conceived, the operation 
would till ſeem unneceſſary, becauſe 
intended only to effe& what the hiſtory, 
together with its evidence, is able to 
effect without it. 


We muſt believe the hiſtory of pro- 
phecies and miracles, | before we can 
believe our Saviour's divine miſſion. 
We muſt believe our Saviour's divine 
miſſion, before we can believe his revela- 
tions concerning redemption and a fu- 

ture 
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ture ſtate, This is the natural and Seer. 
neceſſary order. Let thoſe then, who TV- 
imagine that their faith in a Redeemer 
is an immediate divine impreſſion, con- 
ſider, whether they did in reality con- 
ceive this faith, without any belief of 

the previous articles, and entirely in- 
dependent of them. Let one inſtance 

be produced of faith in a Redeemer, 
where the hiſtory of redemption was 

not firſt known. Where the means 

of producing faith are applied, to ſup- 
poſe that the faith ariſes from a new 
miracle, is to ſuppoſe that the means 

are inſufficient ; that the miracles and 
prophecies are not well atteſted ; that 
they are not ſufficient to prove our 
Saviour's divine miſſion ; or his divine 
miſſion being proved, that we have 

not ſufficient grounds to believe what 

he hath revealed to us. 


To ſet aſide the outward object in 
the production of faith, and to ſay 
that it ariſes entirely from within, in- 
dependent of any power or impreſſion 

| H 3 of 
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Sect. of outward evidence, is to introduce 

TV. into religion that theory, alike admired 

and rejected, which hath been applied 
to ſenſation. God may indeed, by an act 
of his creative power, excite faith in 
the mind without its ſuitable evidence, 
as he may ſtamp upon it the images 
of things without the application of 2 
material world. This cannot be de- 
nied. Vet ſtill, for the ſame reaſons 
that we believe matter to exiſt out of 
the mind, we muſt believe faith to 
have its outward object likewiſe. 


Thus do the nature of the human 
mind, the nature of goſpel evidence, 
and the nature of faith itſelf, all con- 
ſpire to ſupport that account of the 
Origin of faith, which we have in the 
goſpels. 


The ſame obſervations may be ap- 
plied to that other office of inward illu- 
mination, which our modern pretenders 
to inſpiration lay claim to, of guiding 
and directing them in the practice of 

reli- 
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religion; and in the ways of life, For Szct. 
this interferes with that outward and IV. 
eſtabliſhed rule of life, which heaven ny” 
has laid before us in the holy ſcriptures, 
as the other does with the eſtabliſhed 
evidence. Fs 
It will hardly be maintained that 
all theſe pretended inward feelings and 
illuminations are true and of divine 
original. Some have been confeſſedly 
deluſive, and the parents of moſt dia- 
bolical errors. How then are the true 
to be diſtinguiſhed from the deluſive? 
There is no other way, but by com- 
paring them with the word of God. 
If their ſuggeſtions be repugnant to 
that word, they muſt be falſe. If con- 
ſonant to. it, they may indeed be true, 
but muſty ſeem unneceſſary, becauſe 
they teach us nothing but what that 
word would teach us without their 
help. Thus does every conſideration 
bring us back to that word of God, 
which was given us for our inſtruc- 
tion in all divine truth, — If it be ſaid 
H 4 chat 
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Szor. thit theſe inward ſuggeſtions are ſups 


plemental ' to the word of God, and 
therefore not unneceſſary; it muſt firſt 
be proved that revelation is incom- 
plete, and that we have room to ex- 
pect new revelations. Would they. 
prove that they have been favoured 
with theſe new revelations ; let them 
produce any article of faith, any rule 
either of belief or practice, which they 
have learnt by that means, and which 
we do not as clearly leatn from the 
written word of God. ; 


The mitthod of inſpiration, or in- 
ward impreſſion, was indeed neceſſary, 
in the caſe of the apoſtles, to lead 
them into all truth, becauſe their in- 
formation could come only from hea- 
ven. But when they had received the 
heavenly gift of truth, and had pro- 
vided for its conveyance to all the 
world by their teaching, and by the 
records of truth which they leſt for 
the uſe of all mankind, it was no lon- 
ger neceſſary that others ſhould be 

1n- 
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inſtructed in the ſame manner. The Sgr. 


buſineſs of inſpiration was now fully 
anſwered, and the world was hence. 
forth to learn that truth, from the 
written word of God, which the' a« 
poſtles had compoſed from the dictates 
of the Spirit. The Spirit led the 
apoſtles into all truth for no other end, 


than that they might lead all the, reſt 


of the world into the ſame heavenly 
light. To fay that all Chriſtians are 
Kill to be led into all truth immedi- 
ately by the Spirit, is rendering the 
deſignation of the apoſtles of none 
effect. Since there can be no need 
of their interpoſition to convey the 
truths of revelation, if we may learn 
them by a more compendious way. 


God indeed fed man with angel's 
food : but it was in a wilderneſs, where 
there was no natural food. But no 
ſooner did his choſen people come into 
a land flowing with milk and honey, 
than this miraculous ſupply ceaſed, 
and they were left to be fed by the 

boun- 


IV. 
— 


ts 
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SECT. bounteous hand of nature. Such is 


IV. 
— 


the caſe of Chriſtians. The miraculous 
powers, and extraordinary illuminations 
of the Holy Spirit, were neceſſary at 


firſt, to introduce a religion new to the 


world, and ſuperior to reaſon; but as 


ſoon as by means of theſe Chriſtiani- 


ty was eſtabliſned, and the volume of 


{criptures compleated, we were thence- 
forward left to be guided by the 


common and eſtabliſhed means. 


But — whilſt we © pluck up the 
tares,” let us beware of © plucking up 
*. the wheat alſo.” I am ſenſible, that 
the ſubject requires to be managed with 
delicacy and diſcretion ; and that this 


free attempt to expoſe the errors of 


enthuſiaſm, may be regarded by ſome, 
as a want of reſpe& for the doctrines 
of our church. But God forbid that 
truth and error ſhould be fo unhap- 
pily complicated and interwoven with 
each other, at leaſt in points of this 
importance, as that the veneration due 


to the ſacred character of truth ſhould 
be 
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be any ſanction for falſhood; or:ſhould Sect, 
reſtrain us from ſpeaking in the freeſt IV. 


manner, our diſapprobation of it. How 
ver, to guard againſt all ſuſpicion, it 
may be neceſſary to trace out thoſe 
limits which clearly divide the pure 
doctrines of our church, and of ſcrip- * 
ture, from the errors we have been 
ſpeaking of; and to point out, in a 
few words, where the diſtinction lies 
between the extravagant pretenſions of 
enthuſiaſm, and that influence of the 
Holy - Spirit without which we ac- 
knowledge that all our beſt abilities are 
impotence z our wiſdom darkaeſs and 
; folly, | | "3 


The Enthuſiaſt then claims more than 
even the apoſtles themſelves enjoyed. 
For he claims not only to be led by 
the Spirit, as they were, into all truth; 
but likewiſe to be endued with faith by 
the Spirit alone, without the help of 
evidence: a privilege which, we have 
ſeen, the apoſtles never claimed. 
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If theſe pretenſions then are catried 


too far, which I ſuppoſe will readily 


be admitted, the queſtion will be, 
how the influence of the Holy Spirit 
is limited; what we may reaſonably 
expect from it; and how, in ſhort, his 
ordinary aſſiſtance is diſtinguiſhed from 
his extraordinary? By his extraordinary 
inſpiration he taught the divinely com- 
miſſioned preachers of religion, all thoſe 
facred truths which they were to pub- 
hh to the world; and enabled them 
to prove their commiſſion by prophe- 
cies and miracles. Does he ſtill in- 
ſpire thoſe truths which he gave the 
apoſtles to publiſh? Does he ſtill work 
conviction without that evidence which 
he himſelf fitted out? In a word, do 
the private operations of the heavenly 
Inſpirer ſet aſide his public?) This 
cannot be the caſe. We may be ſure 
that his operations are all conſiſtent ; 
and fo far from counter- acting, that 
they all concur with, and mutually 
ſupport each other. Whenever there- 
fore his ordinary influences are carried 
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fo far, as plainly to interfere with his Ser. 
extraordinary, we may be ſure that IV. 
they are carried to exceſs. He does — 
not give again in ſecret that evidence, 
or that light for our guidance in re- 
ligion, which he had before publicly 
given. His private gifts are only ſuch 


as may aid and promote the effects 
of his public. Lo 


Theſe principles, than which nothing 

can be more plain and undeniable, give. 
us, with great preciſion, that line by 
which the ordinary influences of the 
Spirit are every where bounded, For 
they can be no more than ſupplemen- 
tal to the extraordinary. And there- 
fore the extent of his public opera- 
tions, which is well known, and clearly 
defined, will in all caſes limit the 
extent of the private. 


It follows, that he does not act upon 
us merely by inward illumination, 
independently either of thoſe powers 
of the mind which the Creator hath 

| beſtowed 
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Sect. beſtowed upon us, or of thoſe outward 


means of conviction which he himſelf 


"” hath eſtabliſhed He invigorates all 


the faculties of the ſoul, but acts only 
in concurrence which them, and by 
the intervention of outward and efta- 
bliſned means. Far from demanding 
a ſacrifice of our own abilities, or from 
rendering them unneceſſary, he calls 
for the utmoſt exertion of them. He 
ſtrengthens the underſtanding, prompts 
and bends the will; but he does by 
no means enlighten the underſtanding, 
or move the will, independently of the 
common revelation. He enforces the 
impreflion of the evidence upon the 
mind ; caſts an heavenly radiance round 
thoſe truths which have been revealed, 
and aids the effect of thoſe motives 
upon the will which revelation ſets 
before us. 


The Creator hath fitted out our 
bodies in a curious manner for receiv- 
ing and digeſting food, and turning it 


to nouriſhment, But ſtill the body 
cannot 
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cannot ſuſtain itſelf, nor would this Ster. 
food turn to nouriſhment, without the 4—— 
divine bleſſing and ſupport. So it is 
with the ſoul. The divine affiſtance 
is neceſſary to its encreaſe and nou- 
riſhment ; but the ſoul too has its food 
as well as the body, its outward means 
of nouriſhment by which the ble{- 


ſing acts. 


Our Saviour, even in his miracles; 
made uſe of the powers of nature. 
When he reſtored fight to the blind, 
he did not ſtrike an inward light in 
the eye itſelf; but viſion was ſtill ex- 
cited, in the way that the Creator at 
firſt eſtabliſhed, by the common light 
of the ſun. So when the world was 
to be converted, he did not dart an 
inward illumination into the mind of 
every individual: it was ſufficient that 
he eſtabliſhed for the uſe of all, AN 
EVIDENCE EQUAL TO THE SUN 
IN BRIGHTNESS. 


I can- 
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Srcr. I cannot conclude without adding a 

IV. few words concerning the evil ten- 
dency of the opinion we have been 
conſidering, eſpecially in places dedi- 
cated to the united ſervice of religion. 
and learning. 


If reaſon is excluded from all ſhare 
in forming and conducting the prin- 
ciples of our faith; if the whole work 
of religion is ſuppoſed to be carried 
on by ſome concealed operations within, 
in whieh, we are entirely paſſive, hav- 
ing nothing to do but to obey the ſe· 
cret impulſe; how unfavourable an in- 
fluence muſt this doctrine ſhed on all 
the buſineſs of theſe places where we 
have hitherto been accuſtomed to con- 
ſider learning as bearing the honourable 
relation of handmaid to religion ! Alas, 
how degraded muſt all the funCtions 
of reaſon appear, when thus divorced 
from virtue, her nobleſt companion; 
and how mean, how trifling, all her la- 
bours, when they are no longer con- 


ceived to have any tendency to pro- 
' mote 
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mote the only real buſineſs of this Sgr. 
life, our preparation for a better! If IV. 
opinions of this kind once come to _ 
prevail amongſt us, like an unkindly 
damp, they muſt chill all the powers of 
the mind. For what is there, what 
can there be; to excite or call her 
forth to action, now that her higheſt 
encouragement, her faireſt palm of 
honour, is ſnatched from her ? Fare- 
wel then all efforts of genius, all 
generous - emulation in the race of 
glory! Farewel all thirft of knows- 
ledge, all culture of polite literature, 
or uſeful ſcience; all that can adorn 
or improve the mind, farewel: and 
welcome, in their ſtead, monkiſh igno- 
rance and barbariſm! The mind, a- 
bandoned to the guidance of a fan- 
cied inſpiration, runs into all the wilds 
of enthuſiaſm : there all neglected and 
melancholy it wanders; haunted by 
dark and gloomy viſions ; deſerted by 
itſelf; and loſt to every thing that is 
rational, manly, and truly noble. Alt 
human learning will be reckoned pro- 


I fane 
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SECT. fane and heatheniſh, and will be 
IV. ſuppoſed to vitiate and debauch the 


mind, inſtead of improving it. Rea- 
ſon itſelf will be regarded with a 
jealous eye, as the rival of true reli- 
gion. Theſe noble ſtructures, which 
have been through ages facred to 
learning, will be eſteemed the tem- 
ples of a vain idol; and all our ſtu- 
dies, idolatry. 


But, on the other hand, if reaſon, 
when duly employed, be under the 
conduct and bleſſing of the Holy Spi- 
rit; how muſt our confidence in this 
heavenly ſupport bear us up under 
all the toils of ſtudy! Cheriſhed by 
this warmth from heaven, the hu- 
man mind will attain to its full ma- 
turity. This conſideration ſtamps a 
new dignity on the meaneſt of our 
labours; and human learning is enno- 
bled by its alliance with divine. Eve- 
ry art of reaſoning, every exerciſe of 
the mind, will be regarded as a diſ- 
cipline to prepare us for actions truly 

worthy 
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worthy of our ambition; and whilſt Szcr, 
we give ſtrength and aQtivity to the IV. 
underſtanding in the ſchools, we ſhall 


be conſidered as training it up for the 
ſervice of God. Then will the cham- 
pion of religion come loaden with 
ſpoils gathered from every field of 
ſcience, to enter upon the ſacred ground. 
There, with all the united powers of 
reaſon and learning, he will maintain his 
cauſe againſt enthuſiaſm on the one 
hand, and infidelity on the other: 
and will eſtabliſh the evidence and 
the principles of his religion on their 
proper baſis; on that rock, againſt 
which no enemy ſhall ever prevail. 
Then will true religion and uſeful 
learning flouriſh together. Then will 
all our ſtudies tend at once to the 
glory of God, and to the honour of 
human nature. Then will our reli- 
gion be truly © a reaſonable ſervice ;” 

and then may we be faid to worſhip 
God, not only in SIR TT, but alſo 


in TRUTH. 
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SECTION V. 
Of the tendency f faith. 


_— 5220 already conſidered the 
— 


nature and origin of faith; hav- 
ing ſeen what it is, and how it ariſes 
in the mind; we come now to con- 
ſider its TENDENCY and OPERATIONS ; 
how it acts upon the mind, and what 
is the reſult of this action. 


And here three enquiries will. ſuc- 
ceed each other. I. Whether faith 
hath in reality any tendency to produce 
good works or not? And if it ſhall 
appear to have ſuch a tendency, then, 
II. What is the nature of its connec- 
tion with good works? III. What 
is the full effect of its operation upon 
the mind, where it is duly cultivated 
and improved! 


We 
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We are to enquire, in the firſt place, SECT, 


whether faith hath in reality any ten- 
dency to produce good-works or not. 


It is one great proof at once of 
the wiſdom and goodneſs of the Crea- 
tor, that there is a mutual communi- 
cation and intercourſe of good amongſt 
all his works. If we conſider the 
ſtructure of things upon this earth 
which we inhabit, ws find nothing 
whoſe deſign centers in itſelf alone; 
nothing but what is formed with ma- 
nifeſt propenſities out of itſelf, and 
with a viſible tendency to the general 
good. There is in the works of na- 
ture itſelf a fort of inanimate benevo- 
lence, or at leaſt an image of benevo- 


lence, There is a connection, a ma- 


nifeſt ſubordination of each ſpecies to 
the good of all, running through every 
thing we behold here; and even our 
world itſelf is united by the chain of 
a mutual influence with other worlds. 


Thoſe vaſt orbs which revolve around. 
us do not play at large in the im-. 


84 menſe 


An Es8av on FAITH. 


—_ menſe field of ſpace, but gravitate to- 


— 


wards each other: their particular mo- 
tions are governed by their mutual at- 
tractions, and each lends its influence 
to guide the reſt in their orbits. Our 
imagination cannot help going farther, 
and repreſenting this ſyſtem of ours to 
be to other ſyſtems, what our planet 
confeſſedly is to other planets. Syſtems 
form with ſyſtems their remoter al- 
liances, and revolve in ampler or- 
bits. Thus is the harmony of nature 


filled up. 


If we aſcend from matter to life 
and intelligence, we find that bene- 
volence which is ftrongly pourtrayed 
in matter, living, and pervading every 
where in this nobler world. Every 
being here bears ſtrong marks of this 
univerſal law, has a thouſand evident 
relations to the advantage of others, a 
thouſand connections with their in- 
tereſts, from which it cannot diſengage 
itſelf without injury to its own. This 
is clearly diſcoverable in ſome degree 

in 
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in the loweſt ranks of animal beings. Sec. 
But as we riſe higher in the ſcale of V. 


creation, benevolence ſtill makes a 
more conſiderable part in the deſign ; 
ſo that in every ſuperior claſs, the 
power of contributing to the happineſs 
of others, encreaſes in full proportion 
to the powers belonging to private and 
ſelfiſh enjoyment. Nay, it may perhaps 
be ſaid, that theſe benevolent powers 
do chiefly conſtitute the ſuperiority, 
and are of themſelves the nobleſt mark 
of diſtinction. It is thus that in the 
human mind the ſelfiſh and the ſocial 
paſſions are ſo cloſely interwoven with 
each other, that men of the acuteſt 
penetration and genius, when they have 
undertaken to analyſe the mind, and to 
trace human actions to their ſource, 
have been loſt in the reſearch, and 
have not been able to tell us with any 
accuracy, where or how they are diſ- 
tinguiſhed. It is thus that we are 
prompted by the ſtrongeſt inſtincts to 
ſeek the good of others, which is by 


the moſt powerful feelings brought 
| I 4 home 


— 
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home to ourſelves, It is thus that 
ſympathy often ſeizes the ſoul, and 
takes ſuch entire poſſeſſion of us that 
we are for a time wholly forgetful of 
ourſelves. It is thus that reflection on 
having done good to others, conſtitutes 
our fineſt enjoyments ; that all our no- 
bleſt j owers are brought to perfection, 
and our beſt endowments acquired by 
ſecking the happineſs of others; and 
that the richeſt furniture of our minds, 
the virtues, are ſo entirely at the ſer- 


vice of others, as that they can hard- 
ly be called our own. 


Shall we ſay then, that a law ſo 
ſubſervient to beauty and benevolence 
hath been neglected in religion ? That 
this laſt great ſyſtem of chriſtianity is 
built on narrower principles than ei- 
ther the material or the moral ? That 
whilſt they are all regular, conſiſtent, 
and harmonious, here on the con- 
trary every thing is detached and un- 
connected, the parts bearing no rela- 
tion to each other, nor to the general 

| good? 
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good? Shall we ſuppoſe, that faith SecrT, 
ſtands at the centre of this ſyſtem a V. 
ſolitary and a ſelfiſh thing, a neutral prin= == 
ciple alike indifferent to good or bad 
actions, diſpenſing no influence in favour 

of benevolence, and wholly unconnected 
with virtue? Then ſurely it had been 
better if we had been left entirely to 

the conduct of nature and reaſon; 
ſince corrupted as our nature is, and 
weak our reaſon, there is ſtill under all 

our degeneracy and weakneſs, ſome 
conſiderable remains of regard for the 
good of others, which nature con- 
tinually gives birth to, and which 
reaſon approves ; whereas, on the ſup- 
poſition here conſidered, faith hath no- 
thing in it that is generous or ſocial, 

no tendency to enlarge our minds, 
and open them to a feeling of ano- 
ther's happineſs, or to excite and ani- 
mate us to the purſuit of it, 


But this cannot be. It cannot be 
that He who laid down his life for 
the good of mankind, ſhould have no 


| regard 


— 
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SECT. regard for mankind's good in laying the 


V. 


foundation of his religion. It cannot 
be, that He who died becauſe we had 
departed from virtue, ſhould eſtabliſh 
his new diſpenſation on principles 
which have no tendency to bring us 
back to virtue, 


* In Chriſt Jeſus,” ſaith the apoſtle, 
that is, in the religious diſpenſation fi- 
niſhed and eſtabliſhed by him, © nei- 
ether circumciſion availeth any thing, 
nor uncircumciſion, but faith working 
by love *.” It appears then, that faith 
worketh, or as the * original expreſ- 
fion implies, is attended with an ener- 
gy or inward force. And if it works 
within us, it muſt work to ſome cer- 
tain end; which can be only the 
production of its proper fruits, good 
works. 


If faith hath no connection with 


goodneſs, then may a man be at once 
a 


— — 


Gal. v. 6. 
* Ibis svp, Faith working within us. 
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a true and compleat chriſtian by virtue SECT. 
of his faith, whilſt he continues an un- V. 


converted heathen in practice. Then 
is faith intended only to fill the head, 
and to amuſe the imagination, without 
influencing the will, or ſubduing the 
heart. It is contented with reducing 
to its obedience, and cultivating only 
the moſt barren parts of the ſoul, 
whilſt it leaves all the fruitful regions 
in their wild and barbarous ſtate. But 


it is undeniable, that faith brings along 


with it into the breaſt of the chriſtian 
many new motives to virtue which 
the heathen is a ſtranger to. It is the 
reſiſting theſe motives, and acting in 
oppoſition to them, that conſtitutes the 
peculiar guilt of the wicked chriſtian. 
Hence it is that the life of the wicked 
chriſtian, is a perpetual contradiction to 
itſelf; and that wicked works and faith 
united form the moſt unnatural, let me 
ſay, the moſt monſtrous, of all characters. 


The goſpel inſtructs us clearly in 


cvery part of our duty; it thews us 
> our 
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our true ſituation here, and. our ex- 
pectations in eternity. The Creator 
appointed two great lights in the firma- 
ment, the greater light to rule the 
day, and the leſſer light to rule the 
night, not merely to pleaſe the eye, 
and to gild the creation, but that man, 
might be enabled to. act with freedom, 
and to perform, all the buſineſs of life. 
And can we imagine that this great 
light of religion was ſet up without 
any regard to action? It ſurely was 
given us for ſome higher end than 
merely that we might contemplate and 
admire it; it was given to enlighten 
us in the performance of the moſt im- 
portant work, and to guide us in the 
great employment of doing good. 


But the word of God is not only 
Kd. lamp unto our feet, and a light 
” * unto our paths; ;” it not only ſhews us 
our duty, but impels us by the ſtrongeſt 
motives to fulfil it. Whatever thoſe 

motives 
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motives are by which we are moſt rea- SECT. 
dily influenced in the affairs of life, V. 


faith brings them all to act upon us 
in favour of virtue. If we can be 
touched by more generous motives ; if 
the nobler affections of gratitude and 
love have any power over us, faith 
points to a Saviour expiring on the 
croſs for our ſakes. If we can feel 
for the good of others, and if a bene- 
volent heart unites their happineſs to 
ours, faith ſhews us a whole world 
redeemed, and attaches us to their in- 
tereſts by bonds which ſhall never be 
diſſolved. If our own intereſts are 
dear to us, if hopes or fears can move 
us, faith leads the enraptured foul a- 
mongſt angels and pureſt ſpirits to 
ſcenes of endleſs bliſs; or unbars be- 
fore the affrighted imagination, the 
gates of hell. 


And need we after all this, enquire 
whether faith ſtirs up the mind to 


action, or if it remains there in a ſtilf 


and quieſcent ſtate? We muſt know 


=. -- 


* 
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SECT. as little of the nature of faith, as of 
V. the conſtitution of the mind, to think 


this poſſible. Faith comes armed in 
every power by which the mind is 
uſually moved; and the mind is every 
way diſpoſed to apprehend, to feel, 
to be governed by its force. It is im- 
poſſible then to conceive that all this 
power ſhould be abſolutely loſt, and 
that no effect ſhould reſult from it: 
that whilſt matter, inert and reſiſting 
matter, is alive to every impulſe, and 
obedient to every action, the free and 
active ſoul, in the mean time, ſhould 
remain motionleſs and inanimate under 
the impreſſion of the ſtongeſt powers 
that can be applied to it: ſince in or- 
der to all this we muſt ſuppoſe, that 
in religion every thing is taken out of 
its natural ſtate; that here all motives 
loſe their force, and the mind its 
feeling. 


We conclude therefore, that faith 
hath a tendency, and that a very ſtrong 


one, to produce good works. 


I: 
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It may be proper, before we proceed, Szcr, 

to point out in a few words, the uſe V. 
and importance of this enquiry. 1. If 
faith hath no ſuch tendency, then we 
muſt believe that the deſign of all re- 
ligion terminates here, that we have 
already arrived at its utmoſt limits, and 
that faith ſaves us alone, and by its 
own inherent virtue. But if this ten- 
dency is manifeſt, and the clear reſult 
of its very nature and conſtitution, then 
it is evident, that religion hath much far- 
ther views, and looks beyond faith itſelf. 
The clearing of this queſtion there- 
fore is ſecuring a very important ſta- 
tion, without which we could not 
with any ſecurity have purſued our en- 
quiries farther, or have attempted to 
eſtabliſh any concluſions beyond it. 


2. Unleſs we diſcern this tenden- 
cy of faith to produce goodneſs, we 


| can neither ſee the wiſdom of the 
author of our religion in the con- 
ſtitution of it, nor can we entertain 
a proper value for this firſt principle 

of 
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SecT. of our religion, nor proper notions 
7.4 of its dignity. When we diſcern 
this tendency of faith, we ſee a rea- 
ſon why it was made the leading 
condition of our ſalvation: we ſec 
a reaſon worthy the approbation of 
heaven, for the diſtinguiſhed place it 
poſſeſſes in the chriſtian diſpenſation. 
| It was made the chief corner-ſtone 
in our religion, becauſe it was fitted 
to ſupport the whole fabric. 


And thus do we prove the wiſdom 
of the giver of revelation, in the ſame 
way that we prove the wiſdom of God 
from the works of the creation. It is 
from the wiſe diſpoſition of every part 
of nature, the undeniable fitneſs of 
every thing to ſome uſeful end, that 
| we conclude beyond a doubt the wiſ- 
dom of the Creator. And in religion 
therefore, when we ſee every thing 
put together with the ſame wiſdom 
of deſign, we muſt again acknowledge 
the hand of the ſame wiſe Maſter-Buil- 
der. An illuſtrious proof this, amongſt 

many 
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many others, that both ſyſtems come Sgr. 


from the ſame author! We ſee the 
fame ſhining characters of divine wiſ- 
dom in both. In the volume of re- 
velation we clearly diſtinguiſh the ſame 
HAN PDP-WRITING oF THE DEITY, 
that we had been before accuſtomed 
to in reading the volume of nature, 


II. We may now proceed to our ſe- 
cond enquiry, viz. What is the na- 
ture of that connection which ſubſiſts 
between faith and good works. 


The connections between cauſes and 
effects are of two diſtinct kinds. That 
between phyſical cauſes and their ef- 
fects is neceſſary and invariable. The 
cauſe acting in the ſame circumſtan- 
ces never fails to produce the ſame 
effect. So that the cauſe being given, 
the effect is ſure to follow. There 
are other cauſes which have not the 
ſame neceſſary and invariable opera- 
tion; when the cauſe being given, the 
event is yet uncertain. They have a 

K tendency 


V. 


— 
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SECT. tendency to produce a certain effect, 
V. but being applied to agents which 
have a freedom and power of their 
own, there muſt be a concurrence 

of this power and freedom to the 
actual production of the effect. The 
natural tendency of the cauſe is ever 
liable to be defeated by an oppoſition 

of that free and powerful agent to 
whom it is applied. Theſe are tiled 
moral cauſes; and act not by a com- 
pulſive power which forces the effect, 

but by an influence which enclines the 
moral agent to make it his own free act. 


We are to enquire to which of 
theſe claſſes that connection belongs, 
which hath been proved to ſubſiſt 
between faith and virtue. 


Some would perſuade us, that faith 
produces good works naturally and ne- 
ceſſarily. They are ever talking as if 
they took them to be in fact the ſame 
thing, or at leaſt to be inſeparable 
from each other; and telling us that 

| faith 
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faith once having taken poſſeſſion of Secr, 
the mind, good works flow from it as V. 


neceſſarily as light from the ſun. 


But this opinion is contradicted firſt 
of all by the nature of man, and the 
nature of virtue as it exiſts in man. 
For if good works are produced by a 
natural and neceſſary operation of faith, 
then man becomes a mere natural 
agent, like the ſun or the air, and 
the work is no longer a moral but a 
phyſical effect. Faith makes him good, 
as the circulation of the blood makes 
him healthy ; and the poor man is re- 
lieved by his bounty, juſt as the earth 
is refreſhed by a timely ſhower. But 
can we ſuppoſe that freedom was given 
us only for trivial uſes, and for low 
concerns; and that we have a choice 
of every other object except of virtue, 
which alone is worthy of our choice ? 
Can we ſuppoſe that faith deſpoils us 
of the nobleſt gift of heaven, and de- 
grades, inſtead of exalting, our nature, 
” depriving us of that power which 

K 2 plüwaced 
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placed us at the head of this lower 
creation? This is contrary to dur Lord's 
account of the deſign of his religion, 
who aſſures us that it was given to 
recover and enlarge our liberty, and 
not to take it away. © Then ſaid Jeſus 
« to the Jews which believed on him, 
< if ye continue in my word, then are 
ye my diſciples indeed; and ye ſhall 
* know the truth, and the truth ſhall 
make you free. If the Son ſhall make 
you free, ye ſhall be free in deed.” 


But 2dly, The lighteſt reflection on 
the nature and origin of faith will 
ſhew us, that faith cannot have this 
compulſive power. Faith is a belief of 
the goſpel, ariſing, as we have ſeen, on 
the evidence of the goſpel. No ſooner 
therefore is this evidence known and 
believed, than faith is fully eſtabliſhed. 
Had faith then produced good works 
by a natural neceſſity, the goſpel would 
have been compleated in its evidence, 

and 


— * — 
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and nothing need have been added SECT. 


beyond. For faith itſelf being com- 
pleatly eſtabliſhed, and good works, as 
is here ſuppoſed, being the neceſſary 
conſequence of faith, it is plain that 


V. 


— — 


the whole buſineſs of the goſpel was 


already accompliſhed. Any rule to di- 


rect the operation of faith, whilſt that 


operation is ſuppoſed to be neceſſary, 
muſt appear abſolutely ſuperfluous; and 
a written ſyſtem of laws for the con- 
duct of believers muſt have been as 
uſeleſs and vain, as a ſyſtem of writ- 
ten laws for the conduct of nature in 
the work of vegetation, in the move- 
ment of the planets, or in any other 
of her ſtated operations. 


But the all-wiſe giver of revelation 
ſeems plainly to have had very different 
conceptions of the power of faith. 
He did not think fit to reſt in the 
eſtabliſhment of faith alone, but ad- 
ded a rule of life; filled up, and fi- 
niſhed that rule in all its parts for our 
guidance in every branch of duty; 

K 3 annexed 
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SECT. annexcd the ſtrongeſt ſanctions to move 


V. 


us to an obſeryance of this rule; and 
gave the brighteſt illuſtration of it in 
his own great example. From all 
which it is clear, that our Saviour did 
not give to faith a power of produ- 
cing good works neceſſarily and ſpon- 
taneouſly, ſince in that caſe he would 
not have added the light of laws, the 
power of ſanctions, the influence of 
example. This would have been ad- 
ding a doubtful and precarious power 
for the production of an effect, which 
was already ſecured by the eſtabliſn- 
ment of a neceſſary power. 


This point will receive a ſtrong il- 


| luſtration from the cafe of the firſt 


chriſtians. Amongſt ourſelves, and 
wherever the goſpel is eſtabliſhed and 
its doctrines freely taught, we can 
hardly find an inſtance of faith ariſing 
on the foundation of its evidence, 
where at leaſt the principal laws of 
chriſtianity are not known. The evi- 
dence and the duties of chriſtianity are 

inſtilled 
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inſtilled together; nay it often happens, SecrT. 


that the duties are taught, and gene- 
rally underſtood, where the evidence 
hath been very little attended to. It 
is not therefore ſo eaſy to obſerve a- 
mongſt ourſelves their natural order 
and dependence on each other. But 
at the firſt preaching of chriſtianity 
circumſtances were widely different. 
The ſtrongeſt evidences of our Sa- 
viour's divine miſſion were then fre- 
quently diſplayed, where his doctrines 
were little known. Every miracle had 
its converts; nothing being more com- 
mon in the hiſtory of our Lord, than 
after the account of a miracle to hear 
that many believed on him. But ſuch 
converts could not be inſtructed in the 
laws of chriſtianity, though they had 
been eye- witneſſes of its evidence. And 
ſuch at firſt were the Apoſtles them- 
ſelves, For our Lord lived and died, 
roſe again and gave full proof of his 
reſurrection, and thereby compleated 
the evidence of the goſpel before the 
laws of the goſpel were fully revealed, 
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SECT. even to the Apoſtles themſelves. Though 
V. theſe firſt diſciples of chriſtianity there- 
ſore might have the firmeſt faith in their 
Redeemer, yet this faith could not 
enable them in all reſpects to live up 
to the duties of chriſtianity, ſince thoſe 
duties were but imperfectly known. 


The impulſe of faith then cannot 
of itſelf be ſufficient to produce good 
works, without a knowledge of thoſe 
divine laws by which our works are 
to be formed. Faith of itſelf cannot 


give us a knowledge of the will of 
God, and therefore cannot enable us 


of itſelf to walk according to that 
will. Faith gives us the diſpoſition 
to obey. The act of obedience muſt 
be regulated by the rule of obedience, 
which is the will of God. Faith is 
the principle of obedience, and not the 
rule. 


3. The manner in which faith is 
connected with good works is clearly 
pointed out to us in one ſhort expreſ- 

ſion 
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ſion of St. Paul which hath been al- SECT, 
ready mentioned.“ Faith which worketh, V. 


« or obtaineth its proper effect, by 
love: is the Apoſtle's expreſſion. 
Faith or a firm belief of our Re- 
deemer's goodneſs, mercy, and unſpeak- 
able love to us, enkindles in us a 
fervent love for him, which love muſt 
lead to a ready compliance with his 
will in all things. Faith therefore 
worketh by the intervention of love 
to the production of good works, 
And love is a free and generous prin- 
ciple, fitted to a free and moral agent, 


Laſtly, Againſt this opinion we ap- 
peal to experience. If the operation 
of faith be ſuppoſed neceſſary, it muſt 
of conſequence be univerſal : and good 
works as its neceſſary effect mult be 
inſeparable from it. For it is ſuppo- 
ſed that nothing depends on the con- 
currence or will of the agent, but that 
the principle is certain in its opera- 
tion, and never liable to be defeated 
by any perverſeneſs of man's diſpoſi- 

tion. 
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SECT. tion. It muſt therefore influence every 


V. 
— 


part of our conduct alike. The faith- 
ful muſt be uniformly and invariably 
good, free from all ſin, and ſuperior 
to all temptation. 


Thus will the believer be taken out 
of a ſtate of probation; being ſecured 
againſt all the dangers of temptation 
by the force of the principle within 
him. How repugnant this theory is 
to the true ſtate of religion in the beſt 
of chriſtians, an appeal to their own 
experience will beſt determine. Do 
they find themſelves every where ab- 
ſutely ſuperior to the world, never 
moved by temptation, or in fact never 
overcome by it? Are no labours of 
their own required, no watchfulneſs 
over themſelves? Do they experience 
no conflict, no trial, no relapſe? Do 
they find that faith over-rules the free- 
dom of their will to evil, and renders 
them neceſſarily good? They who 
pretend this muſt be confuted when- 


ever they conſult their own breaſts. 
If 
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If they are hardy enough to aſſert Seer. 


thus much, their own actions will bear 
the ſtrongeſt evidence againſt them, 
and prove to all the world, without 
want of charity we may aſſert it of 
the beſt of men, that they are not ne- 
ceſſarily good. 


But farther. If faith is ſuppoſed to 
produce good works neceſſarily, then 
there could be no degrees of chriſtian 
goodneſs. Faith muſt produce its full 
effect inſtantly, and mult raiſe the 
believer at once to the ſublimeſt pitch 
of virtue. In that caſe, ſince there 
could only be one grand diviſion of 
mankind into the faithful and the in- 
fidel, whilſt the latter were abandoned 
to every vice of corrupted nature, the 
former would be not only all virtuous, 
but all equally virtuous. Thus one 
half of the world would be all light 
and goodneſs, whiiſt the other half 
would be under one univerſal blot of 
darkneſs. But we find in fact in the 
chriſtian world all the intermediate 


ſhades 
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SxcT. ſhades between the two extreams of 


pureſt light and total darkneſs: we 


find in the characters of mankind all 


poſſible intermixtures of light and 
ſhade, all degrees of goodneſs, varied 
from the reluctant performances of the 
firſt returning ſinner, to the perfection 
of the faint. A fact which is abſolutely 
inconſiſtent with the ſuppoſition of faith 
working all its effects neceſſarily, ſince 
it muſt then work them univerſally, 
and every where alike, The variety 
of chriſtian characters then is totally ' 
irreconcileable to this theory of faith, 
It is a fact which can only be ac- 
counted for by admitting that we are 
free in the uſe of faith as of every 
other gift; and that this inward prin- 
ciple of goodneſs, when lodged in the 
heart, is improveable by us in pro- 
portion to that attention we give to it, 
and to our induſtry in the work of 
religion; or declines and ſinks to de- 
cay, like every other talent, by our 
neglect of it. 


The 
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The reſult of all is, that the ope- SECT. 


ration of faith is not neceſſary and 
mechanical, but that it works within 
us to the production of good works 
by ſuch a tendency as is conſiſtent 
with the nature of man, and leaves 
his free-agency inviolate. It ope- 
rates ſtrongly by motives of the moſt 
powerful kind, but not irreſiſtably fo 


as to over-power the will and deſtroy 
its freedom. 


Thus is the way cleared for our 
third enquiry, © What are the full ef- 
« fects of faith upon the mind, where 
« it is duly cultivated and improved.” 
An enquiry which cannot fail of open- 
ing to us a field of much pleaſing 
contemplation, as it will lead us to 
take a view of our nature breaking 
forth from its corrupt ſtate, riſing faſt 
towards perfection, and cloathed in its 
beſt attainments. 


But before we proceed to this, I 


ſhall beg leave to point out in a few 
words 
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SecT, words the uſe and importance of the 


V. doctrine which hath been juſt eſta- 


—— 


bliſhed. 


They who ſuppoſe faith to pro- 
duce good works neceſſarily, muſt be 
led to reſt entirely in faith, and this 
being once acquired to acquieſce in it 
without any farther views, and to re- 
lax and ſuſpend all endeavours after 
improvement in goodneſs. And this 
accounts for their conduct when both 
in their writings and public exhorta- 
tions they dwell altogether on faith 
alone, and very rarely enter on the 
ſubject of good works. A conduct 
which muſt indeed be right, if the 
principle which they go upon were 
right, that good works are the natu- 
ral and neceſſary production of faith, 


But if this theory of faith is wrong ; 
if faith depends for its full effect, 
under the influence of the Holy Spirit, 
on the free-will of man, then we ſee 
the neceſſity of our own care and 

diligence 


diligence in cultivating this principle SzcT, 
of faith. We ſee in the ſtrongeſt V. 
light the neceſſity of extending this Prey 
care and vigilance unabated through the 
whole time of our probation here; of 
ſtudying the ſcriptures, not only as a 

rule of faith, but as the only rule of 

life ; aiming ſtill at higher attainments 

in virtue, never vainly flattering our- 
ſelves, at any period of this life, that 

« we have already attained, or are al- 

* ready perfect; but, in a word, for- 

« getting thoſe things which are be- 

% hind, and reaching forth unto thoſe 

* things which are before, of preſ- 
fing onward toward the mark, for 

* the prize of the high calling of 

* GOD in JIEsus CurisT.” 
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SECTION VI. 
Of* the operation of faith. 


Sect, IN enquiring into the effects of faith 
VI. I upon the mind, and the changes 
—” which it muſt there produce where it 

is duly cultivated and improved, we 
have all the data to proceed upon 
that we can deſire. We know the 
nature of faith, and we know the 
| conſtitution of the mind. We have 

, nothing to do but attend to the reſult 
| which muſt ariſe from the applica- 

| tion of the one to the other, to watch 

1 the operation, and to obſerve the 

[al effect, . 
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Had our minds remained in their 
ſtate of original perfection, even then 
the introduction of ſo new a principle 
into a ſyſtem of affections, paſſions, 
and the ſeveral intellectual powers, 
could not have failed of producing 

great 
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however would have been leſs to have VI. 
— 


given a right direction to a mind 
rightly conſtituted. But our whole 
mental ſyſtem was diſordered. Our 
underſtanding was darkened, our will 
enſlaved, and our affections attached 
to unworthy objects. Virtue had loſt 
that influence over our minds which 
was originally given to it. No longer 
was it able, by its own force, to re- 
tain us in that regular courſe of duty 
in which we were appointed to move. 
We began to deviate from it, to break 
the harmony of our ſyſtem, and to 
fly off from our central light. Virtue 
hath therefore been ſupplied with 


new powers. The Sun of Righteouſ- 


neſs hath lent it all his beams, and 
hath given it a brightneſs which it 
never knew before. 


It is not ealy to give us, who were 
born to the full enjoyment of the 
goſpel, a ſtrong and adequate idea of 
the value of a bleſſing which we have 

L always 
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VI. N x 
more clearly ſeen at the firſt appear 


ance of chriſtianity, when it could be 
contraſted on one hand with the groſs 
ignorance of the vulgar heathen, and 
on the other with that feeble lamp 
of philoſophy, wherein was collected 
however all the light that could be 
ſupplied from all the ſources of hu- 
man reaſon. To a world in this ſi- 
tuation, to a people © who walked in 
« darkneſs, and” dwelt in the land of 
e the ſhadow of death,” how aſtoniſh- 
ing muſt have been the firſt appear- 
ance of this great light! We who 
never walked in darkneſs are leſs ſen- 
ſible of this effect; we ſee this great 
light without being ſtruck by it, be- 
cauſe the full blaze of day did not 
burſt all at once around our under- 
ſtanding. 


It will be neceſſary therefore to con- 
ſider more diſtinctly the various ways 
by which the chriſtian faith applies 

itſelf 
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itſelf to the human mind n 
provement. 


And firſt of all, it begins its opera- 
tions by enlightening the underſtand- 
ing, and by pouring into it ſtreams 
of celeſtial knowledge. We now be- 
come * acquainted with God,” and 
obtain a more enlarged view of the 
divine nature and perfections. Reaſon 
indeed, properly exerciſed on the cre- 
ation, could not fail to ſee many of 
thoſe rays, which beaming from the 
Creator were reflected from his works, 
Such of the divine perfections as had 
been exerted in the creation could 
never lie hid: ſince the creation itſelf - 
was perpetually bearing its teſtimony 
to them, and all its parts were for 
ever telling to every beholder, the 
power, the wiſdom, and the goodneſs 
of Him who framed them. But the 
creation itſelf, though a fair tranſcript 
of the divine perfections, was ſtill an 
imperfect one. Could we ſuppoſe it 
poſſible that we could look through 

L 2 all 
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Ser. all nature, and could diſcern every 


VI. character of wiſdom that the Almighty 


hath impreſſed on every part of this 
ſyſtem, our conceptions of the divine 
perfections would no doubt be exalted 
in proportion as our proſpect of his 
glorious works was more extended, 
But even then our knowledge of the 
eternal Creator would not fo far ſur- 
paſs that degree of knowledge which 
we now imbibe from ſeeing only a 
part of his works, as it would fall 
ſhort of that which we ſhall one day 
obtain from a view of ſyſtems till 
more glorious. The works of God 
can only convey to our underſtandings 
an image of ſo much perfection as 


| hath been ſtamped upon them. But 


our creation is far too narrow to re- 
ceive a compleat impreſſion of the Di- 
vinity. When we ſhall have heard 
all that this creation can tell us of 
God, we ſhall have heard only a 
ſmall part of all that God is. 


From 
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From what we ſee at preſent” of SecT, 


created excellence we juſtly infer ' the 
infinite perfection of the Creator him- 
ſelf, But we are miſtaken if we ima- 
gine that for this reaſon our concep- 
tions of this perfection can never be 
raiſed higher. There is room for in- 
finite diſcoveries in the divine nature 
beyond all that we can at preſent 
conceive: and if we ſuppoſe our pow- 
ers of mental viſion to be growing 
and enlarging through all eternity, ſtill 
they would be unable to take in that 
great object which no created mind 
can fully comprehend. Where indeed 
can be the impropriety, ſince it hath 
been demonſtrated that there is in na- 
ture a ſeries of infinites deſcending 
and decreaſing beyond all aſſignable 
bounds, where can be the impropriety 
of ſaying, that we ſhall diſcover an 
endleſs aſcending progreſſion of infinite 
perfection riſing beyond infinite perfec- 
tion in the divine nature? So that, that 
conception of infinite perſection which 
the moſt exalted human underſtand- 

L 3 ing 
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Ster. ing can embrace, falls infinitely ſhort 
4 of that which fills the glowing breaſt 


of the higheſt Seraph: and yet the 
glowing conceptions of the higheſt 
Seraph fall ſtill infinitely farther be- 
low what God himſelf is. 


We cannot wonder then to be told, 


that Redemption hath made farther 


diſcoveries of the divine nature than 
creation had made. In that firſt work, 
glorious as it was, the Deity was far 
from being wholly put forth. Even 
thoſe divine attributes which were 
moſt clearly and diſtinctly ſeen in 
the works of the creation, have ac- 
quired new light in the progreſs of 
redemption 3 and others have been diſ- 
covered of which the creation gave 
us no intelligence. | 


Of all the divine attributes, the 
power of the Creator was that which 
aroſe at firſt in its fulleſt orb. For 
we cannot conceive an higher exer- 
tion of power, than that of producing 
a cre- 
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a creation out of nothing. Yet thoſe Secr. 


acts of power which have been exer- VI. 


ted in the courſe of redemption, if 


not equal to this firſt act, are at leaft 
to us ſtrong and neceſſary confirma- 
tions of it. Had things proceeded for 
ever in one uniform and unvaried 
courſe, it might have given ſome colour 
to the opinion of thoſe who dream 
of the eternity of the univerſe, and 
fancy that the machine is kept in mo- 
tion by ſome power inherent in itſelf, 
But when we ſee all nature bending 
before the giver of this new diſpen- 
fation, and ſubmitting all its eſtabliſhed 
laws to his will, theſe wonderful 
operations ſhew clearly from whence 
all its power is derived. He whom 
nature obeys, muſt be NATURE's GOD. 
Theſe . extraordinary appearances are 
acts of ſubmiſſion and homage which 
the ſeveral parts of the univerſe pay 
to their Lord, whereby they acknow- 
ledge themſelves his creatures, and 
proclaim to all the world that 


Power belongeth unto God.” 
L 4 Wiſdom 
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SECT. Wiſdom is another attribute of 
— the Deity, which manifeſts itſelf 
clearly in the works of the creation. 
It is written on all the productions 
of nature, and is fully diſplayed in 

the harmony and fair proportions of 
every part of the univerſe, and the 
grandeur of the whole deſign, Yet 
doth wiſdom break forth with addi- 
tional luſtre in the work of redemption. 
With what amazement do we look 
back on this glorious plan riſing and 
encreaſing in remoteſt ages, and 
brought to perfection by ways as far 
above the wiſdom of man to contrive, 
as above his power to execute! And 
how adorable is that wiſdom which laid 
the foundation and eſtabliſhed the laws 
of the Meſſiah's kingdom, and again 
brought light and order out of darkneſs 
and confuſion in the moral ſyſtem, 
as it had before done in the natural ! 
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If we look round all the Creator's 
works, we can no where find an in- 


ſtance of his power exerted without 
his * 
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out his goodneſs, It is the harmony 
and perpetual union of theſe attributes, 
every where co-operating to the ſame 
great end, that is our beſt and cleareſt 
proof of the divine unity. The Good» 
neſs of the Creator is manifeſted in 
the ample proviſion he hath made for 
the happineſs of all his creatures, by 
adapting all the wonderful productions 
of his wiſdom and power in the ma- 
terial world, to the uſes of the living 
creation ; and making all the rich fur- 
niture of inanimate nature ſubſervient 
to ſome enjoyment of ſenſe or intelli- 
gence. But in redemption [goodneſs 
riſes above itſelf, and is exalted into 
the new attribute of mercy ; which, 
to all the bleſſings of creation, hath 


added that laſt and ſupreme gift of 


heaven, the forgiveneſs of ſins. In the 
creation there was no room for the 
exerciſe of this attribute, and therefore 
we find no proof of it there. Mercy 
is the peculiar diſcovery and the 
glory of the goſpel, through every 
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Sect. page of which it ſheds its ſaving in. 
VI. fluence. Indeed neither juſtice nor 


— 


mercy could find an object in an in- 
nocent world. It was on a world in- 
volved in guilt and miſery that they 
firſt met: and when we were ſinking 
into ruin and overwhelmed with deſ- 
pair, then it was that they deſcended 
from heaven, holding forth to our 
view that Roll of ſal vation whereon 
was inſcribed, © Glory to God in the 
* higheſt, and on earth peace, good- will 
* towards men.” Then did © mercy 
* and truth meet together ;” the mercy 
of God interpoſing to fave the ſinful 
race of men, was reconciled with his 
truth which ſtood engaged to execute 
the ſentence of death upon them: then 
did © righteouſneſs and peace kiſs 
« each other; the cloſeſt connection 
took place, where there ſeemed to be 
the ſtrongeſt oppoſition, between the 
righteouſneſs of God and the peace of man, 


We are farther inſtructed by the 


chriſtian faith in the true condition of 
our 
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our ſituation here, and the laws of Ster. 
our nature and our duty are laid be- VI. 


fore us in the fulleſt and eleareſt man- 
ner: laws ſo equitable that even the 
adverſaries of revelation have ever ac- 
knowledged their excellence; laws fo 
wiſely framed, and fo well adapted to 
our nature, that when ſpeculative men 
have undertaken to build their ſyſtems 
of morality, and have furniſhed them 
with riches borrowed liberally from 
the treaſures of revelation, they have 
been apt to miſtake the dictates of 
inſpiration, for the deductions of their 
own reaſon. 


But we are not only inſtructed in 
_ whatever concerns our duty or our 
happineſs here: our underſtandings are 
led forth into a future ſtate, all eter- 
nity is unveiled before us, and we 
ſee the great doctrines of life and im- 
mortality in the cleareſt light. The 
goſpel hath laid open to our view 
thoſe bright eternal fields, the proſpect 
of which muſt otherwiſe have been for 

ever 
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SECT. ever intercepted by clouds impenetra- 
— ble to the human eye. The utmoſt 
labours of the human underſtanding, 
where the moſt ſelect geniuſes of every 
enlightened age united all their efforts, 

could do little towards this great diſ- 
covery. They could do no more than 

the aſſiſtance of art hath. enabled the 

eye to do in ſurveying the ſtarry fir- 
mament. The ableſt reaſon in its 
utmoſt cultivation. could juſt diſcern a 

faint light ſtreaming through that dark 
expanſe of night with which it was 
ſurrounded, from whence it might con- 
jecture that there was a brighter world 
beyond. But this was a light too fine 

and dubious to be of any ſervice to 

1 the vulgar ſight, and which every paſ- 
0 ſing cloud concealed even from the 
4 philoſophic eye. The philoſopher could 
exult in the pleaſing theory of im- 
mortal happineſs, but it generally failed 
even him when it was to be brought 
| to the proof, Whereas the faith of 
a chriſtian is a fixed and a ſteady 
14 light, which neyer deſerts him, but 
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ſhines the brighteſt in the darkeſt ſea- SzcT. 


ſons of diſtreſs. _ 


It is the peculiar happineſs of this 
diſpenſation that all this knowledge is 
made level to the meaneſt capacity. 
So that we may truly affirm, that the 
knowledge of all the fages of anti- 
quity put together, is no more to be 
compared to that knowledge which 
is now in the power of the humbleſt 
chriſtian, than the glimmering of a 
thouſand ſtars to a ſun- beam. A fact 


VL 


—— 


of ſo aſtoniſhing a nature, and ever 


before our eyes, is a public and a ſtand- 
ing proof of the reality of that re- 
velation in which we believe, and is 
alone ſufficient to ſilence all gainſayers. 
It is a proof of the ſtrongeſt kind, de- 
monſtrating the cauſe from its viſible 
and laſting effects. The effect cannot 
be denied: it cannot be denied that 
ſince the æra of the goſpel, vulgar 
chriſtianity hath excelled learned pa- 
ganiſm in the moſt ſublime and im- 
portant branches of knowledge; nor is it 

pollible 
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SxcT. poſſible to account for this effect on 


any other ſuppoſition, than that there 
was at that æra a revelation from hea- 
ven, a new communication of divine 
knowledge, a light derived from * 
to lighten the Gentiles. 


But the action of faith upon the 


mind is not confined to the underſtand- 


ing. That light which enters in by 
the underſtanding beams into every part 
of the ſoul, and revives and invigorates 
all its other powers. Like the light 
of heaven, it brings with it a vital 
heat which warms the affections. 


The influence which the under- 
ſtanding hath over the affections, is 
well known: and it is generally by ſe- 
ducing the underſtanding that vice 
maintains its dominion over us. Did 
we ſee clearly the true nature, and 
the different events of virtue and vice, 
our affections could not be ſo miſpla- 
ced as they uſually are. Religion 
ſhews us both: it ſhews us the naked 
deformity 
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deformity of vice, the poiſon that is Szcr. 
mixed with its ſweet intoxicating VI. 
draught of ' pleaſure, and the ruin in 


which its flowery paths terminate. 
It ſhews us the native charms of vir- 
tue, its manly and rational joys, and 
thoſe pure ſtreams of eternal pleaſures 
by which it dwells for ever. 


It would carry us far beyond our 
bounds to enter into every particular, 
and to ſhew how favourable the 
chriſtian faith is to the production and 
encreaſe of every virtue. It will be 
ſufficient briefly to ſhew how pow- 


erful an influence it hath in main- 


raining within us thoſe two great prin- 
ciples of all virtue, the love of God, 
and the love man. 


The more we know of God, the 
more clearly we diſcover the juſtice 
of the Apoſtle's deſcription that GOD 
IS LOVE.” 'The whole of his works 
is but one grand demonſtration, his va- 
rious diſpenſations are but ſo many 

ſucceſſive 


| . EsR84y.o: FAITH. 
Sec. ſucceſſive proofs riſing one above ano- 
VI. ther, of this great truth. All that we 
ſee in the creation are but varied ex- 
preſſions of his goodneſs, and all our 
enjoyments teſtimonies of love. They 
naturally therefore raiſe our minds to 
heaven. Wherever our affections may 
begin, they terminate in the Creator; 
and if they reſt for a while on his 
works, it is only to gain ſtrength that 
they may renew their flight upwards 

to the Giver of all good gifts. 
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But redemption takes up the tale 
which creation had begun, and in a 
ll! language ſtill more awakening, ſtill in- 

N finitely more affecting, repeats to us the 

heavenly ſtrain that GOD IS LOVE.” 

Not content to have created an uni- 

verſe on purpoſe to bear witneſs to this, 

he ſends the Lord of the univerſe him 

ſelf to give us in perſon the ſtrongeſt 

aſſurances of it. His own eternal fon 

| vouchſafes to bring the commendations 
of his Father's love towards us. He 
veils the brightneſs of his glory which 


we 
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cloathing himſelf in our own nature; 
and ſoftens the ſplendor of Divinity 
to the bearing of our fight, by tem- 
pering it with the milder rays of hu- 
man virtue: that thus we might have 
for our imitation an example of per- 
fection nearer to our own ſtandard, 
and might receive expreſſions of di- 
vine love in the tendereſt language of 
human affection.—— But ah! what 
pledge of love is this which he is pre- 
paring to give, and what charadters 
are theſe in which we ſee it written! 
What voice is that, which in the 
midſt of the bittereſt ſufferings, and 
the moſt cruel tortures, ſpeaks only of 
mercy and forgiveneſs! Why is he 
thus extended on the croſs, why is 
his viſage ſtained with thoſe drops of 
blood, and why flows that purple 
ſtream from his fide! — Ah! this 
is the great work of atonement; and 
he is now expiating the fins of a 
guilty world! Hear, oh! heavens, and 
give car, oh earth! He dies for thoſe 
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SECT. by whom he dies: and that very 
VI. 
—— 


blood which mankind hath ſhed, was 


poured forth to teſtify his love of 
man | 


Such arc the wonderful meaſures 
that God hath taken to engage our 
affections. And if we can feel all 


theſe bleſſings without any returns of 


gratitude on our part; if we, who 
were firſt raiſed from nothing into 
exiſtence, and then again ſnatched 
from miſery, and lifted to the hopes 
of immortal happineſs, if we can for- 
get the hand which did theſe great 
things for us, nor feel the love of 
God glowing in our breaſts; then will 
the whole creation bear witneſs againſt 
us, that creation which hath in vain 
borne continual witneſs of the love of 
God towards us: then will that blood 
of our Redeemer alſo cry loudly 
againſt us; that blood which hath 


been in vain poured out for us. 


With 
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With regard to our love of man- Sxer. 


kind, were we to recall every ar- 
gument for our mutual affection that 
the goſpel ſupplies us with, we muſt 
tranſcribe the goſpel. It will be ſuf- 
ficient to urge the force of that ge- 
neral concluſion of the Apoſtle, © Be- 
loved, if God ſo loved us, we ought 
« allo to love one another.” Here we 
ſee the Apoſtle brings the whole 
weight of thoſe conſiderations which 
ariſe from the divine love diſplayed in 
redemption, directly to enforce our 
love of each other, and makes all 
that hath been advanced in ſupport 
of the love of God, an argument for 
our love of man. They are indeed 
kindred affections which open into and 


VI. 
—— 


communicate with each other: and 


that love of God which ſprings up 
continually, and overflows in the heart 
of the true chriſtian, feeds and main- 
tains to an equal height the fountain 
of human love. For if we love our 
Redeemer, we muſt for our Re- 
deemer's ſake love mankind. It was not 

M 2 for 
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SECT. for ſome ſelect few alone, it was not 
VI. for ſome favourite ſect or party, it was 
not for ſome peculiar people that our 
Lord died, but for the whole race of 

ſinful men. He gave his life a ran- 

ſom for many, and nothing leſs than 

a world was a fit object of his re- 
deeming love. 'To every individual 
therefore amongſt mankind the force 

of the Apoſtle's general concluſion is 
clearly applicable. Beloved, if God 

lo loved him as to fend his only be- 
gotten ſon into the world, to be the 
propitiation of his ſins, ſurely then we 

are bound by the ſtrongeſt obligations 

to love him likewiſe. For if there is 

any one man, how mean, how mi- 
ſerable, how contemptible ſoever he 

may ſeem ; if there is any one whom 

we dare to think unworthy of our 

love, we thereby have the preſumption 

to oppoſe our opinion to that of our 
Saviour, who hath declared him not 
unworthy of his. Oh you then, who 

| harbour in your breaſts any dark and 
17 unfriendly paſſion ; you who liſtening 
Ft only 
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only to the dictates of reſentment, are SECT. 
preparing for your brother the whole 5.4 


weight of your revenge: look up _ 
fore you execute your fatal purpoſe ; 
look through thoſe miſts of paſſion 
with which you are now blinded, and 
behold him whom you were about 
to ſtrike encircled in the arms of your 
Redeemer ! | 


So powerfully doth redemption 
ſtrengthen all the bonds of mutual af- 
fection beween us, exalting benevo- 
lence into charity and brotherly love. 


Having thus laid the foundation of 
all ſocial virtues, faith proceeds no 
leſs effectually to provide for the ſe- 
curity of thoſe which more immedi- 
ately reſpect ourſelves. For we can- 
not have a nobler motive to engage 
us in the cultivation of all perſonal 
virtues, than the conſciouſneſs of that 
dignity and worth to which our na- 
ture is now exalted. Had we been 
to die for ever, and after a few years 
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SecT. of precarious being here, to ſink into the 
VI. earth, and to mingle with our native 


duſt, never more to be awakened to 
life or ſenſe, the wiſeſt thing we could 
have done would have been to crowd 
into our ſhort ſpan of exiſtence all 
the enjoyments we could meet with. 
But redemption hath ſet us free from 
the hard laws of mortality after ſub- 
mitting to them for a while, and hath 
begotten us again unto a lively hope 
of eternal happineſs. We are born 
to the higheſt expectations, and there 
is no degree of excellence which we 
may not aſpire after in that endleſs 
progreſs of improvement to which we 
are deſtined. And ſhall beings of that 
high rank to which we now belong, 
ſhall the ſons of immortality, and the 
heirs of an heavenly kingdom, ſtoop 
to ſeck their happineſs in common 
with the brutes that periſh, amongſt low 
carnal indulgences and ſenſual plea- 
ſures? It would be the height of 
baſeneſs as well as folly, thus to de- 
grade our ſouls for which our Saviour 


paid 
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paid fo high a price, to ſacrifice eter- Ser. 


nity to a moment, for a few drops 
of fugitive and deceitful pleaſure to 
give up thoſe rivers of pleaſure at 
God's right hand which ſhall never be 
exhauſted, or for any bribe that this 
world can offer to reſign our right to 
that inheritance incorruptible and un- 
defiled, that fadeth not _— reſerved 
in heaven for us. 


After gaining ſo conſiderable a part 
of the mind, the remainder will be 
eaſy, to ſubdue the will alſo to the 
ſervice of virtue, and thereby to reſtore 
it to its freedom, For what the under- 
ſtanding approves, and the affeCtions 
embrace, will not eaſily be rejected 
by the will. All the motives that 
have been received into the mind by 
them, are prepared and diſpoſed by 
them to act upon the will with the 
greateſt force. When virtue appears 
to the mind in all thoſe advantages 
which it derives from revelation, in 


all that celeſtial light and beauty which 
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SECT. ſhine through the underſtanding, and 


VI. 
— 


command the affections, the will re- 


mains no longer in ſuſpence, but yields 


itſelf entirely to the heavenly at- 
traction. 


That tlie aſſent of the will ſliould 
ſollow the other faculties of the mind, 
and ſhould give way to the ſame 
powerful application of faith by which 
they had been before gained, mult. 
appear very natural. But it may not 
perhaps be fo readily underſtood, how 
by this means the will 1s reſtored to 
its freedom. To comprehend this ef- 
fe& it muſt be obſerved, that the will 
of man is not a detached and inde- 
pendent power, whoſe buſineſs it is to 
act alone, and to move merely for 
the ſake of its own motion. It is in 
a ſtate of the cloſeſt connection with 
the other powers of the mind, upon 
which it acts, and is reciprocally ated 
upon by them. It concurs in all their 
operations, and unites in the minuteſt 
movements of every part of the mind, 


Hence 
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Hence what we call the freedom of Sxor. 
the will, may perhaps be as well ex- 4 
preſſed by, the freedom of the whole 
mind. At leaſt the freedom of the 

will implies thus much, and may 
perhaps be better comprehended by 
ſome when thus expreſſed. 


It follows, that in order to maintain 
the freedom of the will, the whole 
mind muſt be well adjuſted and duly 
regulated: and if any of its powers are 
diſturbed, the freedom of the will, 
that is, the eaſe and free motion of 
the mind is neceſſarily impeded. The 
diſorder does not terminate in that 
part where it began, but on account 
of the general influence of all the 
parts on each other, ſpreads in ſome 
meaſure through the whole frame, and 
is immediately communicated to the 
will, whoſe exerciſe depends on the 
free uſe of every part. If the under- 
ſtanding, for inſtance, is wholly un- 
enlightened and ſunk in ignorance, you 
may ſuppoſe if you pleaſe, the will to 
be 
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be perfect in itſelf, and to retain its 
own power of free motion : but what 
can be the uſe of ſuch a power, where 
it is conſtantly in danger of being 
miſled by its falſe views of every object? 
In this ſtate it reſembles a priſoner ſet 
at liberty in profound darkneſs, who 
is then indeed able to move freely, 
but the next ſtep he takes may as 
well lead him to a precipice, as into 
the path which he wants to purſue. 
The fame holds with ſtill greater force 
as to the affections. The affections are 
much ſtronger principles of action than 


the underſtanding, and operate with 


more violence. If therefore they are 
not under a due regulation; but are 
attached to low and unworthy objects, 
the will muſt neceſſarily receive a 
wrong biaſs from them, and be drawn 
blindly after them. If again the un- 
derſtanding and the affections are at va- 


riance with each other, the whole 


mind is then in a ſtate of diſtraction 
and tumult. All its powers inſtead of 
concurring in one general operation, 

act 
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act in oppoſition to each other, and Sect. 
thereby clog and retard each others VI. 
motions. The will makes ſome faint 
effort, ſome ineffectual ſtruggles for 
liberty; but the event generally is, that 

the ſtrongeſt power prevails at laſt : 

the paſſions grow impetuous, and 
bear down all before them ; they cloud 

and abſorb the light of the under- 
ſtanding, and drag the will after them 

in chains, 


This effe& of vice and corruption is 
thus beautifully pictured by Solomon- 
« His own iniquities ſhall take the 
e wicked, and he ſhall be holden 
« with the cords of his ſins.” * 


As the liberty of the will is loſt 
by diſorders ariſing in the other 
powers of the mind, fo it can be no 
otherwiſe reſtored than by reducing 

_ thoſe powers into order. And this is 
the effect which, as we have ſeen, 


faith 


Prov. v. 22. 
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SECT. faith produces on the mind. On the 


VI. 
— 


introduction of that heavenly prin- 
ciple, the ferment of the ſoul ſubſides, 
all its jarring powers are reconciled, 
and that union reſtored amongſt them 


which is neceſſary to its liberty and 


perfection. The mind of man in its 
fallen ſtate reſembles an admirable 
machine out of order. Thoſe finer 
ſprings and movements which were 
formed to obey the touch of virtue, 
were all injured and diſturbed; ſo that 
it required ſome new regulating power, 


ſome additional impulſe to put them in 


motion. Faith is that regulating power, 
which retouches this admirable ma- 
chine, and gives it again its free and 
natural motion. 


This whole doctrine is ſtated in 
the cleareſt manner by our bleſſed 
Lord himſelf, in a diſcourſe which he 
held with ſome Jews that had believed 
on him *. The influence which the 

under- 


——_— CH. 


> John, chapter viii, 
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underſtanding hath i in reſtoring the li- Sxor. 
berty of the will is expreſsly pointed VI. 


out by him in theſe words: © Ye 
© ſhall know the truth, and the truth 
<* ſhall make you free.” The Jews, 
ſuppoling him to ſpeak of a releaſe 
from civil bondage, anſwered with a 
warmth proceeding from a jealouſy of 
their civil liberties, © We be Abraham's 
« ſeed: we were never in bondage 
e to any man: how ſayeſt thou then, 
<« ye ſhall be made free?” Our Lord 
then explains his meaning clearly, and 
tells them that he ſpake of moral and 
ſpiritual liberty, which is loſt by fin, 
and can only be reſtored in its higheſt 
perfection by the power of religion. 
* Wholoever committeth fin, faith he, 
is the ſervant of ſin: but if the 
* Son ſhall make you free, then ſhall 
« ye be free indeed.” 


Upon the whole, the natural ope- 
ration of faith upon the mind, is to 
enlighten the underſtanding, to recall 
the affections into their proper channel, 

and 
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Szcr. and to break thoſe fetters by which 


VI. 


the will was held in bondage. It in- 


ſinuates itſelf into every part of the 


mind, circulates its healing virtues 
through the whole extent of the foul, 
and thereby reſtores health to its con- 
ſtitution. 


I ſhall conclude this part of my ſub- 
ject by pointing out in a few words one 
ſtrong character of diſtinction which 
meets us here, between our true re- 
ligion, and that prevailing enthuſiaſm 
which is only an unhappy abuſe of it. 


Enthuſiaſm confines the action of 
faith upon the ſoul chiefly to one part 
of it, neither admitting in religion the 
uſe of the underſtanding, nor the ex- 
erciſe of the free will. By which 
ſcheme it both diſhonours our holy 
faith, by thus narrowing and contract- 
ing its influence, and inſtead of heal- 
ing the natural diſorders of the ſoul, 
fixes and confirms them. Inſtead of 
exalting the underſtanding, it degrades 

that 
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that heaven- born faculty, and chains SECT. 
it down to the earth, holding it un- VI. 


worthy of aſſiſting in divine things. 
Inſtead of vindicating and reſtoring 
the liberty of the will, by reducing 
it to a paſſive ſubjection under certain 
irreſiſtible feelings and impulſes, it doth 
in reality load it with a double chain. 
Principles, which are ſo far from re- 
ducing the mind into a ſtate of com- 
poſure and union, that they tend only 
to unhinge it ſtill more than ever, and 
leave it in a ſtate of the utmoſt diſ- 
traction, by placing its powers in op- 
poſition to each other, and raiſing one 
in a moſt extraordinary and unnatural 
manner above the reſt. I wiſh that 
this were ſpeculation only, and that 
experience did not too manifeſtly con- 
firm what has been here advanced, 
concerning that diſtraction and diſorder 
of mind to which theſe principles 
lead. 


Enthuſiaſm indeed warms the affec- 
tions, and kindles them often to an 
uncom- 
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SECT. uncommon degree of fervour. But 

VI. the heat of enthuſiaſm is the heat of 

” diſcaſe, which enflames a part only, 
and thereby weakens and conſumes 
the mind, inſtead of giving ſtrength to 
It. 


Obſerve then the ſuperiority of that 
religion of the goſpel, whoſe genuine 
operations upon the mind we have 
been attempting to deſcribe, over this 

0 defective and partial plan. The genial 
warmth of true religion diffuſes itſelf 
equally through the whole frame of 
the mind, and imparts life and vigour 
wherever it is felt. This genial warmth 
not only glows in the affections, but 
awakens to new life every faculty of 
the ſoul, and calls them forth to u- 
nite all their powers in the ſervice of 
him, whoſe wiſdom firſt gave being 
to the harmonious compoſition of the 
human ſoul, and when it had unhap- 
pily fallen into diſorder, whoſe mercy 
contrived the means of raiſing it 
again from its ruins, and exalting it 

to 
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to more than its firſt, perfection. In SECT. 
a word, the religion of a true chriſtian, VI. 
is © the religion of his reaſon, the re- 
* ligion of his affections, and the re- 
* ligion of his will.“ 
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*. SECTION VII. 
Of Regeneration. 


F we call to mind the powerful 
effects of faith upon the ſoul, where 
it is duly cultivated and improved ; 
how it enlightens the underſtanding, 
regulates the affections, and reſtores 
the freedom of the will: if we add to 
this the powerful influence of the Holy 
Spirit co-operating to the ſame great 
end: we cannot be at a loſs to com- 
prehend thoſe various expreſſions of 
the new teſtament which repreſent the 


ſoul, when reſtored to that perfection 


to which it may be carried under the 
chriſtian diſpenſation, as the peculiar 
workmanſhip of God, as in a ſtate of 
new birth, or of a new creation, 


But as this doctrine of chriſtianity 
hath been often groſly miſunderſtood, 
and this is the peculiar region of our 


holy 
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holy faith, where enthuſiaſm ſeems to SecT, 


think itſelf moſt ſecurely eſtabliſhed ; 
let us endeavour in the 


Firſt place, to obtain a clear and 
diſtinct notion of chriſtian regeneration. 


And then we ſhall diſcern 


Secondly, how naturally it leads us 
to the practice of good works: that 
being the grand aim of the whole 
chriſtian - inſtitution ; that being the 
very end and deſign, as we are ex- 
preſsly aſſured by St. Paul, of this our 
new creation, for * we are God's 
« workmanſhip, faith the Apoſtle, 
« created in Chriſt Jeſus unto good 


« works,” * 


In the firſt place let us endeavour 
to obtain a clear and diſtinct notion 
of chriſtian regeneration. 


N 2 Now 


— * 


* Eph. ii. 10. 


VII. 
— 


o 


SE CT. 


VII. 
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| Now by this, and other expreſſions 


in ſcripture of equal force, it is evi- 
dent, that we muſt underſtand in ge- 
neral that change which is wrought 
in the mind by thoſe powers which in 
the chriſtian diſpenſation are made to 
act upon it. A change, as we have 
already ſeen, from darkneſs to light, 
from confuſion to order, from ſlavery 
to freedom. The tendency of faith 
to produce this change hath been fully 
conſidered, The Holy Spirit, we are 
aſſured, concurs in all theſe operations 
of faith, © For it is by the Spirit of 
* wiſdom that our underſtandings are 
s enlightened : it is by the Spirit that 
we are rooted and grounded in love; 
and that our ſouls are purified in 
e obeying the truth: it is by the Spirit 
de that we are called unto liberty, for 
e where the Spirit of the Lord is, 
e there is liberty: in a word, it 
« 1s by the Spirit that all our infir- 
** mitics are helped, and that we are 


« ſtrength- 


cc 
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* ſtrengthened with might in the inner 
„% man b.“ 

It follows clearly then that the great 
change we ſpeak of is produced in 
the mind by the concurring operation 
of faith and the Holy Spirit. The 
united agency of this inward and this 
outward power, enables the ſoul gra- 
dually to throw off its corruption, and 
works it into an holy and an heavenly 
frame. It receives from our holy faith 
the pureſt principles of virtue, at the 
ſame time that it receives from the 
Spirit the ability and diſpoſition: to act 
up to thoſe principles, 


There are three expreſſions which are 
in their turns made uſe of by St. Paul 
to ſignify the virtue of the chriſtian diſ- 
penſation, as oppoſed to the inefficacy 
of ritual obſervances. Neither cir- 
e cumciſion availeth any thing, faith 
| | N ; 40 he, 


—e 


d Eph. i % 1 Pet. i. 2. y. 33 
2 Car. iii. 17. Rom. viii. 26, Epl. iii. 16, 17 
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VII. © working by love— but a new crea- 
„ ture — but keeping the command- 


* ments of God.” © Theſe three ex- 
preſſions therefore being in their turns 
oppoſed to the fame thing, muſt be 
equivalent, pointing out the power of 
the chriſtian diſpenſation by three of 
its capital parts. The firſt of theſe, 
* faith working by love,” denotes the 
efficient cauſe, or operating power : the 
ſecond, © a new creature,” the inward 
change in diſpoſition and principle 
wrought by that power: the third, 
* keeping the commandments of God,” 
the outward change of action and con- 
duct, which is the reſult of that in- 
ward change of mind and principle, 
and the ultimate and final effect of faith. 


Here then we have a compleat re- 
preſentation of the chriſtian life. We 
ſee it in its firſt principles, in its in- 

ternal 


— 


© Gal, v. 6, —vi, 15. 1 Cor. vii, 19. 
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ternal conſtitution, and in a ſtate of 


action. 
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Life implies much more than mere 
exiſtence. It implies the uſe of thoſe 
vital powers and principles which be- 
long to each ſeveral order of beings, 
and without which they would exiſt 
to no purpoſe. When we ſpeak of 
life therefore, the term mult vary ac- 
cording to the rank of being to which 
it is applied. It muſt have a greater, 
or a leſs compaſs of meaning as we 
ſpeak of beings formed for nobler or for 
lower purpoſes. Life in beings endowed 
with ſenſe alone, muſt mean the ſen- 
ſative life only. But in beings, who 
have ſpirit and intelligence added to 
ſenſe, it implies more; it implies the 
exercile of thoſe ſuperior, ſpiritual, 
and intellectual powers. If man then, 
neglecting all his nobler faculties, ſhould 
confine himſelf entirely to the uſe and 
enjoyment of the animal functions, he 
can no longer be ſaid to enjoy the life 
of man, but ſinks himſelf down to the 

N 4 level 


We 
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Sect. level of mere animal life, But if again, 


VII. in chis degraded ſtate, he ſhould re- 
— 


cover the uſe of his better faculties, 


he then riſes once more to the human 
and intellectual lite. 


Upon theſe principles it is that our 
ſacred writers proceed when they every 
where ſpeak of virtue as the life of 
the human ſoul, and of ſin as its death. 
* To be carnally minded is death: 
but to be ſpiritually minded is life 
© and peace.” How juſt is this lan- 
guage, and with what propriety do 
they repreſent the life formed on chri- 
ſtian principles as a new life, and the 
man who embraces thoſe principles 
as born ta new life, and becoming a 
new creature! For ſurely man, whoſe 
foul is illuminated with all the glorious 
light, and ſtrengthened with all the 
powers of chriſtianity ; man, whoſe ac- 
tions are formed on the ſublimeſt prin- 
ciples, whom the pureſt virtue conducts 
to the moſt. exalted happineſs; man, 
reaching forward to the perfection of his 


nature, 
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nature, and graſping immortality : muſt Skt. 
be different from man ſunk in igno- VIL 
rance and error, from man groveling 


on the earth, and never raiſing his eyes 
above its ſurface, but going round and 
round its narrow circle in a vain ſearch 
of happineſs which cannot be found. 
Surely man moving aloft in the chri- 
ſtian ſyſtem, is a being. of an higher 
order, than man moving in the broken 
ſyſtem of fallen nature. 


Such is the clear account of that 
regeneration, or ſtate of new life, of 
which the goſpel ' ſpeaks: in which 
every thing appears founded on rea- 
ſons of the ſtricteſt propriety, and than 
which nothing can be more eaſily, com- 
prehended. But are there not men 
to whom it will ſeem too clear, and 
who are diſpleaſed with every attempt 
to free the doctrines of the. goſpel 
from that . obſcurity in which they 
love to behold them? Men who 
ſeem weary of that diſpenſation of 
light under which we have the hap- 

pineſs 
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VII. back again amongſt the types and 


ſhadows of the Moſaic inſtitution? 
Such men ſeem to ſpeak and write as 
if they were perſuaded that the chriſ- 
tian regeneration. implied the actual 
creation and infuſion of a new ſoul. 
An opinion which a moment's reflec- 
tion will ſhew to be alike rejected by 
reaſon and revelation. 


For if this idea were juſt, and if 
a chriſtian were a new creature in the 


moſt litteral ſenſe of the expreſſion, 


then in the inſtant of this new crea- 
tion all the former furniture and en- 
dowments of his mind muſt be ſwept 
away, all traces of his former know- 
ledge muſt be obliterated, and the me- 
mory of them entirely blotted out. 
The new convert would ſtand like 


Adam amidſt the new creation, without 


any ideas but ſuch as had been imme- 
diately ſtamped upon his mind by the 
hand of his creator. But that this is the 
caſe of the 9 I ſuppoſe no one 
| will 
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will be bold enough to affirm. Should Sgor. 


it, in contradiction to ſenſe and expe- 
rience be affirmed, yet can it never be 
reconciled with that duty of repen- 
tance which the goſpel requires from 
all its converts, and which evidently 
ſuppoſes a retroſpe& into the actions 
of their former life, of which they 
muſt therefore retain the femem- 
brance, and for which the preſent man 
is accountable, 


If in the act of regeneration there 
were really the infuſion of a new ſoul, 
as they who contend for the litteral 
acceptation of the exprefſions, a neu 
creature, and a new birth, muſt ſup- 
poſe, then muſt that foul be allowed 
to come ſpotleſs out of the hands of 
its Creator. In this caſe, it muſt ei- 
ther continue in a ſtate of ſinleſs pu- 
rity, a condition which it is to be feared 
would exclude all mankind from the 
title of regenerate, and which can 
neither be reconciled with the expe- 


rience of the beſt chriſtians, nor with 
the 


VII. 
—— 
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SecT. the continual admonitions of ſcripture 
VII. to amendment and repentance ; or if 


it ſhould fall from that purity; it muſt 
itſelf ſtand as much in need of re- 
demption as the former polluted ſoul ; 
that is, according to this notion of 
redemption, of being again ſupplied | 
by a new foul; and fo a ſucceſſion 
of ſouls in the ſame man would take 


place. 


Indeed this litteral acceptation of 
the new birth is utterly inconſiſtent 
with the very idea of a redemption. 
The creation of a new foul is an a& 
of infinite power alone, to which the 
death of a redeemer ſeems to have 
no relation. His death could be no 
more neceſſary to ſuch an act of in- 
finite power, to the creation of a new 
ſoul at this time, than it would have 
been at the firſt creation of things. 
Redemption neceſſarily implies the 
redemption of the ſinful and polluted 
ſoul, of that very ſoul which had loſt 
its created purity, and forfeited its firſt 
happineſs. 
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happineſs. And we ſee the wonder- SECT. 
ful propriety, we feel the efficacy of VII. 
a Saviour's dying to promote this great _ 
end. Agreeable to this is the language 

of ſcripture, which every where ſpeaks 

of redemption as a purifying and an 
healing act; and of thoſe who enjoy 

the benefit of it as in a ſtate of reſtora- 

tion and recovery. 


But may not this reſtoration and 
recovery be the inſtantaneous effect of 
the Holy Spirit's operation on the 
ſoul? To judge how far regenera- 
tion may be an inſtantaneous act, we 
muſt call to mind that connection 
which hath already been taken notice 
of between the, influence of the Spirit 
and the influence of faith. The pu- 
rifying and healing of the foul is the 
effect of their joint action. And ſince 
the progreſs of faith through the ſoul 
muſt be gradual, it ſeems to follow 
clearly, that this effect of their joint 
action muſt be progreſſive likewiſe. 


Our 
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Our bleſſed Lord in that pathetic 
diſcourſe delivered to his diſciples juſt 
wdefore his paſſion drew on, and tho 
glorious addreſs to his Father with 
which it is concluded, clearly points 
out the means by which the conver- 
fion and ſanctification of the world 
were to be carried on. With regard 
to the apoſtles themſelves, he affirms, 
that even they were made clean 
* through the word which he had 
* ſpoken unto them. I have given 
© unto them the words which thou, 
« O Father, gaveſt me; and they have 
© received them, and have known 
te ſurely that I came out from thee, 
* and they have believed that thou 
tt didſt ſend me. SanQtify them, he 
« adds afterwards, through thy truth: 
te thy word is truth. As thou haſt 
te ſent me into the world, even ſo 
* have I alſo ſent them into the 
* world. And for their fakes I ſanc- 
te tify myſelf, that they alſo might be 
e ſanctified through the truth. Neither 
« pray I for theſe alone, but for them 

« allo 


An Ess AV on FAITH. 


191 


e alſo - which - ſhall believe on me g ger. 
„ through their word.” In this paf. VII. 
Gage we ſee clearly by what channel —— 


the ſtream of ſanctification is derived 
from our Saviour to the world. 'The 
Apoſtles received from our-Lord him- 
ſelf that word of divine truth, which 
by their word and miniſtry was to be 
conveyed to all mankind. Whence it 
& manifeſt; that the external revelation 
of divine truth which 'our Saviour hath 
communicated to mankind by the in- 
ſpired writings of his Apoſtles, was 
| given as the - eſtabliſhed means of 
their converſion and ſanctification. 


Since then there are two diſtinct 
powers concerned in producing this 
great change in the foul, it follows, 
that they muſt regulate each other's 
motions. Whatever therefore might 
be ſuppoſed, were the enquiry only 
about the ſecret and inviſible opera- 
tions of the Spirit, yet ſince theſe 
operations are conducted by the known 
rule of God's revealed word, we can» 

not 
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Ser. not be at a loſs how to determine 

VII. the queſtion before us. For unleſs 

the whole goſpel can in an. inſtant 

be lodged in the ſoul, the compleat 

recovery of the ſoul which depends on 

the goſpel cannot be inſtantaneous. , Its 

improvement muſt be gradual, whilſt 

under the guidance of the Spirit it 

diſcovers by degrees all the treaſures 

of revelation, and imbibes daily mot 

and more of that ſanctifying truth of 
which our Lord ſpeaks. 


This correſponds exactly with the 
language of the inſpired writers, who 
every where repreſent the chriſtian 
life as a ſtate of continual improvement. 
They ſpeak of the new converts to 
chriſtianity © as in a ſtate of infancy, 
&« as new born babes, and ſuch as 
* have need of milk, and not of ſtrong 
© meat: they ſpeak of them “ as 
« growing up to maturity from this ſtate 
| ce of childhood by means of that nou- 
7 te riſhment which they receive from 


« the ſincere milk of the word: as 
* adding 
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« adding to their faith virtue, and to SECT. 
« virtue knowledge; as advancing VII. 


from the firſt principles of the chri- 
* ſtian doctrine, and going on unito-per- 
« fection; as growing at once in grace 
* and in the knowledge of our Lord 
and Saviour, till at laſt they come 
e in the unity of the faith, and of 
* the knowledge of the Son of God, 
e unto a perfect man, unto the mea- 
* ſure of the ſtature of the fulneſs 
4 of Chriſt.” a af 


They, therefore, who fancy that they 
feel a power in regeneration which 
inſtantly renews their ſouls, and brings 
them to a ſtate of ſinleſs perfection, 
and that by the ſole action of the Holy 
Spirit, without the uſe or application of 
any external means, do but amuſe 
themſelves with viſions as void of all 
ſupport in ſenſe and experience, as in 
the revealed word of God. For ac- 
cording to them, our Lord came down 
from heaven to teach mankind the 
way to falvation; he lived and died 

O to 
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SECT. to eſtabliſh amongſt them that reve- 
VII. lation which he brought from heaven; 


he appointed choſen witneſſes, who 
under the peculiar guidance of the holy 
Inſpirer recorded this revelation for 
the univerſal good of all mankind, and 
ſealed the record with their blood : 
and yet after all, the Inſpirer himſelf 
ſets aſide the uſe of that word which 
he inſpired, and by his own ſingle and 
miraculous influence on the ſoul ob- 
tains all the ends for which the re- 
velation was given. According to 
them, the Holy Spirit hath publicly 
eſtabliſhed the means of grace and 
ſpiritual improvement, and yet doth 
privately in every particular inſtance 
render the application of thoſe means 
unneceſſary. According to them, the 
whole glorious ſtructure of the chri- 
ſtian diſpenſation, which heaven-di- 
rected men have with ſo much la- 
bour brought to perfection, that ſtruc- 
ture which riſes on the foundation of 
the Apoſtles and Prophets, Jeſus Chriſt 
himſelf being the chief corner ſtone, 
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is a work that might well have been SecT. 
ſpared : fince inſtead of our receiv- VII. 
— 
ing any ſupport from the Apoſtles 

and Prophets, inſtead of our being 
ſormed into that building fitly framed 
together, every one, according to them, 

is built only on the foundation of his 

own perſonal feelings, and guided, in- 
dependently of all others, by particular 
communications of the Spirit made in 

ſecret to himſelf alone. 


Upon the whole; with regard to 
the chriſtian regeneration we may 
venture to conclude, that the change 
which the ſoul undergoes, is not a to- 
tal and ſubſtantial change, is not the 
acquiſition of a new foul, but a re- 
covery and reſtoration of its whole 
frame and conſtitution, from ſickneſs 
and diforder to harmony and health: 
that this change is produced by the 
concurrent influence of faith and the 
Holy Spirit ; faith filling the foul with 
the ſublimeſt principles of virtue, 
and the Holy Spirit diſpoſing and ex- 
S O 2 citing _ 
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SECT. citing all its powers to act according to 
VII. thoſe principles: and conſequently that 
735: the part which the Holy Spirit takes 

in the work of regeneration is by no 

means to inſpire, by no means to in- 
fuſe into the ſoul new revelations, but 
to ſtrengthen and ſuſtain it in fol- 
lowing the light of that common re- 
velation which he hath already in- 
ſpired and promulged for the uſe of 
all mankind. 


SECTION 
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EGENERATION being no $xcr, 
other than the entire poſſeſſion VIII. 
of the ſoul by the principles and 


powers of chriſtianity, whereby its 
evil diſpoſitions are ſubdued, and it is 
gradually wrought into an holy and 
heavenly frame, we cannot but dif- 
cern how naturally it muſt lead to the 
practice of good works. Virtuous ac- 
tion is indeed the grand aim of the 
whole chriſtian inſtitution ; it is the 
very end and deſign, as we are expreſsly 
aſſured by St. Paul, of our new crea- 
tion, for © we are God's workman- 
* ſhip, faith the Apoſtle, created in 
© Chriſt Jeſus unto good works “.“ 


O 3 Were 
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Were it poſſible in ſurveying the 
chriſtian ſyſtem not to perceive how 
directly it is calculated to anſwer this 
great end, we ſhould want one of the 
nobleſt proots which we now enjoy 
of the wiſdom and goodneſs of Him 
who formed it. THE POWER OF MAK- 
ING US GOOD is the preateſt glory of 
the chriſtian diſpenſation ; and they 
who would deny it this power, rob 
it of that jewel which ſhines the 
brighteſt in its heavenly crown, and 
fix upon it a calumny greater than 
its enemies have ever been able to 
invent againſt it. 


The deſign of redemption was to 
reſtore man to that happineſs which 
he had loſt by ſin. To have relieved 
his miſery only, without taking any 
meaſures to remove his guilt, would 
have been removing the effect and 
leaving the cauſe in its full force again 
to operate the ſame effect. A re- 
demption undertaken on account of 
fin muſt certainly have been aimed 

againſt 
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againſt fin itſelf, otherwiſe the ene- Sec. 


my would be left in full poſſeſſion 
of his conqueſt. To ſuppoſe that the 
Redeemer came only to deliver us 
from the puniſhment of fin without 
delivering us from its power, 1s to 
ſuppoſe that he came in fact to take 
away a diſcouragement to fin, by re- 
moving its penalty. His mercy thus 
confined would hardly deſerve the 
name of mercy : it would be mercy to 
ſenſe only, whilſt it was denied to our 
nobler, our ſpiritual and intellectual 


part. 


But theſe unworthy notions of re- 
demption will not ſtand a moment 
before the light of the goſpel. The 
very firſt intimation of the great deſign 
ſhews us that our Saviour undertook 
to bruiſe the ſerpent's head: that is, 
not only to obviate ſome ill effects of 
his power, but to deſtroy his power itſelf. 
To make us happy and yet to leave 
us under the. dominion of ſin, ſeems 
to be one of thoſe contradictions which 
O 4 omnipo- 


VIII. 
—— 
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srer. omnipotence itſelf cannot effect. At 


VIII. 


— 


leaſt we are aſſured that redemption 
is very far from any attempt thus to 
do violence to the nature of things, 
by connecting happineſs with vice, 
which can only be the natural parent 
of miſery. Redemption goes at once 
to the very ſource of all our ſufferings, 
and applies its healing virtue to cure 
the ſoul of that diſeaſe from which 
all its miſery ſprings. Redemption acts 
in perfect conformity with the firſt 
ſacred eſtabliſhments of heaven; and 
leads us to happineſs by forming us 
to the practice of virtue, the only way to 
happineſs that either revelation or ex- 
perience have ever pointed out, 


Every part of the chriſtian diſpen- 
ſation is manifeſtly adapted to anſwer 
this great end, to train us up to the 
exerciſe of goodneſs, and to qualify us 
for virtuous action. For to what 
other end doth our holy faith inſpire 
us with all its principles of virtue; 
why doth it, like Moſes, ſtriking a 
| rock, 
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rock, open the fountain of divine love Seer. 
in our heart, and cauſe the love of VIII. 
man to ſpring from the love of our pom” 
Redeemer ; why doth it enlighten us 
with all its laws of heavenly goodneſs; 
why point to the bright example of 
a Saviour walking before us in the 
path of active virtue; hy doth it try 
to move us by all the power of thoſe 
awful ſanctions. which belong to our 
holy religion; why ſtill farther, doth 
the Holy Spirit join his influence to that 
of faith, and give new ſtrength and 
vigour to our ſouls: why are we endow- 
ed with all theſe principles and powers 
of action, if yet the chriſtian life is 
not a life of action, and if all is to end 
only in ſome briſk emotion of the 
ſpirits, and ſome inward agitation of 
the mind? When “ the man of God 
* 1is thus adapted and thoroughly fur- 
* niſhed unto all good works,” how 
ſtrange a doctrine is that which will 
yet adyenture to fay, that he is de- 
ſigned for no kind of work; and when 
all theſe principles and ſprings of ac- 

tion 


202 
Sec. tion are in motion within him, would 


VIII. at that inſtant fix him motionleſs, blaſt 
— 
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all his powers, and freeze him as it 
were into inaction! As well may we 
ſuppoſe that when the Creator faſhioned 
this animated clay, and breathed into 
it the breath of life ; when he furniſhed 
it with limbs, with nerves, joints, and 
muſcles, and all its numberleſs inſtru- 
ments of motion, he never yet intended 
that the human body ſhould move; 
as to ſuppoſe that this new work- 
manſhip of God, created, and in every 
reſpect furniſhed unto good works, was 
never intended for the practice of thoſe 
works for which it is expreſsly formed. 


The gift of the power certainly im- 
plies and requires the uſe and right ap- 
plication of that power : and that indeed 
not only in the caſe of the finiſhed and 
enlightened chriſtian, but univerſally and 
in all caſes, as far as the power, and 
light for the direction of that power, 
have been communicated. 


All 
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All our blefled Lord's doctrines are SECT. 
full of precepts and motives to ac- — 
tion. And in thoſe beautiful parables 
in which his doctrines were often 
couched, he continually repreſents the 
chriſtian as in a ſtate of action. He 
repreſents him as a Servant bound to 
do the will of his maſter; as a La- 
bourer in a vineyard; as one entruſted 
with a Talent which it was his duty 
to improve. And the other inſpired 
writers, in perfect correſpondence with 
their maſter, repreſent the chriſtian 
life under the fame kind of images, 
as under thoſe of a pilgrimage, a race, 
and a ſtate of warfare, 


The very notion of a ſtate of trial 
in which we are here placed, implies 
the neceſſity of forming our lives and 
guiding our whole conduct according 
to ſome rule by which they muſt be 
hereafter reviewed. And in our Lord's 
deſcription of that grand ſceng by 
which this probationary ſyſtem ſhall 

be 
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| \ Sxcr. be cloſed, he hath fully aſſured us, that 


VII. we ſhall be called to a ſtrict account for 
— 


our uſe of all the talents entruſted to 
us; and that the chief enquiry, on 
the event of which our eternal lot 
muſt be decided, will be, how we 
have obeyed the dictates of that hu- 
manity and benevolence to others with 
which our holy faith is calculated to 
inſpire us. Nor need we be ſurpriſed 
that on this occaſion no mention is 
made of faith itſelf, though faith 
is certainly preſcribed as the leading 


condition of our ſalvation; ſince an 


enquiry after the fruits of faith is in 
effect an enquiry after faith itſelf: and 
at the ſame time this proceeding of 
our judge clearly ſhews us, that faith 
is valuable in his ſight only in pro- 
portion to the fruits it produces, and 
the good works to which it leads us. 


No one can be ignorant that there 


are in the holy ſcriptures numberleſs 
precepts of virtue, and rules, examples, 


and 
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and motives to ſanctity of life. But Seer, 
to what end are they placed there, VIII. 
if not to influence our practice? Take 
away every part of ſcripture that does 

not relate to faith, and you will re- 

duce it to a very ſmall volume. Se- 
parate the rules of faith and the rules 

of practice into two diſtin& bodies, 

and you will find the latter far to 
exceed the former in dimenſions. 
Which is eaſily to be accounted for, 

if practice is to be our ſtudy as well 

as faith. For then ſince faith is but 

a ſingle act, and practice extends 
through every part of lite, it is clearly 

ſeen why that part of ſcripture ſhould 

be the moſt extenſive, which relates to 

the molt extenſive part of our duty. But 

if we ſuppoſe, that when faith is once 
acquired the chriſtian is complealy fi- 
niſhed, and that he is to reſt in faith, 
and hath no concern with works; then 

it ſeems impoſſible to account for the 
conduct of the Holy Spirit in ſaying 

ſo much about works which do not 


belong 
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SECT. 


VIII. 
— 
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belong to us, and contracting into ſo 
ſmall a ſize that part of. ſcripture in 
which alone we are intereſted. 


The queſtion in ſhort is reduced to 
this, Whether it is of any conſequence 
that we ſhould obey our maſter's will 
or not: and whether the greateſt part 
of the ſcriptures is not entirely ſuper- 
fluous, and all the divine commands 


contained in them abſolutely without 


a meaning ? 


Upon the whole then we may con- 
clude, that the deſign of chriſtianity 
doth by no means terminate in faith, 
but that faith is that good tree, which 
by our own aſſiduous cultivation, and 
the influence of God's Holy Spirit, 
bringeth forth good fruit : and there- 
fore that good works in connection with 
faith, and ſpringing from that holy 
principle, are abſolutely neceſſary to 
complete the chriſtian character. Our 
Saviour is the vine, and we are the 

branches. 
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branches. If we abide in the vine, and Sect. 
maintain our union with it, if we abide VIII. 
in a faithful attachment to our Lord 
and Saviour, we ſhall derive from that 
ſacred ſtock to which we belong a 

vital juice which will give us daily 
new force and vigour, and enable us 
to bring forth much fruit. 


Faith ſhall end with time. Its whole 
buſineſs is anſwered in this life: and 
in heaven faith ſhall have no exiſtence. 
But virtue ſhall be immortal : and that 
plant which in this cold region is 
barely kept alive by the warmth of 
the heavenly principle within us, ſhall, 
when it comes to its native ſoil, flouriſh 
without the ſupport of faith. Sure- 
ly therefore, amongſt candidates for 
heaven, that which will for ever flouriſh 
there ſhould be cultivated at leaſt as 
much as that which will there be done 
away. The virtuous diſpoſition, bene- 
volence and charity, the love of God 
and the love of man, ſhall accompany 

us 
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SecT, ũs to heaven, and become a ſource of 

Lan endleſs bliſs ſpringing up and encreaſing 
* „e eternity. But when we ſhall 
be borne to that pure and bliſsful 
region on angels wings, faith ſhall 
then be left behind us with this on 
riſhing world. 


SECTION 
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SECTION IX. 


Objeftions conſidered. 


O that way of explaining the Spot. 
chriſtian doctrine, which having IX. 
ſhewn the direct tendency of every part 


of the goſpel-diſpenſation, and of every 
principle it employs to produce good 
works, concludes the neceſſity of aſſo- 
ciating good works with faith, in order 
to fulfil the deſign, and to obtain the 
end of our calling, ſome no doubt wih 
have their objections. 


It will be proper therefore to take 
notice of the moſt conſiderable and 
moſt popular of thoſe objections which 
may probably ariſe. 


And firſt, it will be pretended, that 
by the doctrine of good works we 
aſſume a merit to ourſelves, ſet up a 
claim to happineſs founded on that 


P merit, 
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SECT. merit, and thereby arrogantly preſume 
IX. to ſhare with our Saviour in the work 
— ; 

of ſalvation, 


In anſwer to this let it be obſerved, 
that ſtrictly ſpeaking there can be no 
merit in any created being. It can 
never do more than what is anſwer- 
able to the powers and faculties with 
which it is endowed. But all its powers 
and faculties are the gift of the Crea- 
tor; and therefore no uſe nor applica- 
tion of them can ever cancel the debt 
of the original gift. Strictly ſpeaking 
therefore, no created being can have 
merit, ſo as to form upon it any claim 
of happineſs from his Creator, or to 
entitle him to any degree of reward, 
otherwiſe than as the free gift and 
voluntary appointment of God him- 
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thoſe creatures of God, whom he hath 
endowed with any degree of free-will, 
and a power of directing their own 

conduct, 
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conduct, amongſt ſuch there muſt be Ser. 


211 


a relative merit, and a comparative IX. 
— 


goodneſs. 


All actions cannot appear alike in 
the ſight of that God of knowledge, 
* who ſees all our ways, and counts 
* all our ſteps; and by whom we 
* are aſſured that our actions are 
&© weighed ©,” Neither therefore can 
all agents be equally acceptable to 
him, 


God hath given in truſt to man va- 
rious powers and abilities, by a right 
application of which he is enabled at 
once to advance his own happineſs, and 
to promote the happineſs of others ; or 
by a contrary uſe of them, to diſturb 
the peace of mankind, and bring on 
his own ruin. For he hath linked us 
to each other by ſo ſtrong a chain, that 
there 1s no ſolitary road to happineſs 

52 or 
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or miſery, If we would be happy, 
we mult ſeek the happineſs of others; 
and if we promote the ruin of others, 
we muſt be miſerable ourſelves. It is 
then by the ſtrong fanction of happi- 
neſs or miſery that we are engaged in 
the exerciſe of focial virtue. And be- 
cauſe thoſe actions which we call vir- 
tuous, are calculated to promote the 
good of others, therefore they are di- 
ſtinguiſhed by the name of © good 
* works.” This therefore is not a 
name which human pride idolizing its 
own merit hath given them, but it is a 
name founded as we ſee in reaſon, 
nay more, a name by which thoſe 
actions are conftantly denoted in the 
ſacred writings. Which renders it the 
more ſurprizing that any one ſhould 
have the boldneſs, under any pretence 
whatſoever, to appear againſt them, 
fince they do thereby oppote both the 
authority and the language of the 
goſpel, which abounds with precepts 
and motives to virtuous actions, un- 
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der the expreſs name of GOOD SECT. 


\ 
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* Becauſe this circumſtance muſt ſurely have 
been overlooked by thoſe who make it their bu- 
ſineſs conſtantly to declaim againſt good works, 
and to diſcourage us from every attempt to per- 
form them, by perſuading us that we are wholly 
unfit for the godlike exerciſe of doing good ; 1 
ſhall therefore ſubjoin a few of thoſe numerous 
paſſages in which good works are expreſsly re- 
commended to our practice, 

« This is a faithful ſaying, ſays Saint Paul to 
& Titus, and theſe things I will that thou at- 
« firm conſtantly, that they which have be- 
4 lieved in God be careful to maintain good 
& works.” You ſee Saint Paul directs his diſ- 
ciple to affirm con/lantly, to make it the con- 
ſtant ſubject of his preaching, that all chriſtians, 
all who have believed, ſhould be careful to main- 
tain good works, ** Charge them that are rich 
« in this world,” fays the ſame apoftle to Ti- 
mothy, another of his diſciples, whom he is in- 
ſtructing in what manner he ought to preach 
the goſpel, ©* charge them that they da good, 
„that they be rich in good works.” In his 
epiſtle to the Romans he aſſutes us, that God 
* will render to every man according to his 
deeds; tribulation and anguiſh upon every 
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In the original conſtitution of things, 
had that remained uninjured, man, by 
| em- 


* ſoul of man that doeth evil, but glory, honour, 
and peace to every man that doeth good.” He 
EXoiis us to “ conſider one another to provoke 
* unto love and to good works z and never to bo 
« weary in well- doing, for in due ſeaſon we 
& ſhall reap, if we faint not.“ 


Hear our Saviour himſelf, who went about 
doing good,” that we might follow his ex- 
ample: Let your light ſo ſhine before men, 
that they may ſee your good works, and 
« glorify your Father which is in heaven.” 
* F/ll-done, thou good and faithful ſervant,” 
are the terms in which he expreſſes his approba- 
tion of him who had improved the talents en- 
truſted to him. Marvel not at this,” are his 
own awful words on another ſolemn occaſion, 
for the hour is coming in the which all that 
are in their graves ſhall hear his voice, and 
* ſhall come forth; they that have done good, 
c unto the reſurrection of life; and they that 
© have done evil, unto the reſurrection of dam- 
„nation.“ So that, according to our Saviour, 
if we would obtain the reſurrection of life, we 
muſt do goed ; if we do evil, we muſt be doomed 
to the reſurreftion of damnation, 
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employing his abilities in obedience to Ser. 


the will of his Creator, and in promo- 
ting the good of his fellow-creatures, 
could not have failed of ſecuring his 
own happineſs. In that ſituation he 
would have obtained happineſs with 
leſs aſſiſtance than what we under the 
goſpel enjoy, and yet even then his 
happineſs could by no means have 
been efteemed his own proper acqui- 
ſition, or a debt due to his merit, but 


F:4 the 


f— — 


Many other paſſages might be added to the 
ſame purpoſe, but they can eſcape no one who 
reads the holy ſcriptures, How amazing then 
is it after all this, that any ſet of men ſhould 
have the preſumption to oppoſe the doctrine of 
good works, and openly to preach againſt it ! 
How amazing that theſe men ſhould meet with 


IX. 


their admirers and their followers, in a country 


where the goſpel lies open to every chriſtian ! 
Our Saviour preached good works : his apoſtles 
preached good works: theſe men loudly decry 
them: and yet theſe are the men who aſ- 
ſume to themſelyes the title of the only goſpel- 
preachers. 

* Chooſe you this day, O houſe of Iſrael, 
* whom ye will ſerye,” 
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SECT. the free-gift of God, who in his wiſe 
IX. dom planned that conſtitution, and the 


reſult of wiſe laws eſtabliſhed by him 
for the common good, and for the 


encouragement of man in a right uſe 
of his faculties. 


In the diſpenſation founded on re- 
demption, the truſt to man is enlarged. 
He is here, in the language of ſcrip- 
ture, thoroughly furniſhed unto all 
* good works: all his powers of 
doing good to others are ſtrengthened 
and encreaſed ; he receives new light 
for the direction of thoſe powers, and 
is called to the exertion of them by 
the ſtrongeſt motives to benevolence 
and charity that can be conceived. If 
he makes a proper uſe of theſe ſupe. 
rior advantages, he will be entitled to 
that exalted happineſs which is provi- 
ded for the encouragement of virtue 
under this diſpenſation. The merit in 
the mean while is entirely his, who 
procured theſe advantages for us. The 
whole merit of ſalvation is our Re- 

deemer's ; 
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deemer's; he alone could and did Sgr. 
purchaſe it for us, and preſcribed the IX. 
conditions on which we are to obtain ** 
it. By endeavouring to perform his 

will, we do not pretend to leſſen the 
merit of what he hath done for us; 
but, on the contrary, to avail ourſelves 
of it. We haye not the preſumption 
to think of ſaving ourſelves, ſince we 
cannot do that without ſettling the 
terms of our ſalvation. The merito- 
rious price of redemption is already 
paid. What we can do, and what 
we are required to do, is not previous 
to redemption, but conſequent upon 
it. It is not to redeem, that the Chri- 

ſtian raiſes his ſtructure of good works, 
for he raiſes it on the foundation of 
thoſe advantages which he hath ob- 
tained by redemption. 


Whilſt therefore the beſt Chriſtian 
muſt own himſelf an unprofitable ſcr- 
vant, having done only that which 
was his duty to do, yet there is un- 
doubtedly in the ſight of his Redeemer 


a wide 
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SzcT. a wide difference between that good 
IX. and faithful ſervant, who improves the 
— talent entruſted to him by his lord, 

and makes a right uſe of thoſe ineſti- 
mable advantages which redemption 
puts in his power, and that unprofit- 
able ſervant, who abuſes or neglects 
them. And it is ſurely no leſs diſpa- 
raging of the merits of redemption, to 
ſay, that by it, and the helps which 
we have obtained in conſequence of 
it, we can do nothing good, than to 
fay, that we can do every thing with- 
out it. They who maintain the ſuffi- 
ciency of unaſſiſted nature, deny only 
the neceſſity of redemption ; they who 
maintain the inſufficiency of nature 
after grace to do any thing good or 
acceptable in the fight of God, deny 
the power, and depreciate the effects 
of redemption. 


It will 'be confidered by ſome as a 
ſecond objection, that our Lord hath 
expreſsly promiſed falvation to faith 


without mentioning good works. 
Faith 
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Faith is the leading condition of Sxer. 
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our falvation, and the foundation of IX. 
—— 


all other chriſtian doctrines and vir- 
tues. We cannot wonder therefore, 
ſince through the door of faith we 
enter into the chriſtian diſpenſation, 
that all the bleſſings of that diſpenſa- 
tion are ſaid to belong to faith; and 
that ſalvation itſelf is annexed to faith, 
in which it terminates at laſt, though 
through many intermediate ſteps. 


Our Saviour's doctrine is to be taken 
from the whole goſpel, which was de- 
livered by degrees. When he lays the 
foundation of his religion, it is with 
the utmoſt propriety that he annexes 
ſalvation to faith, which is the baſis of 
that religion, and condemnation to in- 
fidelity. But ſince we find theſe ſanc- 
tions elſe where moſt commonly applied 
to a life of virtue, and a life of wicked- 
neſs, this explains our Lord's meaning 
beyond a doubt, and ſhews that he 
conſiders faith as the baſis of good 
works, and infidelity as the root of 
wickednels 3 
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. and that be afcyibes-to 
IX. faith in general what belongs to it 
when producing all its proper and na- 


tural effects upon the believer. 


But it will be urged farther, that 
Saint Paul attributes ſalvation to faith, 
and expreſsly excludes works. 


And here it muſt be laid down as a 
maxim, to which all parties are alike 
bound to aſſent, that the holy ſcrip- 
ture muſt be ſo explained as to be 
every where in perfect conſiſtence 
with itſelf. When therefore we meet 
with any paſſage of ſcripture that will 
admit of two different meanings, one 
of which ſets it in ſtrong oppoſition to 
numberleſs other paſſages in the ſacred 
writings, which cannot be miſtaken, 
then this rule of conſiſtency obliges us 
to reject that meaning. 


Now this is exactly the caſe with 
the paſſage of Saint Paul alluded to. For 
if it be taken in that rigorous ſenſe, 

. ; | which 
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which makes it utterly exclude the Sgr. 
duty and the doctrine of good works [4 
from the buſineſs of our ſalvation, then | 
is it made to overthrow a doctrine 
which it is the buſineſs of almoſt the 
whole goſpel to advance; then is it 
at variance with a plain paſlage in Saint 
James, with which it hath been often 
contraſted ; and then is Saint Paul him- 
ſelf made to explode in one chap- 
ter a doctrine which he labours to 
eſtabliſh in every other; ſince there 
never was a more zealous preacher, 
nor a more finiſhed pattern of good 
works, our Saviour alone excepted, 
than the great apoſtle of the Gentiles 


Was. 


This explanation therefore muſt un- 
doubtedly be laid aſide, which makes 
Saint Paul contradict himſelf, and every 
other ſacred writer. It muſt be laid 
aſide, if there is another plain and 
conſiſtent ſenſe to be found, by which 
the harmony of the ſacred writers 
may be preſerved. | 

And 
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And yet it muſt be acknowledged, 
that there is little ſatisfaction to be 
found in that opinion, which confines 
what Saint Paul here ſays of the inva- 
lidity of works, to the ceremonial 
works of the Jewiſh law only. His 


argument manifeſtly requires, that the 


© law of works” here ſpoken of ſhould 
be taken in a much greater latitude. 


The apoſtle undertook to ſhew the 
neceſſity of redemption to the circum- 
ſtances of mankind, and to prove, 
* that the goſpel alone contained the 
* power of God unto ſalvation to every 
one that believeth . To this end 
had he contented himſelf with proving 
only the inſufficiency of the ceremo- 
nial works of the Jewiſh law to obtain 
our falvation, and proceeded no far- 
ther, his concluſion would by no 
means have followed. The general 
neceſſity of redemption for all man- 
kind, could never have been inferred 

from 


8 


f Rom. i. 16. 
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from the deficiency of a partial law Szcr, 
reſpecting only one ſingle people. Saint —4 


Paul was too great a maſter of reaſon- 
ing to frame his argument in a man- 
ner ſo inconcluſive. He takes a larger 
compaſs, reviews the whole world, 
and from the common incapacity of 
all mankind to fave themſelves, infers 
the neceſſity of a redemption. He firſt 
conſiders the ſtate of the Gentile 
world, and then of the Jews, and 
ſhews by undeniable facts that © all 
« have ſinned, and come ſhort of the 
* glory of God.” By an appeal to 
their own reſpective laws, both muſt 
be condemned, and © all the world 
* become guilty before God.” In this 
ſituation man could have no reſource but 
in © the free grace of God, thro' the 
« redemption that is in Jeſus Chriſt.” 
For if works of any kind could have 
ſaved him, he then could have ſaved 
himſelf, and redemption would have 
been an unneceſſary thing. © Therefore 
« we conclude, that a man is juſtified 
« by faith Without the deeds of the 


« law;” 
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SzcT. © law;” whatever that law may be; 


— 


whether the moral law delivered by 
Moſes, or that law of which the more 
enlightened Heathen boaſted, the law 
of reaſon and conſcience implanted in 
their breaſts. For it was impoſſible 
that he could be juſtified by a law of 
which he was convicted as a tranſ- 
greſſor; and which was therefore ſo 
far from covering his guilt, that it muſt 
bear teſtimony againſt it. A law of 
works can only juſtify thoſe by whom 
that law hath never been violated. 
Sinful man can never be ſaved by a 


law which he cannot fulfil, He muſt 


. reſt all his hopes only on that free 


mercy, on that *©* righteouſneſs of God 
* which is by faith of Jeſus Chriſt, 
« unto all, and upon all them that 


believe.“ 


Such is the ſtrong and irreſiſtible 
train of reaſoning, by which this great 
apoſtle excludes all works of our own 
from the ability of ſaving us, and 
eſtabliſneth his firſt poͤſition, © that 
« the 
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6 the goſpel of Chriſt alone is the SEG. 
% power of God unto falvation to IX. 


«every one that believeth, to the 
“ Jew firſt, and allo to the Gen- 
„tile.“ | 


But though he makes this juſt eſti- 
mate of all human pertormances, de- 
nying to them a power which indeed 
they cannot claim, a power of ſaving 
us; yet is he ſo far from diſcouraging 
or depreciating our endeavours to do 
good, ſo far from giving countenance 
to that pernicious doctrine of the ſuffi- 
ciency of a quieſcent and inactive faith, 
that he appears evidently to have laid 
the foundation of faith ſo deeply in the 
beginning of his epiſtle, with no other 
view, than that he might raiſe upon 
it more ſecurely the doctrine of good 
works. With what a generous warmth 
of indignation doth he combat that 
impious tenet, which would reconcile 
a continuance in fin with a ſtate of 
grace! And with what ſtrength of ar- 
gument doth he apply every principle 
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of our holy faith to the ſupport of 
virtue; ſhewing clearly, that Chriſtians 
are bound to devote themſelves and all 
their faculties to its ſervice; to yield 
themſelves unto God, as thoſe that are 
alive from the dead, and all their 
members as inſtruments of righteouſ- 
neſs; animating us to a patient per- 
ſeverance in well-doing, by the pro- 
ſpect of that glory, honour, and im- 
mortality, which will by our righteous 
Judge be rendered to every man that 
worketh good, to the Jew firſt, and 
alſo to the Gentile ; and proving that 
there is no other way of obtaining the 
end of our faith, everlaſting life, but 
by maintaining our fre.lom from fin, 
becoming the ſervants of God, and 
having our fruit unto holineſs. 


Nay, he not only enforces in gene- 
ral the obligations to ſanctity of life 
and manners, which our holy profeſ- 
fion lays upon us; but after having 
eſtabliſhed theſe fundamental truths, 
he deſcends to particulars, and towards 

the 
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the concluſion of his epiſtle, draws Ster. 
out from the principles of our faith IX. 
the moſt finiſhed ſyſtem of all relative 


and ſocial duties that 'ever was deli- 
neated by the pen of man. 


It appears then from this ſhort re- 
view of this epiſtle to the Romans, 
an epiſtle fo juſtly celebrated, but in 
general ſo little underſtood, that the 
doctrine which Saint Paul effectually 
eſtabliſhes in it is, that we can only 
be ſaved by that diſpenſation whoſe 


baſis is faith, and whoſe ſuperſtructure 


is good works; it being clearly impoſ- 
ſible that ſinners ſhould ever obtain 
ſalvation under any diſpenſation whoſe 
baſis is good works and unſinning obe- 
dience. 


A doctrine, which is ſo far from 
ſtanding in oppoſition to what Saint 
James hath advanced on the ſame 
ſubject, that it clearly reſolves itſelf 
into the very doctrine which that apo- 
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SxcrT, ſtle hath eſtabliſhed, that © by works 


IX. 
— 


e faith is made perfect. 


I cannot conclude this head with 
more propriety than in the words of 
Saint Ignatius in his epiſtle to the 
Epheſians, as a doctrine perfectly cor- 
reſponding with that of the inſpired 
apoſtles, which we have been conſi- 
dering, and as the clear reſult of the 
whole, that faith is the beginning 
< or the principle, and charity the end 


* or the completion of the chriſtian 
* life 8.“ 


SECTION 
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Now beg leave | to. conclude the SECT. 
whole ſubject with an addreſs, firſt X. 


to thoſe who maintaining the ſufli- 
ciency of reaſon, do blindly reject the 
aſſiſtance of revelation ; and ſecondly, 
to thoſe who imagine, that revelation 
doth wholly ſuperſede the uſe of rea- 
ſon, and exclude its exerciſe from the 
nobleſt ſubject on which it can be em- 
ployed, the ſubject of religion. 

And firſt, let the advocates of un- 
aſſiſted reaſon * produce their cauſe, 
* and bring forth their ſtrong reaſons” 
in ſupport of it. That firſt ſtructure 
of religion, wherein human reaſon and 
human virtue might have had a greater 
ſhare, was laid in ruins by man's firſt 
diſobedience. By redemption our ſy- 
ſtem of duty is now placed on a new 
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X. 
given to virtue, which was become 
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in all its parts, and new re-intorcements 


too feeble to ſuſtain itſelf, But how 
yainly do you attempt to rear again 
that ſyſtem which hath been long ſince 
overthrown ; and labour by your own 
ſtrength to repair the ruins of fallen 
nature! An attempt not unlike that of 
the infidels, who in defiance of the 
decrees of Omnipotence, undertook to 
erect again the fallen temple of Jeru- 
ſalem. Their deſign was blaſted by 
heaven. 


You muſt allow that virtue in a ſtate 
of nature is inſufficient for its own 
ſupport. Why then, if you are truly 
lovers of virtue, why will you rob it 
of all thoſe new and powerful helps 
which it receives from religion,“ nor 
* hear that virtue, which you love, 
« complain?“ 


It is on your own principles that we 
embrace faith. Reaſon leads us to faith, 
| Reaſon 
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Reaſon pleads for it, and ſhews it to SECT, 
be every way worthy of God, every X. 


way calculated to promote the dig- 
nity of human nature, Reaſon flies 
to faith as its only protector, as the 
only ally that can reſcue it from the 
tyranny of the paſſions under which 
it groans, from that baſe ſlavery to the 
inferior part by which it is ſo ſhame- 
fully degraded, ſunk below itſelf, and 
difabled in all its nobleſt operations, 


They miſrepreſent faith who. ſay, 
that like a falſe ally it would enſlave 
that very reaſon which it was called 
in to defend, Reaſon is never fo free 
as when united to faith : all its facul- 
ties are ſtrengthened, and all its aims 
exalted. Its ſphere of action is en- 
larged, new fields of contemplation are 
laid open before it, where it finds for 
its exerciſe objects of the nobleſt na- 
ture, with which it was before little 
acquainted, and its glorious views are 
now extended far beyond that narrow 
circle within which they were before 

Q 4 confined, 
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confined, even into a boundleſs eter- 
nity. 


— — 


But what wonder that by one party 
revelation is miſtaken for the enemy 


of reaſon, when by another, reaſon is 


conſtantly repreſented as the enemy 
of revelation ? 


Little do theſe miſtaken advocates cf 
religion conſider, how much an un- 
ſkilful defence may injure a cauſe which 


they no doubt mean to ſerve ; and 


how much ſtrength they add to the 
real adverſaries of religion, whilſt by 
a charge ſo groundleſs they attempt to 
force into rebellion one of its ſureſt 
ſriends. | 


It cannot be, that redemption, which 


was given to improve and exalt our 


nature, ſhould thus degrade it, by de- 
ſpoiling us of the nobleſt endowment 
with which the Omnipotent had diſtin- 
guiſhed us above the reſt of the lower 
creation. It is reaſon alone that renders 

us 
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us worthy of ſalvation. Take away . SECT. 
reaſon, and man will not be worth X. 
ſaving. Nothing will remain but blind 
paſſions, and groveling appetites, No- 

thing but the brute. h23ig 


And how ſhall ſalvation be addreſſed 
to ſuch a being? Without reaſon, and 
free-will that belongs to reaſon, he 

can neither apprehend the terms of 
ſalvation, nor fulfil them. He can 
neither apprehend our Saviour's merits, 
nor follow his example. Without rea- 
ſon there can be no faith; the evi- 
dence, and the motives of religion are 
all loſt, Man is no longer capable of 
knowing, of loving, of ſerving his God 
and his Redeemer, As rational indeed 
would be the attempt of that ſuppoſed 
Saint, who is ſaid to have preached the 
goſpel to the inhabitants of the air and 
of the deep, as to preach falvation to 
man, if you ſuppoſe him without rea- 
ſon ; or, . which amounts to the ſame 
thing, that his reaſon is of no uſe in 
religion, 

Can 
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Can there be a clearer proof, that 
God intended we ſhould make uſe of 


gur underſtanding in his ſervice, than 


that he hath every way applied and 
ſuited his religion to our underſtanding ? 
Why -hath he fo admirably fitted out 
his ſyſtem of religious laws, and all 
that bright diſplay of evidence with 
which they are attended, compleating 
the deſign with ſo much beauty, fixing 
every part with ſuch nice propriety, 
and adjuſting the whole with ſuch due 
proportion, that we cannot ceaſe to 
admire it; but the more we enquire, 
the more we diſcover throughout of 
wiſdom and admirable contrivance : 
why is this ample and this glorious 
field prepared for the exerciſe of our 
reaſon, if yet our reaſon muſt be re- 
ſtrained from entering upon it ? 


Can it be, that it ſhould be a facri- 


lege for the underſtanding to lay hold 


of that knowledge which the goſpel 
holds forth to it? Can it be, that its 


ſacred truths are no better than the 
fruit 
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fruit of that ancient tree of trial which - SecT. 
it will be death for our reaſon to taſte? X. 
Shall we charge the Creator with gi- 5a 
ving reaſon and truth in vain? Reaſon 

not to be exerciſed, and truth not to 

be underſtood ? | 


Indeed the neceſſity of reaſon in 
apprehending the evidences of revela- 
tion, hath been fo often urged, and is 
in itſelf ſo extremely obvious, that even 
they who ſeem moſt inclined to pre- 
vent its entrance on the ſacred ground, 
and to ſend it an exile into the world 
of nature, have been compelled to 
admit its right of proceeding thus far. 
But they ſeem not to be aware that 
the uſe of reaſon is no leſs neceſſary 
in every part of religion, than in the 
bare inveſtigation of its evidence. It is 
as neceſſary to the knowledge of the 
laws of chriſtianity, as of its evidence. 
The very exiſtence of religion in the 
ſoul depends on the knowledge of 
God, the knowledge of our Redeemer, 
and the knowledge of ourſelves. Take 
away knowledge from religion, and 

you 
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you leave nothing but intemperate zeal, 
wild enthuſiaſm, or dark ſuperſtition. 


Even in our devotions, if we muſt 
pray with the heart, and. with all the 


warmth of pious affection, we are aſ- 


ſured that-we ought to pray with the 
underſtanding likewiſe. Petition, praiſe, 


and thankſgiving, if they are not ac- 
companied with ſome knowledge of 


the grounds of thoſe duties, as they 


are laid in a ſenſe of our own wants, 


and of the infinite power and unboun- 
ded mercy of God, can never be 


eſteemed a reaſonable ſervice. 


When our Lord directs us to wor- 
ſhip God in ſpirit and in truth, he 
enjoins the uſe of that power of the 
ſoul, without which truth itſelf cannot 
be diſtinguiſhed. For by what other 
power but the underſtanding can God 
be worſhipped in truth? And which 
of our faculties ſhall take the lead in 
religious duties, when reaſon ſhall be 
excluded ? 


There is no character under which 


our Lord ſeems with ſo much pleaſure 
"M0 
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to repreſent his diſpenſation, as that of Ser. 
truth. But the underſtanding is the X. 
only ſeat of truth ; of revealed truth INE" 
as much as of every other kind. Truth 

can be embraced only by the under- 
ſtanding, to which it is as evidently 
related, as light is to the power of 
viſion. The eſtabliſhment of the object 
ſuppoſes the uſe of the correſponding 
faculty, without which in vain would 

the object be eſtabliſhed. As clearly 

then as the light, poured out upon the 

face of the creation, points out the 

uſe of viſion, ſo clearly doth that truth, 
which ſhines through every part of 
revelation, point out the uſe of that 
faculty, by which. alone truth is com-- 
prehended and diſcerned. 


No one fact is more clear in the 
whole hiſtory of the - human mind, 
than that reaſon hath been improved 
by revelation. It is undeniable, that 
the efforts of the human mind have 
been much. ſtronger, and its ſucceſs 
much greater in deducing from their 
firſt * and explaining all the 

moral 
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SECT. moral and ſocial duties of life ſince the 


X. publication of the goſpel, than they 


were before. And yet you will hardly 
venture to maintain, that the human 
mind doth now poſſeſs a native force 
ſurpaſſing that with which it was en- 
dowed in thoſe bright periods of genius 
which preceeded the introduction of 


the goſpel. Experience therefore joins 


with revelation itſelf, in proving that 


the mind is fo far from being weakened 


or depreſſed by the goſpel, that it de- 
rives new ſtrength from it, and is 
never cultivated with ſo much ſucceſs, 
never yields ſo ample or fo rich a pro- 
duce as where it lies open to the in- 
fluence of the goſpel. 


Faith and reaſon are ſo far from 
being rivals, or adverſaries, that there 
is the cleareſt relation, and the ſtricteſt 
union between them. Reaſon without 
faith is feeble and obſcure. Faith with- 
out reaſon, if it is poſſible that there 
can be faith without reaſon, is no better 
than © a light ſhining in that darkneſs 
« which comprehendeth it not.” 
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ln a word, it cannot be that the Szcr. 
mind ſhould be obſcured; and its light X. 
extinguiſhed under a diſpenſation, which 


was given expreſsly to remove the errors, 
and to lighten the darkneſs of our ſouls. 
Light is the favourite character by which 


the goſpel is deſcribed both in the pro- 


phetic and the evangelical writings. Ours 
is the ineſtimable advantage of having 
our underſtandings conducted by that 
true light, which lighteth every man 


that cometh into the world. Ours is the- 


unſpeakable happineſs to behold that 
glory which ſhines round the only-be- 
gotten of the Father, a glory as we are 
aſſured, not ſupplied by grace alone, but 
formed by the mingled and united rays 
of GRACE and TRUTH, 


To ſum up all, faith is given for the 
improvement of the human ſoul; and all 
its powers, our reaſon, our affections, 
and our will, obtain their perfection 
by being exerciſed in its ſervice. Faith is 
given to fit us for heaven ; and as far as 
we can apprehend, the chief pleaſures 
even of a future ſtate will be intellectual. 

Strange 
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Strange therefore indeed would it be to 
ſuppoſe that that faculty ſhould have no 
concern in religion,” which is to be the 
chief ſeat even of our heavenly pleaſures. 
Faith fills the ſoul with knowledge as 
well as virtue; and the truths, as well as 
the virtues, which it here imbibes from 
the goſpel, ſhall exerciſe its growing. fa- 
culties to all eternity. That dawning light 
of celeſtial truth which we here enjoy, 
ſhall in heaven encreaſe into a bright 
eternal day. 


Faith is an inſtrument which the hea- 
venly Agent employs for the amendment 
aid lanctification of our ſouls. When 
faith ſhall be ſucceeded by perfect viſion, 
the inſtrument ſhall be laid aſide, 


As the ſun enlightens the material 
world, and ſhews us all the wonders of 


cligious ſyſtem. But the time will come, 
wen the ſun ſhall be turned into dark- 


n<fs, and when faith ſhall be no more. 
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